《Coke’s Commentary on the Holy Bible – Judges》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE BOOK of JUDGES. 

THIS Book is called Shophtim, שׁפטים Suffetes, which word signifies an avenger, a deliverer. See Prideaux's Connect. vol. 1: p. 92. The book is generally divided into two parts; the first, comprising the history of the judges, from Othniel to Samson; the second, containing a narrative of several illustrious exploits, which happened in or about the time of the judges. It is not agreed who was the author of this book: the most probable opinion, and that which has the majority of critics on its side, is, that it was written by Samuel; but, for more on this subject, we refer to Bishop Patrick and Calmet. 

01 Chapter 1 

CHAP. I. 

The tribe of Judah, having conquered Adoni-bezek, take Jerusalem, and Hebron, which is given to Caleb. Othniel takes the city of Kirjath-sepher. The other tribes spare the Canaanites, to their own disadvantage. 

Verse 1
Judges 1:1. Now, after the death of Joshua, it came to pass— It is related in this chapter, in what state each of the tribes was after Joshua was dead; and some things, by the way, are resumed which had happened before, and which we have read in the Book of Joshua; as the taking of the cities of Hebron and Kirjath-sepher, &c. It is not possible to fix the exact date of the war here narrated. It is most probable, that the Israelites did not think of attacking the Canaanites till some years after the death of Joshua, when those nations which they had imprudently spared began to get the upper hand. We should be cautious, however, not to place the event too far back, since Othniel, the first judge of the Israelites after the death of Joshua, had been advantageously spoken of during the life of that general. By the children of Israel's asking the Lord, is meant, the heads of the tribes applying to Phinehas, the high-priest, to consult the Lord by Urim and Thummim. See Lowman, ch. 2.

Verse 2
Judges 1:2. Judeah shall go up— This was the most numerous and most valiant of the tribes, Genesis 49:8.; and is commanded to go up, says Houbigant, because those nations were to be subdued which were in the lot of this tribe, as appears from the third verse, Come up to me into my lot. 

Verse 4
Judges 1:4. In Bezek— Bezek was a city of the tribe of Judah, and is thought to have been at a small distance from Bethlehem and Jerusalem. See 1 Samuel 11:8 and Wells's Geogr. vol. 2: 

Verse 5
Judges 1:5. They found Adoni-bezek— Adoni signifies Lord, or Master; so that Adoni-bezek was evidently the King, or Lord, of Bezek. See Bochart's Hieroz. pars 1: lib. 2. 

Verse 6
Judges 1:6. And Adoni-bezek fled— It is evident, that after the battle the king shut himself up in Bezek; that then this place was besieged; that the two confederated tribes took it; but that Adoni-bezek having escaped thence, they sent detachments after him, who overtook and brought him back to the camp of the conquerors; and they cut off his thumbs, and his great toes. This was but a just requital, as he himself acknowleged, of the barbarity that he had committed upon so many other princes. By treating Adoni-bezek thus, they disabled him from handling arms, or supporting himself in flight, two things essential in a warrior. This is not an unknown punishment in prophane history; for Elian, in his Hist. Var. lib. ii. c. 9. relates, that the Athenians cut off the thumbs of the inhabitants of the island of Egina, that those islanders might not dispute with them the empire of the sea. 

Verse 8
Judges 1:8. Now the children of Judah had fought against Jerusalem, &c.— The strong fortress on mount Sion continued in the hands of the Jebusites till the time of David. See Joseph. Hist. b. vi. c. 7. 

Note; (1.) God often repays the wicked in their own coin. (2.) The proudest are not too high for God to humble; let kings remember that they are in slippery places. (3.) When God's judgments awaken the conscience, we shall own his righteousness, and stand self-condemned before him. 

Verses 10-15
Judges 1:10-15. And Judah went against the Canaanites— See on Joshua 15:18-19. The expedition against Hebron seems placed here by way of recapitulation, on account of the other conquests of the tribe of Judah. The whole of this passage, perhaps, had better be rendered in the pluperfect; Caleb had said, &c. 

Verse 16
Judges 1:16. The children of the Kenite, Moses' father-in-law— The Kenites descended from Jethro had followed the Israelites into the land of Canaan, and were at first settled near the City of Palms, which is commonly thought to be the same with Jericho, celebrated for its palm-trees. See Shaw, vol. 2: p. 68 and Numbers 10:29. And they went and dwelt amongst the people, might be rendered, perhaps, more properly, and they went and continued with the people; i.e. of Israel or Judah. 

Verse 19
Judges 1:19. But could not drive out the inhabitants, &c.— But proceeded not to drive out, &c. Jun. Tremel. Wat. This version gives us the true sense of the passage. We are not to suppose that chariots of iron rendered the inhabitants of the valley invincible to a people aided and protected by Almighty God; but only that these tribes, content with their former victories, and terrified at the formidable appearance of the enemy, wanted confidence in the Lord, and dared not to attack the Philistines; insomuch, that, being unworthy of God's succour, they were left to themselves, to their false policy and shameful timidity: and hence, perhaps, they abandoned Gaza, Askelon, and Ekron, which they had before taken. See ch. Judges 3:3. 

Note; (1.) They who do the work of the Lord unfaithfully will surely suffer for it. (2.) A favourable opportunity neglected can very rarely be recovered. (3.) Unbelief of God's promises is the cause of all our complaints. 

Verse 22
Judges 1:22. The house of Joseph— Instead of בית beth, house, the Cambridge Manuscript reads, beni, the children, which seems to be the better reading, as the context is, and they ascended, &c. The LXX and Arabick read children. 

Verse 26
Judges 1:26. The man went into the land of the Hittites, and built a city, and called the name thereof Luz— The land of the Hittites, probably, means some colony of that people settled in Syria or Arabia. The man, most likely, was himself a Hittite. His building a city is a certain proof that he was allowed to retire with his family and effects; and these circumstances respecting him appear to be related to do honour to his memory: for it is well known to have been the practice of all good writers to eternize the remembrance of the founders of cities. Bochart observes, that Luz had its name from the great plenty of almonds growing there. 

Verse 28
Judges 1:28. They put the Canaanites to tribute— Generally speaking, nothing could have prevented the Israelites from extirpating these nations, and, indeed, nothing could have excused them from doing so: but, preferring present peace to the obedience which they owed to God, they contented themselves with receiving a tribute from them, soothing to their indolence, and requiring no warlike efforts on their part. 

Verse 29
Judges 1:29. Neither did Ephraim drive out the Canaanites— So far from it, they suffered them to enjoy among them all the privileges of a free people, even as if they had been allied; which is the meaning of the expression, to dwell among them, see 2 Kings 4:13. 

Verse 36
Judges 1:36. And the coast of the Amorites was from—the rock— By the rock, the Vulgate understands the city of Petra, in the Hebrew סלע selang, which stood upon the confines of Idumaea, and was the capital of Arabia Petraea; Amaziah called it Joktheel, 2 Kings 14:7. It is remarkable, that some of the old inhabitants continued there till after our Saviour's time. See Bishop Patrick. 

From the whole we may observe, that sloth and covetousness, unbelief of God's power, and want of detestation of idolatry, were still too much rooted in this stiff-necked people; yet God wonderfully bore with them. 

02 Chapter 2 
Verse 1
CHAP. II. 

Joshua being dead, the Israelites revolt to strange gods: are oppressed by the Canaanites, and weep, being rebuked by an angel: God afterwards sendeth them judges, who subdue the Canaanites; but after their death the Israelites return to their wickedness, and are punished. 

Before Christ 1432. 

Judges 2:1. And an angel of the Lord— This should be rendered, and the angel of the Lord; for it is plain beyond all controversy, from the context, that this angel was the great messenger of the covenant, the same who led the children of Israel out of Egypt, and concerning whom we have spoken so often in the foregoing notes. He came up from Gilgal to Bochim. Probably he had made his first appearance at Gilgal, and had there communicated to some persons of distinction his commission. Bochim, doubtless, means the same as Shiloh. The reason of the former name is given in Judges 2:5. 

REFLECTIONS.—Such a glaring violation of the divine command as they had committed in their treatment of the Canaanites could not fail of a divine rebuke. Accordingly, when they were assembled, probably at one of the solemn feasts at Shiloh, God sends them a solemn message. 

1. The person who brought it is called an angel of the Lord, the glorious angel of the covenant, the eternal Redeemer, Jesus the Son of God, who speaks in his own name. He came from Gilgal, in some glorious manner probably, which attracted their notice, and was the same person who had before appeared there to Joshua as the captain of the Lord's hosts. 

His expostulation with them is sharp and pointed. He reminds them of his mercies in bringing them from Egypt; of his gracious covenant, which on his part had been, and would have been for ever, if they had been faithful, punctually fulfilled. He mentions the reasonable expectations he had, that they should comply with his orders in erasing every monument of idolatry, and utterly destroying the people. In direct opposition to which, they had spared the Canaanites, and connived at their worship; for all which they were without excuse. Therefore, as the just punishment of such neglect and disobedience, God will stay the current of their victories; will make those very sinners whom they have spared their scourge, and leave them to follow those gods whose altars they refused to destroy. Note; (1.) Sinners are without excuse. (2.) They who expect advantage from friendship with the enemies of God will be utterly deceived. (3.) Those corruptions to which we allow the lowest measure of indulgence will soon gain strength, and quickly prove our conquerors. (4.) They, who offend God by one sin, provoke him to give them up to a greater. 

3. Struck with the alarming message, and confounded by the presence of their Lord, the tears of penitential sorrow burst from their eyes. They cried aloud for mercy, that they might avert the judgments which were threatened; offered sacrifices, that, by the blood of atonement they might obtain pardon of their sin; and called the name of the place Bochim, weepers, to perpetuate the memory of their humiliations. Note; (1.) They, who have felt the bitterness of sin, are no strangers to the tears of penitence. (2.) When God's word makes the heart tremble, there is hope; for to that man will God look. (3.) The sins that we lament we must reform, else our repentance will be hypocrisy. Many melt under the terrors of God's word, who quickly return to their iniquities, as the dog to his vomit. (4.) Not all our tears are available to wash away our sins; the blood of the Lamb which was slain is alone able to make us pure from our iniquity. 

Verses 6-9
Judges 2:6-9. And when Joshua had let the people go— This is an important passage, and by some interpreters misunderstood; they have fancied, that in it the historian continues the relation of what had happened since the death of Joshua: upon this foundation, Houbigant conceives that there is a transposition; and accordingly he begins this chapter with Judges 2:6-10, following them with Judges 2:1-5, and then goes on with Judges 2:11; an alteration, for which, says Mr. Chais, there appears no necessity: the series of the chapter evidently destroys the supposition above advanced. The sacred writer, having just related the reproaches delivered by the angel of the Lord against the Israelites, would now shew his readers how and when the nation had incurred those reproaches. To this end, he carries the matter as far back as possible; and first he ascends to that happy period when, Joshua having finished the division of the conquered country of the Canaanites, the Israelites went each to his inheritance and possessed it, and dwelt in the portion of the land which had fallen to his lot. This division was, in fact, the immediate work of Providence. Lots were cast before the Lord; he had presided over them, and, without doubt, Joshua, who had used such fine exhortations to the two tribes and a half beyond Jordan, when they set out to take possession of their territories, failed not strongly to recommend religion and obedience to the other tribes, on settling them in the lands which had been assigned to them; which he repeated before his death in the most affecting manner. See on Joshua 24. All of them therefore, equally instructed, and impressed with gratitude, had entered upon their estates with intentions promising a constant fidelity. But the love of this world seduced them: they soon thought only of their private interest, how to extend and aggrandize themselves; and, speedily losing sight of the public good, shamefully neglected the sacred duties of religion. To make this more clear, it would be better to read the beginning of the 6th verse thus: Now when Joshua had let, &c. 

Verse 10
Judges 2:10. And also all that generation were gathered unto their fathers— The sacred writer means evidently to speak not only of those of the Israelites who had seen the works of God in Egypt, and in the wilderness, but those also who had seen the Jordan crossed over with dry feet, the walls of Jericho overthrown with the sound of the trumpet, the sun stopped at the command of Joshua, &c.; prodigies, the impression of which had powerfully attached them to the service of the Lord, and with them bound to him their cotemporaries. The generation immediately following that of Joshua was of quite another character than the foregoing. Solely occupied with the care of settling themselves, of building houses, planting vineyards, and improving their estates, these new Israelites were little, if at all, engaged in the care of knowing the Lord, or studying his religion. Not having been eye-witnesses of the wonders which the great God had wrought to deliver the nation, or to facilitate its conquest of the land of Canaan, they paid them but a superficial attention. We see them without scruple form the closest connections with the Canaanites, whom they had orders to destroy. In the midst of peace, prosperity intoxicated their hearts. It is commonly thus: the Greeks and Romans, each in their turn, fatally experienced the like. Happy the people who are never reduced to the disgraceful necessity of applying to themselves the words of the famous Latin poet: the evils we suffer are the fruit of a long peace! Juven. Sat. 6: ver. 2:293. 

Verse 11
Judges 2:11. And served Baalim— The objects of false worship were called by the general name Baalim, or Lords; and indeed, as St. Paul remarks, the Pagans had gods many and lords many; the first and chief of which, and from whom the rest seem to have derived this name, was Baal, or the Lord, the Sun; as Ashtaroth, or Astarte, seems to have been the Moon; worshipped in different countries under the names Juno, and Venus, Judges 2:13.; see Selden de Diis Syr. et Vossius de Orig. et Prog. Idol. The reason why the Israelites so often lapsed into idolatry may easily be deduced from the common notion of tutelary deities, which they had imbibed during their residence in Egypt, the fruitful parent of idolatry. One generally-received opinion was, that the peculiar or tutelar deity of any country could not be neglected without impiety, and that this impiety would certainly meet with punishment from the deity who was thus neglected. The Israelites therefore, unwilling to expose themselves to the vengeance which the tutelary deity was supposed to take on those who, inhabiting his land, yet slighted his worship; unwilling likewise to leave their paternal God, they incorporated the worship of both; and served not only the God of Abraham, Isaac, and Jacob, but likewise the Baalim, or local tutelary deities of the countries wherein they were settled. In process of time, this weakness increased to such a degree, that the rights of the tutelary deity were acknowledged to be superior to those of the gentilitial god of the conquerors. This might arise from the common opinion, that the favours of the local deity were particularly attached and confined to one certain spot; or from an apprehension of the strength of the inhabitants among whom they were settled, who, would not have endured to have their God slighted, without vindicating his honour, and endeavouring to extirpate the offenders. This piece of complaisance and condescension the Israelites seem to have been guilty of, when they are said "to have forsaken the Lord God of their fathers, and to have followed other gods, the gods of the people that were round about them." Their defection from the God of Israel did not, however, consist in rejecting Him as a false god, or in renouncing the law of Moses as a false religion; but only in joining foreign worship and idolatrous ceremonies to the ritual of the true God. The bias to the idolatries of Canaan was, a prevailing principle, that the tutelary god of the place should be worshipped by its inhabitants; and their motive for all other idolatries, a vain expectation of good from the guardian gods of famous and happy nations. Div. Leg. vol. 4: p. 44. 

Verse 18
Judges 2:18. For it repented the Lord, because of their groanings— That is, the Lord acted as men do when they repent; he changed his conduct towards them. Seeing them afflicted for their offences, and returning to duty, he heard their voice, ch. Judges 3:9; Judges 3:15.; He broke their chains, and restored them to liberty. See Genesis 6:6. 

Verse 21
Judges 2:21. I also will not henceforth drive out— We have in these verses the great reason why the Lord did not wholly extirpate the people of Canaan. They were suffered to remain, in punishment of his people's infidelity and disobedience, and to prove and exercise their faith in future. 

REFLECTIONS.—We have here, 50: A recapitulation of what was mentioned before concerning the death and burial of Joshua, and the piety which was preserved in Israel during his life and the lives of the elders who survived him, who had seen God's almighty works. Note; The life and power of religion have seldom flourished in one place for more than one generation at a time. 

2. The generation which afore after the elders were dead, greatly declined from their godly walk and conversation. They forgot the good instructions delivered to them, and, yielding themselves up to the indulgence of their appetites in that land of plenty, neglected God's worship, and, strange to tell! with base ingratitude, impious perfidy, and blind stupidity, went a whoring after dumb idols, and worshipped Baalam and Ashtaroth, the male and female deities of their wretched neighbours, the sun and the moon, and the hosts of heaven. Note; (1.) Forgetfulness of God is the door at which every abomination enters. (2.) Nobody knows how brutish in sin he may become, if once given up to his own heart's lusts. 

3. The anger of God was justly provoked by such abominations committed by a people so favoured. In just judgment, therefore, he gave them up into their enemies' hand; every where they were vanquished by those whom they had before enslaved, and forced to fly from those of whom one Israelite had chased a thousand. Thus spoiled, oppressed, and insulted by the meanest of the surrounding nations, they were distressed beyond measure, without power to help, or strength to relieve themselves. Note; (1.) They, who sell themselves to work wickedness, will find their plague in their sin. (2.) They who forsake God have only themselves to blame for the miseries which ensue. 

4. In their state of helpless wretchedness God pitied them. Their groaning, though not so much the cry of sorrow for sin, as of anguish for suffering, came before him, and he repented him of the evil. Soon he changed his dispensations towards them; and, though he might justly have left them to perish in their iniquities, yet, as beloved for the father's sake, and for purposes of his own glory, he raised them up judges, men extraordinarily qualified to deliver them from their oppressors, and recover them from their backslidings. With these God vouchsafed his presence, blessing their labours, and giving success to their undertakings. Note; (1.) In the Church's great distress and degeneracy, God does usually raise up some teachers eminently qualified, and as eminently zealous for his service, and the salvation of men's souls. (2.) Whom God calls to his work, he will distinguish with his blessing. 

5. Many, it should seem the most of them, under mercies as well as judgments, continued as impenitent as ever: even during the administration of the judges they were refractory, would not hearken to their reproofs, nor be guided by their counsels; and if, for a moment, they seemed to relent, they turned quickly again to their old evil ways. Their reformation vanished as the early cloud, and as the morning dew. At farthest, at the judge's death the nation with a general revolt returned to their former abominations, and grew worse and worse, more deeply sunk in idolatry, which is spiritual adultery, and more brutish and barbarous in the worship of their strange gods. Note; (1.) They, who are not converted by the word of God, are hardened under it. (2.) They, who apostatize from the profession of religion that they have made, usually grow more abandoned than any others. 

03 Chapter 3 
Verse 1
CHAP. III. 

An account of the nations which were left to prove Israel; by communion with whom they commit idolatry, and are punished. Othniel, Ehud, and Shamgar, are raised up to deliver them. 

Before Christ 1394. 

Verse 2
Judges 3:2. Only that the generations of the children of Israel— The sacred writer having declared in the former verse the reason why certain of the Canaanites were left, namely, to prove the Israelites; and also who of the Israelites were thus to be proved, namely, that generation which was born after the taking of Palestine; proceeds in the present verse to give another reason why the Canaanites were spared. The verse would be better rendered thus, after Houbigant: and by this means it came to pass that that generation of the children of Israel might learn war, because they had before known nothing thereof. Had no enemies remained, the children of Israel would have given themselves up wholly to the arts of peace, and would have totally forgotten the art of war: but thus they were taught to neglect nothing necessary for their defence; happy had they not neglected what was of the greatest consequence, their allegiance to the Lord of Hosts. 

Verses 5-7
Judges 3:5-7. And the children of Israel dwelt among the Canaanites, &c.— We learn from these verses, that the children of Israel offended in three particulars: First, In suffering to remain among them that people whom they ought to have destroyed. Secondly, In contracting alliances with them, contrary to the express prohibition of the Lord, Deuteronomy 7:3; Deuteronomy 7:26. And thirdly, In worshipping their idols. The words Baalim, and the groves, undoubtedly mean the same, as Baal and Astaroth, in the 13th verse of the former chapter. We have frequently had occasion to remark, that the ancient idolaters worshipped their Baalim in groves: but it seems very probable, that the word rendered groves should be differently rendered; for the groves were not worshipped, but the gods to whom the groves were consecrated. By the addition of a single letter, the Hebrew word will be Ashtaroth, as Houbigant very ingeniously remarks; and accordingly the greatest part of the versions render it so. 

REFLECTIONS.—We have here the sad account of Israel's apostasy from God, by means of the Canaanites, who were left to prove them, whether they would continue faithful, and to keep the rising generation from that effeminacy which ease and affluence might produce. The five lords of the Philistines stood firm, and again recovered those three cities which had been taken. The northern Canaanites, Zidonians, and Hivites, in mount Lebanon, kept their possessions; whilst, in every part of the country, there continued multitudes of the devoted nations, whom Israel, through sloth and covetousness, had spared, and suffered still to dwell among them. With these they soon mixed, joined in marriages, and, as the consequence thereof, followed after their idols, worshipped Baalim, and the groves, i.e. the idols which were placed there, and forgat God. Note; (1.) A wife of the daughters of Canaan is the most dangerous snare that the devil can put in the way of God's Israel. (2.) Forgetfulness of God is a besetting sin; and when he is forgotten, the reins are let loose upon the neck of every lust. 

Verse 8
Judges 3:8. Chushan-rishathaim, king of Mesopotamia— King of Mesopotamia, appears to be the interpretation of Chushan-rishathaim. Mesopotamia was situated between the Tigris and Euphrates, and thence had its name [between the rivers]: the Assyrians or Syrians were the inhabitants; and, instigated either by hatred or ambition, they passed the Euphrates, and fell upon the Israelites. We have very little light from prophane history concerning this king. He made the children of Israel tributary for eight years, which is the meaning of the word served in this place. Their subjection, says Calmet, consisted in paying a tribute; or, to speak in the style of Scripture, in making presents and rendering services to the king of Mesopotamia. 

Verse 10
Judges 3:10. And the Spirit of the Lord came upon him— He was moved by an extraordinary impulse from God to take upon him the government of the people; which none dared to do, unless appointed by God himself, who was the King of the nation. Josephus says, that God appeared to Othniel, so that he could not doubt of the divinity of his mission. The Chaldee Paraphrast seems to favour this opinion; for he says, that the spirit of prophesy was upon Othniel. Doubtless he, as well as the other judges, had not only an inward incitement to undertake the deliverance of God's people, but was likewise endowed with an extraordinary degree of courage and conduct. Respecting the chronological difficulties arising from the words in the 11th verse, we refer to Bishop Usher. 

REFLECTIONS.—The children of Israel are scarcely settled before they forget God, and turn aside after idols; but their sufferings follow quick on their sins. We have here. 

1. Their distress. Because they sold themselves to work wickedness, God sold them into the hand of the king of Mesopotamia. Note; If our troubles be even long or heavy, they are yet less than our iniquities deserve. 

2. They who forget God in prosperity cry to him in their distress. It is by affliction that God usually brings home to him his back-sliding Israel. No doubt, they cried long and often before the mercy came, God exercising their faith and patience by keeping them for eight years waiting for the mercy. Note; We must always pray, and not faint. Though we do not always succeed at first; yet, if we persevere, we are sure not to be disappointed at last. 

3. God heard and answered their prayer. Othniel, Caleb's son-in-law, whose valour was before recorded, is raised up for their deliverer. The Spirit of God moving him to undertake their work, and assisting him in the accomplishment of the undertaking, he judged Israel, reproved them for their iniquities, and brought them back to the worship of the true God; and under his hand the power of their oppressors was broken, and they had rest forty years. Note; (1.) There is a Saviour at hand for those who groan under the burden of sin. (2.) If we would have Christ to deliver us from outward troubles, be it our care to put away inward iniquity. (3.) They, who have Christ for their Saviour, shall find a longer rest than forty years, even to the years of eternity. 

Verse 12
Judges 3:12. Strengthened Eglon— It is the opinion of many commentators, that Eglon was the successor of Balak. As the Israelites were so prone to worship the gods of the people round about them, God, in just punishment of their offences, armed those very people against them. The sacred writer says, that God strengthened the king of Moab, to shew that he gave success to his enterprize against the Israelites. 

Verse 15
Judges 3:15. Ehud—a man left-handed— Mr. Saurin has taken great pains to shew that this expression signifies a man who was ambidexter, i.e. one who could use his left hand as well as his right; and what would lead one very much to prefer this interpretation is, that the same quality is ascribed to seven hundred chosen men of the tribe of Benjamin, chap. Judges 20:16 all of whom one can hardly believe to have had no use of their right hand, as some interpreters suppose was the case with Ehud. But indeed, from 1 Chronicles 12:2., Mr. Saurin's interpretation seems perfectly justified; for it is there said of the Benjamites, that they were armed with bows, and could use both the right hand and the left. The Vulgate renders it here, who used both his hands for a right hand; and the LXX, who could use both his hands alike. This qualification is often spoken of by the heathen poets as possessed by their heroes. See Iliad, book 7: ver. 3:237. 

Verse 17
Judges 3:17. Eglon was a very fat man— The LXX render it, a very polite man; with a view probably to account for the civility wherewith this prince admitted Ehud to an audience: but our translation is more agreeable to the Hebrew, as well as to the context. See Judges 3:22. 

Verse 18
Judges 3:18. When he had made an end to offer the present— There is often in the Eastern countries, says the author of the Observations, a great deal of pomp and parade in presenting their gifts; and that not only when they are presented to princes or governors of provinces, but where they are of a more private nature. Thus Dr. Russell tells us, that the money which the bridegrooms of Aleppo pay for their brides is laid out in furniture for a chamber, in clothes, jewels, or ornaments of gold for the bride, whose father makes some addition, according to his circumstances; which things are sent with great pomp to the bridegroom's house three days before the wedding. The like arrangement obtains in Egypt, where these gifts are carried with great pomp to the bridegroom's house on the marriage-day itself, and immediately before the bride: carpets, cushions, mattrasses, coverlets, pignates, dishes, jewels, trinkets, plate, every thing down to the wooden sandals wrought with mother of pearl, which they call cobeal; and, through orientation, they never fail to load upon four or five horses what might easily be carried by one. In like manner, as to the jewels and other things of value, they place in fifteen dishes what a single plate would very well hold. See Maillet, let. 10: p. 86. Something of this pomp seems to be referred to in this place, where we read of making an end of offering a present, and of a number of people who bare it; all which apparently points out the introducing, with great distinction as well as ceremony, every part of the present sent to Eglon, and the making use of as many hands in it as might be, conformably to the modern ritual of the Eastern courts. See 2 Kings 8:9. 

Verse 19
Judges 3:19. The quarries that were by Gilgal— Both here, and in the 26th verse, says Houbigant, we take the word פסילים pesilim, rendered quarries, for the name of a place. The Vulgate and LXX render it graven images, which some suppose were erected here by the Moabites. The phrase keep silence means, that Ehud should awhile refrain from speaking, until the princes of the court were retired. It is in the Syriac, the king said, Do ye withdraw; and they that were present withdrew. 

Verse 20
Judges 3:20. In a summer parlour— Beside the platforms which were upon the ancient houses of the East, and which are found there to this day, it is probable that heretofore, as well as at present, most of the great houses had a smaller one annexed, which seldom consisted of more than one or two rooms and a terrace; others, built as they frequently are over the porch or gateway, have, if we except the ground-floor, all the conveniences belonging to the house properly so called. There is a door of communication from them into the gallery of the house, kept open or shut at the discretion of the master of the family; besides another door, which opens immediately from a privy flight of stairs, down into the porch or street, without giving the least disturbance to the house. In these back houses strangers are usually lodged and entertained: hither the men are wont to retire from the hurry and noise of their families, to be more at leisure for meditation or diversions; and they are often used for wardrobes and magazines. The Arabs call these houses oleah, which exactly answers to the Hebrew word עליה alyiah, found in this place; and, without doubt, such was the apartment wherein Eglon received Ehud; by the privy-stairs belonging to which he escaped, after he had avenged Israel upon the king of Moab. See Shaw's Travels, p. 214. 

The doctor further tells us, that the doors of the Eastern buildings are large, and their chambers spacious; conveniences, as he observes, very well adapted to these hotter climates: but in the present passage, something more seems to be meant; at least there are now other contrivances in the East to give coolness to particular rooms, which are very common; and though Eglon's time is acknowledged to be of very remote antiquity, we are to remember, that he was a prince; and in the palaces of such as these, contrivances, no doubt, began. In Egypt, the cooling of their rooms is effected by openings at the top, which let in the fresh air. Maillet tells us, that their halls are made extremely large and lofty, with a dome at the top, which towards the north has several open windows, so constructed as to throw the north-wind down into the rooms; and by this means, though the country is excessively hot, they can make the coolness of these apartments such, as often not to be borne without being wrapped in furs. Egmont and Hayman speak of chambers cooled after this manner, as well as halls. Eglon's was a chamber; and to contrive to mitigate the heat of it was the more necessary, as he appears to have kept his court at Jericho, (Judges 3:13, 28.) where the heat is so excessive as sometimes to have proved fatal. See Observations, p. 88. 

Verse 22
Judges 3:22. So that he could not draw the dagger—and the dirt came out— The Hebrew word rendered dirt is found only here. It is after the Chaldee that we render it dirt or excrement. This account is so short, that it is no wonder various conjectures have been formed upon it, with which it would be as useless as tedious to acquaint the reader. 

Verse 24
Judges 3:24. He covereth his feet— Some have supposed, that this is a modest expression for one of the necessities of nature; but it more probably, I should imagine, means in this place, lying down to rest, which is usual in the Eastern countries during the heat of the day. The Arabic and Syriac versions render this expression, by going to sleep, 1 Samuel 24:3. Josephus too gives it the same sense in this place. See Observations, p. 90. 

Verse 26
Judges 3:26. Ehud escaped while they tarried— It has been asked, how this action of Ehud can be at all justified. It is certainly among the number of those which are not to be imitated without that which gave it all its sanction; namely, a divine commission. The text expressly says, the Lord raised up Ehud; and it is well known, that all the deliverances which the Jews had under the judges were directed and conducted by the immediate hand of God, according as the people by their repentance became fit to receive them. A divine warrant, in such a case, is a clear foundation to go upon: it can, however, be no precedent for others to go upon, who have no divine warrant at all, but quite the contrary. What is reason and understanding given us for, but to discriminate cases and circumstances? See Grotius de jure Belli ac Pacis, lib. 1 cap. 24 and Barbeyrac's note on Puffendorff's Law of Nature and Nations, lib. 7: cap. 8. 

Verse 29
Judges 3:29. All lusty— The word שׁמן shamen, rendered lusty, signifies, properly, one that abounds in strength, robust, strong: so the Vulgate, robustos. The word in the next verse rendered subdued, is, in the French version, humilie; humbled, which is more agreeable to the Hebrew. 

Verse 31
Judges 3:31. After him was Shamgar, &c.— It is uncertain of what tribe Shamgar was, and when he commenced judge of Israel; nothing being mentioned concerning him, but this exploit against the Philistines, in which he slew six hundred men with an ox-goad; i.e. the instrument by which oxen are broken to the plough and managed. An observation of Mr. Maundrel will justify our version. He says, that in Palestine he observed them to use goads of an extraordinary size. "Upon measuring of several, I found them about eight feet long, and at the bigger end six inches in circumference. They were armed at the lesser end with a sharp prickle for driving the oxen, and at the other end with a small spade, or paddle of iron, strong and massy, for cleansing the plough from the clay that encumbers it in working. May we not from hence conjecture, that it was with such a goad as one of these that Shamgar made that prodigious slaughter related of him, Judges 3:31.? I am confident, that whoever should see one of these instruments would judge it to be a weapon, not less fit, perhaps fitter, than a sword for such an execution. Goads of this sort I saw always used hereabouts, and also in Syria; and the reason is, because the same single person both drives the oxen, and holds and manages the plough; which makes it necessary to use such a goad as is above described, to avoid the incumbrance of two instruments." See Journey from Aleppo, p. 110. One cannot help remarking, upon a view of this and the preceding chapters, how soon the Israelites forgot the wonders which God had done for them, revolted from his law, and fell into idolatry. 

REFLECTIONS.—Far from being suitably affected by their late deliverance, after Othniel's death the long enjoyment of ease and affluence plunged them again into their old sins, and provoked God to give them up to new oppressors. 

1. The king of Moab, who in vain, in former years, attempted to stand against them, now that God is no longer their defence, arises to war, strengthens himself by the forces of Ammon and Amalek, and prevails against them. The Israelites, unable to resist, are every where beaten, their strong-holds taken, and the city of palm-trees, a fort near Jericho, is garrisoned to keep them under the yoke. Eighteen years they endured this servitude, and paid tribute to their oppressors. Note; (1.) When we return to sin, we may expect that God will return to judgment. (2.) If lighter corrections are ineffectual, God will make them longer and heavier. (3.) No instrument so despicable, but God, whenever he pleases, can make it the rod of his anger. 

2. Israel had again recourse to prayer; and, though their suffering was prolonged, at last God pities and delivers them by the hand of Ehud. Note; (1.) The greatest dangers do not intimidate, nor the greatest difficulties entangle, those whom God arms with holy courage, and supplies with the spirit of wisdom. (2.) It is a great mercy to have rest from our spiritual enemies; let us improve it by diligence to grow in grace, that we may be better prepared for their reception when they than renew their attacks. 

04 Chapter 4 
Verse 1
CHAP. IV. 

Deborah and Barak deliver Israel from Jabin and Sisera: Jael puts Sisera to death. 

Before Christ 1294. 

Verse 2
Judges 4:2. Jabin, king of Canaan— Canaan here means the Canaanites properly so called. Jabin was, doubtless, a descendant of the Jabin spoken of Joshua 11:1; Joshua 11:23 and Jabin, probably, (like Pharaoh,) was the common name of these kings. From the formidable number of his chariots, Judges 4:3 we may conclude that he had little or no infantry; and as the Israelites were forbidden the use of chariots, their fears might have arisen more naturally from this circumstance. 

Verse 4-5
Judges 4:4-5. Deborah, a prophetess, &c.— Like Miriam, the sister of Moses and Aaron, Deborah was enriched with the gifts of heaven, necessary to instruct, to direct, and to govern: besides which, God excited her by the Holy Spirit to declare his will to the people, as appears by the following part of this history. Her name signifies a Bee, which has been given by other nations to illustrious women; as among the Greeks, the nymph said to be the nurse of Jove, is called Melissa, and the wife of Periander, king of Corinth, had the same name. See Witsii Miscel. Sac. tom. 1: lib. 1: cap. 23. The Hebrew renders it doubtful whether she was the wife of Lapidoth, or a woman of Lapidoth, but the first is the most common opinion. She judged Israel at that time; i.e. had the supreme authority: well known to be divinely inspired, she was respected as such, and the people submitted to her judgment. She dwelt under the psalm-tree of Deborah; or, as the LXX and Vulgate understand it, She sat under the palm-tree which was called by her name, where she administered justice. Calmet says, that it may be rendered a forest of palms. 

Verse 6-7
Judges 4:6-7. And she sent and called Barak, &c.— In virtue of her supreme authority, which was uncontested by the whole nation, she sent for Barak; concerning whom we know no more than that he was born or dwelt in the city of Kedesh, in the tribe of Naphtali. Tabor, towards which Barak was ordered to draw his forces, was a famous mountain not far from Kedesh, in the tribe of Zebulun, and upon the confines of Issachar and Manasseh; which had a large plain at the top of it, where an army might be drawn up and exercised commodiously. Modern travellers confirm this. "Mount Tabor," says Maundrell, "stands by itself, about two or three furlongs within the plain of Esdraelon: after a very laborious ascent, which took up near an hour, we reached the highest part of the mountain: it has a plain area at the top, most fertile and delicious, of an oval figure, extending about one furlong in breadth, and two in length. This area is inclosed with trees on all parts, except towards the south. It was anciently environed with walls and trenches, and other fortifications, of which it exhibits many remains at this day.—From the top of Tabor you have a prospect which well rewards the labour of ascending it. It is impossible for man's eye to behold a higher gratification of this nature. On the north-west you discern at a distance the Mediterranean; and all around you have the spacious and beautiful plains of Esdraelon and Galilee, which present you with the view of many places memorable for the resort and miracles of the Son of God. At the bottom of Tabor westward, stands Daberah, a small village, supposed to take its name from Deborah. Near this valley is the fountain of Kishon." See Journey from Aleppo, p. 114. Concerning Kishon, Dr. Shaw tells us, "In travelling under a south-east brow of Carmel, I had an opportunity of seeing the sources of the river Kishon, three or four of which lie within less than a furlong of each other, and are called Rasel-Kishon, or the head of Kishon. These alone, without the lesser contributions, nearer the sea, discharge water enough to form a river half as big as the Isis. During the rainy season, all the water which falls on the eastern side of the mountain, or upon the rising ground to the southward, empties itself into it in a number of torrents, at which conjunctures it overflows its banks, acquires a wonderful rapidity, and carries all before it. It might be at such a conjuncture as this when the stars are said to fight against Sisera, (ch. Judges 5:21.) by bringing an abundance of rain, whereby the Kishon was occasionally so high and rapid, as to sweep away the host of Sisera in attempting to ford it. But these inundations are extemporaneous only, without any duration; for the course of the Kishon, which is but about seven miles in length, runs very briskly, till within half a league of the sea, where it loses itself." See Travels, p. 274. 

Verse 8
Judges 4:8. And Barak said unto her— Does not Barak shew here some degree of incredulity, ill agreeing with that eulogy given of him by St. Paul, Hebrews 11:32? Certainly not: his is not the language of incredulity, but of prudence and precaution. He doubts not that Deborah speaks to him in the name of the Lord; he refuses not to undertake what she enjoins; but he is solicitous that she should attend him, both to assist him with her advice, and to inspire his soldiers with the courage necessary for so hazardous an undertaking. See Calmet. Deborah tells him, Judges 4:9. (according to Mr. Saurin's exposition,) that if she was in his army, it was to her that they would attribute the victory, and that it would be a kind of dishonour for him, that a woman should carry away that glory which ought to be the ambition of the general; but I should rather think that the words of Deborah allude to Jael's exploit. 

REFLECTIONS.—Twenty years the iron yoke of Jabin lay heavy upon Israel; when now at last God hears his people's cry, and comes to deliver them. Deborah, a prophetess, the wife of Lapidoth, at that time judged Israel. She was raised up by the spirit of God, endued with wisdom, and favoured with prophetic foresight. All these gifts, as her name implies, she industriously employed for the public; sweet to her friends, but armed with a sting to smite her enemies. To her the people resorted for judgment in their controversies, and for direction in their religious concerns. Her abode, or rather her seat of justice, was under a palm-tree in mount Ephraim. Grieved at the sufferings of the people, she here, under a divine impulse, forms plans for their rescue; but being, as a woman, unfit to head the armies in the field, she calls Barak to her assistance. Him she directs what forces to levy, points out the encampment, and assures him from God, that, strong as the hosts of Jabin were, yet they and their captain should both fall into his hand. Barak hesitates; yet, if she will go with him, consents to undertake the expedition; her presence, as a prophetess, being more his dependence than the sword of his soldiers: Note; (1.) When we go to war against our spiritual enemies, it is a great encouragement to have the advice and prayers of those upon whose experience and piety we can depend. (2.) When God will destroy his enemies, their resistance is in vain; and their gathering to battle, is only rushing into the snare. 

Verse 10
Judges 4:10. At his feet— Deborah and Barak first went to Kedesh to levy the necessary forces, Judges 4:9.; which collected, they set forward for mount Tabor, Judges 4:6. Barak having the men at his feet; i.e. following him as their general. 

Verse 11
Judges 4:11. Now Heber the Kenite— This verse is a parenthesis, to render more intelligible what follows in the 17th verse. The Kenites lived after the manner of the Midianites, from whom they descended, in tents, not in houses. Zaanaim was in the tribe of Naphtali, where there was a plain, or rather an oak grove. 

Verse 15
Judges 4:15. And the Lord discomfited Sisera— Though the expression in the text may be well understood according to the Scripture idiom, without any miraculous interposition; yet it is generally supposed, from the signification of the original word ויהם vayaham, (which imports a terror by the noise of thunder and lightning; see Schultens Orig. Heb. lib. 1: p. 140.) that the Lord interposed miraculously: see 1 Samuel 7:10. Joshua 10:10.; and something of this kind seems to be acknowledged by Deborah in her song, Judges 4:20. Josephus, who is of this opinion, greatly aggrandizes the affair. He says, that as soon as the armies were engaged, there arose a prodigious tempest of hail and rain, which drove in the faces of the Canaanites, and occasioned a total rout of them. See Antiq. lib. 5: cap. 5. 

REFLECTIONS.—Barak, at Deborah's command, having quickly raised the ten thousand men, chiefly out of the tribes of Zebulun and Naphtali, encamped on mount Tabor; and Deborah, according to her promise, accompanied him. Sisera is soon informed of these military preparations, either by the Canaanites or the Kenites, who lately removed into this part of the country out of Judah, and were at peace with Jabin. He immediately collects his army, with his nine hundred chariots of iron, in which his strength lay, and against which ten thousand footmen were a very unequal match. When the armies were thus encamped, the one at the brook beneath, and the other in the mountain above; 

1. Deborah issues the order for the battle to begin. Barak and the people might well tremble at the sight before them; but she assures them that they need not fear; God is with them, and this very day should they see his great salvation. The victory is already won, since God has promised it. Note; If God be for us, let us never fear who are against us. 

2. Barak obeys. He trusts not to his encampment on the mountain, nor waits there to be attacked; but, trusting on the divine promise, boldly descends. Struck with a panic fear, the army of Sisera dares not to abide his coming, but, discomfited of God, seek in vain by flight to save themselves from the sword of Barak. Note; (1.) They who go forth in faith must return victorious. (2.) When God pursues the sinner, flight is vain. 

3. A total overthrow is given to these numerous hosts. They are pursued to the very gates of their city, and not a man spared from the sword: both chariots and horses are fallen, and Sisera alone escapes on foot, only to fall more ignominiously in the tent of Jael. Note; (1.) When God begins in earnest with his enemies, he will also make an end. (2.) We do well to prosecute our successes against our corruptions, and quicken our diligence the more we prevail against them. 

Verses 17-20
Judges 4:17-20. Sisera fled—to the tent of Jael— The common Arabs so far observe the modes of the east, as to have a separate apartment in their tents for their wives, made by letting down a curtain, or a carpet, upon occasion, from one of their pillars; though they are not so rigid as some of the eastern people in these matters. Dr. Pococke tells us, that his conductor, who was an Arab, led him two or three miles to his tent, where there was an encampment of Arabs; and that there he sat down with his conductor's wife and others round the fire.—"The Arabs," says he, "are not so scrupulous as the Turks about their women; and though they have their harem, or woman's part of the tent, yet such as they are acquainted with come into them. I was kept in the harem for greater security, the wife being always with me; no stranger ever daring to come into the woman's apartment, unless introduced." According to the custom of the present Arabs, therefore, it was not absurd in Sisera to hope that he might be received into Jael's tent, the harem of Heber. It appears too, that her tent was a much safer place than any other in that encampment, wherein to secrete himself, as it would have been a much greater insult to this Kenite Emir, for any Israelite to have attempted to search for him there, than in any other of his tents. Observations, p. 79. 

Verse 21
Judges 4:21. Then Jael, Heber's wife, &c.— This nail was one of those great pins with which they fastened the tents to the ground. Bishop Patrick upon this event observes, that she might as well have let Sisera lie in his profound sleep till Barak took him, if she had not felt a Divine power moving her to this, that the prophesy of Deborah might be fulfilled. Nothing but this authority from God could warrant such a fact, which seemed a breach of hospitality, and to be attended with several other crimes; but was not so, when God, the Lord of all men's lives, ordered her to execute his sentence upon Sisera. It can scarcely be doubted, says Dr. Waterland, that Jael had a divine direction or impulse to stir her up to this action. The enterprise was exceedingly bold and hazardous, above the courage of her sex. The resolution she took appears very extraordinary, and shows the marks and tokens of its being from the extraordinary hand of God. In this view all is clear and right, and no objectors will be able to prove that there was any treachery in it: for she ought to obey God rather than man; and all obligations to man cease, when brought in competition with our higher obligations towards God. But we are to consider, that what is done in very uncommon cases, and upon occasions very extraordinary, is not to be judged of by common rules. See Scrip. Vind. p. 75. They, who would enter into a more complete justification of this affair, will find satisfaction in Dr. Leland's answer to Christianity as old as the Creation, p. 2. 

REFLECTIONS.—The army being destroyed, we have here an account of the death of their general. 

1. His flight. His chariot was now no longer his safety; and though, in this confidence, he drew near to battle, he finds by experience how vain a thing is this to save a man. Creature-dependances thus usually fail us.—The tents of the Kenites seemed to promise a safe retreat; and as there was peace between Jabin and them, he flees thither for protection. 

2. His reception here was seemingly as hospitable as he could wish. Jael, the wife of Heber, stood at the tent-door; invited him in, to repose in her apartment; refreshed him, thirsty with his flight; and covered him up as weary, for sleep as well as for concealment. Having wished her to deny others entrance there, and by a lie to divert his pursuers, he thinks he may now lie down in peace, and take his rest. How delusive are appearances! how often is our danger nearest, when we conceive ourselves most secure, and our ruin meditating by those in whom we place the greatest confidence! Note; They who trust in man will usually be disappointed; they who trust in God, never. 

3. His death. Fatigued with his flight, his senses were soon locked up in sleep, and Jael, on divine warrant, meditates and performs the fatal deed.—Stealing softly to him, with one of the nails of the tent and a hammer in her hand, as he lay on his side, she smote him through both his temples, and fastened him to the ground: so he fell, as was foretold, by the hand of a woman. Note; God often chooses the weak things of the world to confound the mighty. 

4. Barak comes, and finds Sisera slain. Jael welcomes him to her tent, and shews him his enemy fallen, to their common joy. Note; The death of an oppressive tyrant is a general mercy. 

5. From that day Israel pursued the blow, subdued Jabin, and destroyed his people and cities; and thus, taught by experience, acted more conformably to the divine command and their own advantage, in utterly destroying this devoted people. Note; (1.) It is wisdom to improve under past experience. (2.) God's commands and our real interests are inseparable. 

05 Chapter 5 

Verse 1
CHAP. V. 

The song of Deborah and Barak. 

Before Christ 1294. 

Judges 5:1. Then sang Deborah, &c.— According to the usual custom of those times, a triumphant song or ode was composed by the prophetess Deborah, and sung by her and Barak, the people, most probably, bearing their part with them. Dr. Lowth produces this as an example of the most sublime ode; and as such it has always been admired. Like the other pieces of sacred poetry which we have heretofore reviewed, it is composed in metre, to which, among other learned men, the Reverend Mr. Green has ingeniously reduced it. An attention to this particular will enable us to understand it the better. It consists of three parts; an exordium, a relation of events which preceded as well as accompanied the victory, and a more complete description of the last event, adorned with all the elegancies of poetry, namely, the death of Sisera, and the disappointed expectations of his mother. See Bishop Lowth's 28th Praelection. 

Verse 2
Judges 5:2. Praise ye the Lord— Full of gratitude for this signal mark of divine favour, Deborah begins her song with a noble acknowledgment of God's assistance, and, as usual in poems of this kind, bursts forth in the next verse into a fine apostrophe, with all that variety of change in numbers and persons, which so eminently distinguishes the Hebrew poetry. Houbigant renders this clause, 

Because the leaders of Israel undertook the war, Because the people willingly offered themselves, praise ye the Lord. 

In which version, as he observes, the clauses correspond, as is usual in this kind of poetry. 

Verse 4
Judges 5:4. Lord, when thou wentest out of Seir— The argument of this ode is, the delivery of the people of Israel, by the assistance of God, from bondage; which the sacred writer briefly proposing at the beginning, and having summoned the kings and princes of the neighbouring nations to take note of so great an event, she enters upon the praises of God, not from the recent benefit, but from the miracles performed of old, at their departure out of Egypt. 

O JEHOVAH! when thou wentest out of Seir, When thou marched'st out of the land of Edom, The earth trembled; the heavens thundered; The clouds dropt down water. 

Verse 5
Judges 5:5. The mountains flowed down at the presence of Jehovah, Even Sinai at the presence of Jehovah, the God of Israel. 

See Habakkuk 3:6. Isaiah 64:1; Isaiah 64:12. Psalms 68:8-9. Deuteronomy 1:19-20. An introduction so unexpectedly made from such great topics, breathes the free and fervent spirit of the ode. Nor is there, notwithstanding, the least obscurity, either in the connection or the tacit comparison of the benefit now received with that stupendous delivery from Egypt. We would just observe, that the word which we render March, signifies literally to march with pomp, with majesty; and in like manner, the Hebrew word which is rendered wentest out, signifies emphatically to go out with eclat, with glory. See the Dissert. of Mr. G. J. Lette, p. 16. and Seneca's Troades, v. 171. 

REFLECTIONS.—The grateful heart of Deborah, big with thankfulness, in strains more sublime, more tender, than Sappho or Homer ever sung, under the guidance of the true inspirer, dictates and leads the song among the victorious hosts of Israel on that day, either the very day of battle, or on the occasion of it in some future solemnity; Barak and the people with joy united their voices, and praised with the glorious God of hosts. Note; Praise is comely, and as pleasing to God as comfortable to ourselves. 

1. She opens with exultation, Praise ye the Lord; and abundant reason is given, in the wondrous interposition which appeared when vengeance overtook their enemies. As God, after such a length of deserved servitude, had in mercy again stirred up the people's heart to shake off the galling yoke; therefore, to Him, the Lord Jehovah, the God of irresistible Power, the Lord God of Israel, their Covenant-God, I, so bound in duty, so filled with gratitude, I, even I, will sing. Note; God must have all the glory of his own work; for, although he uses instruments, yet the praise for the success is purely his own. 

2. She demands attention from the great ones of the earth; whether the neighbouring kings and princes, who should hear and tremble; or the great men of Israel, who should rejoice with her. 

3. She describes the glorious appearances of God in time past; when at Sinai the mount trembled, and a mighty tempest was stirred up round about him; or when, invading the country of Sihon, such terror went before them, and the hearts of the people shook with fear: their nobles, compared to the heavens, were weak as water; and the kings of Canaan, though high as the mountains, melted before the ark of God. He is still the same, wonderful in power, and glorious in majesty, his people's safeguard, his enemies' destroyer. 

Verse 6-7
Judges 5:6-7. In the days of Shamgar— The prophetess in these verses gives us a description of the wretched state of Israel during the time of that captivity, from which she, by the assistance of God, delivered them. It is very easy, says the author of the Observations, (p. 216.) to turn out of the roads in the east, and go to a place by winding about over the lands, when that is thought safer. Dr. Shaw takes notice of this circumstance, observing, that in Barbary they found no hedges, mounds, or inclosures, to retard or molest them. To this Deborah doubtless refers, though the Doctor does not apply his remark to the present passage. Bishop Pococke's account of the manner in which the Arabs, under whose care he was, conducted him to Jerusalem, illustrates this with great liveliness. It was by night, not by the high road, but through the fields; and I observed that he avoided, as much as he could, going near any village or encampment, and sometimes, as I thought, to hearken. "And just in that manner people were obliged to travel in Judea in the days of Shamgar and Jael." Bishop Patrick would render the first line, from the days of Shamgar. Mr. Green supposes, that Jael here mentioned, was not Jael the wife of Heber; and he justly observes, that the phrase, In the days of Jael, implies time past, and supposes that Jael was dead, as well as Shamgar. Besides, what honour could redound to the prophetess from such a comparison? Is it worthy of a boast, that she, who was Judege in Israel, had done more in delivering them from the enemy than Heber's wife, who was only a sojourner in Israel, and whose husband was at peace with the enemy? The Jael here mentioned, therefore, seems to have been a prophetess, raised up before Deborah to judge Israel, but who died without delivering them. It is true, indeed, the name of this prophetess is not mentioned before; but neither are any of the transactions of the time in which she is supposed to have lived, recorded; nor is Shamgar's name mentioned more than once, ch. Judges 3:31 and then principally on account of that single exploit of slaying six hundred Philistines with an ox-goad. Deborah is called a mother in Israel, for the same reason as every deliverer of his country is called the father of it. 

Verse 8
Judges 5:8. They chose new gods— This verse is differently rendered. Some interpreters suppose that the meaning simply is, that in consequence of the Israelitish idolatry, war and destruction overtook them: forsaking God, they were forsaken of him, and given up into the hand of their enemies; who, to prevent them from regaining their liberty, disarmed them, as the Philistines did afterwards in the days of Saul; (see 1 Samuel 13:19 and Caesar's Comment. lib. 2: cap. 31:) or rather, that the Israelites were disarmed by their own pusillanimity, and so dispirited, that a shield or spear was not seen in their hands to oppose their enemies. If I might hazard a conjecture, I should conceive, that this verse refers to the present delivery by Deborah, and not to the past state of things. In the two former verses Deborah has set forth the melancholy condition of Israel till she arose its deliverer: it is reasonable, therefore, to expect, that she should immediately speak of that deliverance; and in this view the verse might be rendered; 

The Lord hath chosen new things, [a renovation of his former mercies] Then, or accordingly, there is war in the gates. Shall not a spear and a shield be among the forty thousand in Israel? 

After which she proceeds in the next verse to applaud those warriors, who thus, at the call of the Lord, seized the shield and the spear, and offered themselves willingly for the rescue of their country. It may be necessary to remark, that the Vulgate, Syriac, and Arabic versions render the first clause of this verse, the Lord hath chosen or will choose, new wars, or a new thing. 

Verse 10
Judges 5:10. Speak, ye that ride on white asses— These are supposed to have been asses of the Zebra kind צחר zachar. The author of the Observations, however, (p. 268.) is of opinion, "that these asses are not called white on account of their natural colour, but rather from their caparisons, according to the custom among the Arabs to this day, who use saddles of wood in riding, and have always, as a part of their riding furniture, a cloth which they call the hiran, about six ells long, which they fold up and put upon the wooden saddle, in order to fit with greater ease; and which they use when they bait, as a sort of mattrass to repose themselves upon." The clause, ye that sit in judgment, explains the preceding. Ye who walk by the way, seems evidently to mean the merchants or traffickers, who might now safely travel about their business, which they could not do before this deliverance, (Judges 5:6.) and for which Deborah calls upon them to speak, i.e. give thanks to God. Thus the passage may be interpreted, as it stands in our Bible. But as the word rendered speak ye, שׂיחו Sichu, is the last in this sentence, and as many words are obliged to be inserted at the beginning of the 11th verse, I apprehend that there should be no stop; and that the passage might be rendered in some such manner as this: ye that ride on white asses, ye that sit in judgment, and ye who walk by the way, pursue your meditations, free from the noise of archers in the places of drawing water. There [in those places late so hostile and dangerous] they shall relate the righteous acts of the Lord; his righteous acts for the villages in Israel; and then shall the people of the Lord [safely] go down to their cities. I would just observe, that the word שׂיחו rendered speak ye, signifies properly to meditate, reflect deeply; and that in the eastern countries the places of drawing water being much frequented, and of the greatest utility, the prophetess could not express herself more strongly, than by saying, that they might meditate free from danger there, where the enemy would in times of danger be sure constantly to plant themselves. Dr. Shaw, p. 20 tells us of a beautiful rill in Barbary, which is received into a large bason, called Shrub we krub, i.e. drink and away, from there being great danger of meeting there with rogues and assassins. If such places are proper for the lurking of murderers in time of peace, they must be proper for the lying in ambush in times of war; the circumstance of which Deborah here takes notice. In the Gesta Dei per Francos, p. 27, the writer, speaking of the want of water which the Croisade army felt so severely at the siege of Jerusalem, gives us a still more perfect comment on the present passage; for he complains, that, besides being forced to use stinking water and barley bread, their people were in continual danger from the Saracens, who, lying hid near all the fountains and places of water, every where destroyed numbers of them, and carried off their cattle. See Observations, p. 341. 

REFLECTIONS.—Deborah now mentions with delight the deliverance that God had wrought by her means; not out of pride or vain conceit of her work or agency in it, but to the glory of God, who had enabled her for, and called her to, the blessed service. Herein she acknowledges the ready assistance of those governors who willingly offered themselves to fight the Lord's battles. Her heart was towards them in love for their fidelity, and drawn out to God in praise for having incited them to follow her. Note; They who boldly stand up for the cause of God, justly deserve the regard of Prayer of Manasseh 1:2. She enjoins the several ranks of men to praise God for the happy change. The nobles, who were distinguished by riding on white asses; the judges, who sat in the gate; the plowman, that now securely broke the sod; the traveller, who safely trod the lately unoccupied path; the drawer of water, who drank before at the peril of his life; all must unite their hearts and voices to adore the great Deliverer, and to bless the Lord, who had done for them such marvellous things. Note; Every man in his station has peculiar mercies to be thankful for. 

Verse 12-13
Judges 5:12-13. Lead thy captivity captive—Then he made him, &c.— I conceive that this passage is to be understood totally different. The word rendered have dominion, in the 13th verse ירד ierad, is in the 14th very properly rendered came down, which is its true meaning, and agreeably to that which it ought to be rendered in this 13th verse. In the 12th verse, Deborah, in an exulting strain of praise, excites herself and Barak to consider the instruments of this great victory which God had vouchsafed for Israel; and we may look upon these words as if addressed to her and Barak by the Lord, calling upon them to undertake the great exploit, Arise, arise, Deborah! arise, arise! speak the inspiring song. Arouse Barak, thou son of Abinoam, and lead thy captivity captive. In consequence of this incitation, the prophetess goes on to say, Then he who remained from the nobles of the people came down: the Lord came down for me against the mighty; in the former clause speaking of Barak, in the second of herself, in the most modest manner. Mr. Green interprets the passage something in the same way. He renders it, then the people that remained came down after the nobles,—JEHOVAH'S people came down after me against the mighty. Whichever version may be most agreeable to the original, this mode of interpretation is certainly right, as is evident from the connection with the next verse, in which Deborah proceeds to speak of the tribes. Out of Ephraim, says she, came down those who were planted in Amalek.—After thee, O Benjamin, among thy people,—out of Machir came down governors,—and out of Zebulun those who rule with the sceptre, as Mr. Green well renders it; justly observing, that שׁבט shebet, sceptre, never signifies a pen throughout the Scriptures. See Genesis 49:10, where shebet, sceptre, is equivalent to מחקק mechokek, lawgiver, or governor, in the former. We follow Mr. Green's interpretation of the words, Judges 5:14 out of Ephraim was there a root of them against Amalek: words which greatly perplex the commentators; most of them taking Amalek here to be the name of a people, whereas it is the name of a place in the tribe of Ephraim, as the LXX understand it. The idea of planting is frequently used for the settlement of the Israelites in the land of Canaan. See Psalms 44:2; Psalms 80:8. Those then who were planted in Amalek, must mean the people who were settled by Joshua in the hill called by that name. See chap. Judges 12:15. The prophetess seems to give this people, who were of the tribe of Ephraim, and the tribe of Benjamin, the precedency in her muster, because she administered justice upon their confines, chap. Judges 4:5.; and found them most ready to engage in this service. 

Verses 15-18
Judges 5:15-18. And the princes of Issachar— Mr. Green, transposing the concluding word of the last verse, seper, to the beginning of this, reads, The princes of Issachar were numbered with Deborah and Barak, when Barak was sent on foot into the valley. See ch. Judges 4:10. After having commended those who gloriously engaged in this war, Deborah proceeds to express her disapprobation of those who withheld themselves from it. She in a beautiful manner apostrophises the Reubenites, (Judges 5:16.) whose unhappy divisions prevented them from joining with their brethren in the common cause, and, as she finely repeats, occasioned great searchings of heart. Gilead, i.e. the Gadites, Judges 5:17 abode inactive beyond Jordan; those of Dan continued intent upon their merchandises, while their brethren hazarded their lives in the field: Asher too (which tribe, like that of Dan, was situated on the sea shore,) refused to join their brethren in the common cause, intent upon their mercantile affairs, and buried in their several ports and havens; while Zebulun and Naphtali, with a most heroic courage, engaged as one man to hazard their lives and fortunes for the recovery of their liberty. 

Verse 19
Judges 5:19. The kings came and fought— Several kings of Canaan, most probably, had united themselves with Jabin in this expedition. Taanach and Megiddo were two cities belonging to the Manassites, Joshua 17:11. They took no gain of money, is variously interpreted. "The simple sense," says Bishop Patrick, "seems to be, that they were kings of such bravery, as fought not for money, but for glory and dominion." Houbigant, after the Vulgate, understands it, that they got nothing but blows; no prey or spoil at all, as they expected: and agreeably hereto, Mr. Green renders it, for lucre of money, which they carried not off. The prophet, says he, uses the figure called meiosis, by which more is intended than expressed. Her meaning is, that the kings of Canaan were so far from carrying off the booty they came for, that they did even escape with their lives; and if we consider how sarcastically the prophetess makes the Israelitish spoil engage the attention of Sisera's mother, we may probably think that she meant this too as a sarcasm upon the kings of Canaan for their lucrative views in fighting against Israel. See Calmet. 

Verse 20
Judges 5:20. They fought from heaven— This would be rendered more properly, the stars fought from heaven: they fought from their orbits [their paths or courses] against Sisera. See on ch. Judges 4:14-15. It is no unusual thing for the sacred writers to speak of inanimate things as engaged in war against the enemies of Jehovah. See Habakkuk 3:11. Concerning the river Kishon, mentioned in the next verse, we refer to the note on chap. Judges 4:6. Some have supposed, that by the stars here are meant the angels, see Job 38:7. Perhaps, as the Canaanites were worshippers of the Host of Heaven, the prophetess may mean to say, that the stars in the firmament, recognizing their great Master, declared at his command for the Israelites; and, in some extraordinary manner, assisted at the discomfiture of their false worshippers. The beautiful energy of the repetition in the next verse scarcely need be hinted, any more than the fine apostrophe at the close; wherein we see, that Deborah was so full of the important subject, that she is no longer able to pursue a regular train, but bursts forth into that elegant exclamation, to which, perhaps, there is nothing superior in the finest writings of the heathen poets. 

Verse 22
Judges 5:22. Then were the horse-hoofs broken— The word prancings destroys the whole force of this passage. The sacred writer means to inform us of the extreme haste and precipitation with which the vanquished fled. The word דהר dahar is used but once more in Scripture, Nahum 3:2 where, from the words it is joined with, it must mean the clattering of the horse on full speed. The prophetess, denouncing God's judgments, tells the people, that they should themselves be given up a prey to the Chaldeans, whose army God would send against them; and that then they should hear the noise of the charioteer's whip, of the rattling wheels, the clattering horse, and jumping chariot. The rendering of the margin, trampling, or plunging, is better than the text. Perhaps the meaning of it cannot be better expressed than by this celebrated line of Virgil's, 

Quadrupedante putrem sonitu quatit ungula campum. AEn. 8: ver. 5:596. 

Dr. Waterland, very properly, for of their mighty ones, reads of their mighty horses; an expression which greatly adds to the force of the passage, as they were not common horses, but their best and strongest, whose hoofs were broken on this occasion. See Green on the place, and Bochart Hieroz. p. i. l. ii. c. 6. We should just remark, that anciently it was not the custom to shoe their horses; nay, indeed, at present in Arabia and Tartary they have excellent horses which are never shod. See Tavernier, vol. i. b. ii. c. 5. and Montfaucon, tom. i. p. 79. Houbigant renders this verse, Then were the horse-hoofs broken, their riders flying away with precipitate speed. 

Verse 23-24
Judges 5:23-24. Curse ye Meroz, said the angel of the Lord— It is plain from the corresponding clause, that Meroz was a city, the inhabitants whereof refused to assist in this war, and therefore are thus solemnly devoted by the angel of the Lord. See Joshua 5:14. Against the mighty, at the close of this verse, is rendered by Houbigant, with the mighty; with those warriors of the Lord, who freely offered themselves in this enterprise. From this curse the prophetess passes, by a beautiful transition, to the blessing of Jael, whose exploit is recorded in the foregoing chapter. The passage is so truly elegant and poetical, that our translators have insensibly fallen into two fine heroic lines in the 25th verse: 

He asked water, and she gave him milk; She brought forth butter in a lordly dish. 

The word translated dish would be more properly rendered bowl (see ch. Judges 6:38.); a large and capacious vessel, in which she brought him perhaps cream, or the best milk. See AEneid 1: The liquid here presented by Jael to Sisera was butter-milk. Few people, I believe, would think cream very proper drink for one that was thirsty. M. D'Arvieux informs us, that the Arabs make their butter by churning in a leathern bottle; that they drink sometimes sweet milk, and sometimes make froth of it; but that, when it curdles, they put the juice of an herb to it to make it sourer: they also put some of it upon their pilaw, or boiled rice, and eat it mixed together. If then the Kenites made butter as the modern Arabs do, (and there does not appear any refinement in the present Arab custom, which retains strong marks of the ancient simplicity,) the supposing Jael to have been just churning will account for the present passage, and chap. Judges 4:19. Sisera, being thirsty, asked for water; she opens a bottle (a skin, according to the original), i.e. the leathern bottle with which she had been just churning; and pouring its contents into a bowl, fit to be presented to a man of Sisera's quality, and doubtless the best in her tent, she offers him this butter-milk to drink. This gave occasion to Deborah to speak of milk and butter both. Sour milk is esteemed by those people as more refreshing than that which is sweet. Thus then, instead of water, she gave him a better liquid; the most refreshing, we may believe, that she had by her. Dr. Pococke, vol. 2: p. 25 says, that during the time of his entertainment by the Arabs, in the Holy Land, they brought cakes which were sour, and fine oil of olives to dip them in: but, perceiving that he did not like this, they served him up some sour butter-milk to drink; and every meal was finished with coffee. This, we are to observe, was the entertainment of people who treated him in the most respectful manner they could; and was produced, when they found that what was before prepared for him was not so agreeable, being desirous of doing every thing they could to accommodate him. So, in the account of Commodore Stewart's embassy to redeem some British captives, in 1721, we are told, "that butter-milk is the chief dessert of the Moors; and that when they would speak of the extraordinary sweetness of any thing (I suppose agreeableness is meant), they compare it with buttermilk." Observations, p. 152. The following verses (26, 27) are equally elegant and poetical with Judges 5:25. The description is so minute, that we, as it were, behold the very action. 

REFLECTIONS.—Deborah, proceeding in her seraphic song, kindles as she recites the righteous acts of the Lord, and calls up all the faculties of her soul to stretch their utmost powers in uttering his praise. Let Barak now arise, and lead the captive nobles of Canaan bound to his chariot-wheels; and let the meanest of the Israelites who have survived their oppressors trample on the necks of the mighty: yea, Deborah herself, though a woman, shall triumph in the dominion that God has given her. With just praise, she mentions the brave warriors who assisted her; with wonder, the mighty foes who fell before them; and with just indignation, stamps with infamy the coward tribes that sat unconcerned spectators of the war. Note; (1.) They who are zealous for God, shall assuredly hear of it shortly to their everlasting honour. (2.) When we go to war with the enemies of our souls, we had need be determined, since conquest or death eternal must be the issue. (3.) The whole creation is armed to avenge God's quarrel against his own and his people's enemies. Jael, the wife of Heber, receives her deserved encomium for that noble deed against the enemy of God and his Israel. Lulled into security by her invitation and treatment, Sisera, without suspicion, drank of her cup, and lay down to sleep; when, stirred up by a divine impulse, her manly soul approached the devoted victim, and, with unrelenting steadiness, she struck the deadly blow. Awaking, at her feet he fell: the shadows of death hung heavy on his eye-lids, he bowed, he fell; he bowed, he fell down dead, not in the bed of honour, nor slain by the devouring sword, but by the hand of a woman, surprised without the power of resistance. The terror of the mighty now lies low, and pride is humbled to the dust: thus will it shortly be with those who now are sunk in sin, and asleep in security; soon the arrows of the Almighty will stick fast in them; they must bow under the stroke of vengeance, and fall, not into the arms of Death only, but into the belly of Hell! 

Verses 28-30
Judges 5:28-30. The mother of Sisera looked out, &c.— Dr. Lowth produces this passage as a most beautiful example of the prosopopoeia: "We have, in the first place," says he, "the most striking image of maternal solicitude, and of a mind divided between hope and fear, both in the behaviour and words of Sisera's mother: 

The mother of Sisera looked out at a window; She cried through the lattice, Why is his chariot so long in coming? Why tarry the wheels of his chariots? 

Immediately, impatient of delay, she prevents the comfort of her companions, elate in mind, and bursting forth into female levity and jactation, impotent to hope for any thing, and drunk with her good fortune Her wise ladies earnestly answered her, Yea, she immediately returned answer to herself; Have they not sped? Have they not divided the spoil? 

We see how consonant to the person speaking is every idea, every word. She dwells not upon the slaughter of the enemies, the number of the captives, the valour and great exploits of the victor, but (burning with the female love of spoils) on those things rather which captivate the light mind of the vainest woman, damsels, gold, garments. Nor does she dwell upon them only; but she repeats, she accumulates, she augments every thing. She seems, as it were, to handle the spoils, dwelling as she does upon every particular: 

Have they not sped? have they not divided the prey? A damsel, yea, two damsels to every man; To Sisera a prey of divers colours, A prey of divers colours, of needlework, Finely coloured, of needlework on both sides, A spoil for adorning the neck? 

To enhance the beauty of this passage, there is, in the poetic conformation of the sentences, an admirable neatness; in the diction, great force, splendor, accuracy; in the very redundance of the repetitions, the utmost brevity: and, lastly, the most striking disappointment of the woman's hope, tacitly insinuated by that sudden and unexpected apostrophe, 

So let all thine enemies perish, O JEHOVAH! is expressed more fully and strongly by this silence, than could have been painted by any colouring of words." See Dr. Lowth's 13th Praelection, Proverbs 4:18-19 and the note on Joshua 7:21. We cannot do better than conclude this chapter with the words of Pelican: "Let a Homer or Virgil go and compare his poetry, if he be able, with the song of this woman; and, if there be any one who excels in eloquence and learning, let him celebrate the praises and learning of this panegyrick more copiously than I am able." 

06 Chapter 6 

Verse 1
CHAP. VI. 

The Israelites are oppressed seven years by the Midianites: Gideon is raised up by the Lord for their deliverance. The miracle of the fleece of wool. 

Before Christ 1267. 

Judges 6:1. The hand of Midian— See ch. Judges 7:24-25, Judges 8:4. The Midianites were the ancient enemy of the Israelites; they joined with the Moabites to seduce them to idolatry, and were almost extirpated by them. See Numbers 31. But having now recruited themselves, and re-peopled their country, they were, no doubt, well disposed to take a sharp revenge of the Israelites, being joined for that purpose with some other people, Judges 6:3. 

Verse 3
Judges 6:3. Children of the east— Children of Kedem, i.e. Ishmaelites. Hiller. Onomastic, p. 534. 

Verse 8
Judges 6:8. The Lord sent a prophet unto the children of Israel— It is probable, that God, at this time, continued other prophets among the Israelites beside the high-priest to put them in mind of their duty, and to call them to repentance when they forsook him. We see an illustrious prophetess in the person of Deborah; which shews, that upon special occasions, at least, God raised up such persons among them. 

Verse 11
Judges 6:11. There came an angel of the Lord, &c.— It is very evident from the context, that this Angel of the Lord was the same great Messenger of the Covenant, the JEHOVAH, of whose appearance we have so often spoken. See Judges 6:14, 16, 22, 23, &c. Ophrah was a city of the half-tribe of Manasseh. Gideon's threshing corn gives us an idea of those old Romans who were called from the plough to the dictatorship, Dr. Shaw, speaking of the modern Arabs, says, "It is here no disgrace for persons of the highest character to busy themselves in what we should call menial employments. The greatest prince (like Gideon and Araunah of old) assists in the most laborious actions of husbandry; neither is he ashamed to fetch a lamb from his herd and kill it, whilst the princess his wife is impatient till she has prepared her fire and her kettle to seethe and dress it. In this manner we find Achilles and Patroclus employed, Hom. Iliad. xi. 205, &c. 

"Achilles at the genial feast presides; The part transfixes, and with skill divides: Meanwhile Patroclus sweats the fire to raise." "POPE." See Travels, p. 237. 

Verse 12
Judges 6:12. And said unto him, the Lord is with thee— The Targum translates it, the word of the Lord is thy help; which shews, that the ancient Jews looked upon this Angel as the LORD himself, and this is confirmed by the Targum translation of the following verse; Is the SCHECHINAH of the Lord our help? whence, then, hath all this happened unto us? a paraphrase, which shews that they took the word of the Lord to be the same with the Schechinah of the Lord. 

Verse 13
Judges 6:13. And Gideon said, &c.— There is rarely a faith so strong as to preserve and nourish hope under a lasting and powerful calamity. Great oppression and misery dazzle the eyes, and corrupt the memory, that it cannot call to mind what has been done in the like cases. It gave Gideon courage rather to expostulate with the angel, than to believe him, that the Lord would be with him: Oh my Lord, &c. 

Verse 15
Judges 6:15. And I am the least in my father's house— Thus God is often pleased to choose the weak things of the world to confound the strong. But the humility of those who know their own weakness, and confide in his strength, will never be any obstacle to their obtaining the victory over every enemy. Happy the man who, with Gideon, confesses himself least in his own sight! he shall be blessed with that encouraging promise of the Lord, surely I will be with thee, Judges 6:16. We need not point out the similarity of circumstances between the conduct of Gideon and that of Abraham on the like occasion. Genesis 18. 

Verse 19
Judges 6:19. And Gideon—made ready, &c.— All roasted meat is a delicacy among the Arabs, and rarely eaten by them. Stewed meat likewise is only to be met with at their feasts and great tables, and is consequently a delicacy also; the common diet being only boiled meat, with rice, potage, and pilaw, stewed meat with the soup, &c. This soup, or something very much like it, we may believe was the broth which Gideon presented to the angel, whom he took for a mere mortal messenger of God. It may have been wondered, why he should bring out his broth, from an opinion that it would have been better kept within, and given to the poor after the supposed prophet should be withdrawn; but these passages explain the fact. The broth, as our translators imagine it, was, I conclude, the stewed savoury meat that he had prepared, with such sort of liquor as the eastern people at this day bring their stewed meat in to the most dignified and honourable persons. What then is meant by the flesh put into the basket? Dr. Shaw seems entirely to have cleared up the matter in p. 12 of his preface, where he says, "Besides a bowl of milk, and a basket of figs, raisins, or dates, which upon our arrival were presented to us, to stay our appetites, the master of the tent fetched us from his flock, (according to the number of our company) a kid or a goat, a lamb or a sheep; half of which was immediately seethed by his wife, and served up with cuscasooe: the rest was made kab-ab; i.e. cut to pieces, and roasted; which we reserved for our breakfast or dinner next day." May we not imagine, that Gideon, presenting some slight refreshment to the supposed prophet, according to the present Arab mode, desired him to stay till he could provide something more substantial; that he immediately killed a kid, seethed part of it, made kab-ab of another part; and when it was ready, brought out the stewed meat in a pot, with unleavened cakes of bread which he had baked; and the kab-ab in a basket, for his carrying with him, to serve him for some after-repast in his journey? Nothing can be more conformable to the present Arab customs, or a more easy explanation of the text; nothing more convenient for the carriage of the reserved meat than a light basket; as Thevenot informs us, he carried his ready-dressed meat with him in a maund. What others may think of the passage, I know not; but till I met with these remarks I never could account for Gideon's bringing out the meat to the angel in a basket. With respect to his leaving the supposed prophet under a tree while he was buried, (instead of introducing him to some apartment of his habitation,) and bringing the repast out to him there, I would here observe, that not only Arabs who live in tents, and their dependents, but those also who live in houses, as did Gideon, practise it still. Dr. Pococke frequently observed it among the Maronites, and was so struck with their conformity to ancient custom, that he could not forbear taking particular notice of it; laymen of quality and ecclesiastics, the patriarch and bishops, as well as poor obscure priests, treating their guests in the same manner. Travels, vol. 2: p. 95, 96. 104. See Observations on Scripture, p. 178. 

Verse 21
Judges 6:21. Then the angel—put forth the end of the staff, &c.— This divine person, appearing, most probably, in the form of a traveller, with a staff in his hand, just touched the cakes and the flesh, &c. with that staff, when immediately fire arose up out of the rock and consumed them: a miracle, no doubt, as great as if fire had come down from heaven, as on the sacrifices which Moses, Elijah, and others offered. Thus the faith of Gideon was confirmed; he had no doubt of the Divinity of the person who appeared, and he placed an absolute reliance on his promises. It is said at the close of this verse, that the angel of the Lord departed out of his sight; but it is evident from the subsequent verses, that Gideon still stood before, and conversed with him. We must therefore suppose, that, though no longer visible, the Lord made Gideon know that he was still present with him, by speaking in an audible voice. With respect to the next verse, see Genesis 16:13. 

Verse 24
Judges 6:24. Gideon built an altar— Upon the rock where this miracle happened. This altar was not for sacrifice, which would have been directly contrary to the law; but as a memorial of the vision with which God had favoured him, and of the miracle wherewith it was accompanied. And he called it Jehovah-shalom; i.e. the Lord sent peace. Until this day, signifies that it was remaining when this Book of the Judges was written; i.e. most likely, till the time of Samuel. See Thesaur. Philolog. tom. 1: p. 418. 

REFLECTIONS.—While God is leaving the people to ruminate upon the message that he had sent them, he begins to interpose for their deliverance by the hand of Gideon. To him the angel of the everlasting covenant, the Lord Jesus Christ, appeared in a human form, as he was threshing wheat by the wine-press, to hide it from the Midianites; for such was the distress to which they were reduced, that the very bread they ate must be secreted. Note; When our case appears most desperate, then is the time that God chooses to glorify his power in saving us. Let us take a view of what passed between the angel of the Lord and Gideon. 1. The angel accosts him with a very comfortable salutation, the Lord is with thee, thou mighty man of valour. Probably, in mournful meditation over Israel's griefs, and fervent ejaculations for speedy help, Gideon was lifting up his heart to God, and now he is answered; this unexpected visitant assures him of God's presence with him. Note; However blest we may be with natural gifts, unless God be with us we possess them in vain. Without him, the valiant are weak, and the mighty soon brought low. 

2. Gideon, indulging his melancholy views of the hard oppression that his people now suffered, doubts the truth of the message, and seems to call in question the former miracles which were recorded; because, for a time, as the just punishment for their sins, God had left them under the power of Midian. Note; (1.) It is sometimes difficult to reconcile afflictive experiences with great and specious promises, and not to say, "If this be true, why am I thus?" (2.) We are not to question the truth of past miracles because they continue not still to be wrought. 

3. The Lord answers his doubts, by giving him orders to accomplish the people's deliverance from the hand of Midian. With a look of complacence, and with a solemnity which added weight to his word, He, who can qualify him for the service, bids him go, and assures him of success. Jehovah speaks; let Gideon hear and believe. Note; (1.) It is the Lord's work alone to fit us for that which he commands. (2.) Nothing inspires the heart with such earnestness to contend against our spiritual enemies, as the assurance that we shall at last be more than conquerors. 

4. Gideon is not provided either with men or money to support a war against Midian; his family reduced, and himself inconsiderable, he hesitates at the command, and, through distrust of God, or rather modest diffidence of himself, expresses his apprehension of his inability for such an undertaking. Note; (1.) Those who are little in their own eyes, God delights to exalt. (2.) When we find our own weakness, and spread it in prayer before God, then shall we, like Gideon, out of weakness be made strong. 

5. God can give us no greater confirmation than his word of promise. Therefore, he repeats it, for Gideon's satisfaction, with a solemn asseveration, Surely, I will be with thee; and then his poverty, or his want of human help, shall be no bar to his complete victory over the host of Midian. Note; If God be for us, it is of no consequence who are against us; the day is ours. 

6. As the commission was extraordinary, for his own and others' satisfaction, he asks a sign, as an assurance of the truth of what was said to him; and begs him to stay whilst he sent him some refreshment, and treated him as a messenger from God. The angel consents to stay; the plain repast is quickly provided, and Gideon returns with it from his father's house. Note; (1.) They who follow the comfort of communion with God, or fellowship with his saints, will contrive to prolong the visit. (2.) Christians must use hospitality, and break their bread with cheerfulness to the hungry. (3.) They who give but a cup of cold water, with regard to God, shall in no wise lose their reward. 

7. Instead of spreading the table for repast, this divine stranger enjoins him to lay the meat on a rock near them, and pour the broth upon it. Gideon without hesitation obeys; when, lo! the sign he asked, appears: the angel, who seemed like a traveller, with his staff gently touched the provision as it lay, when instantly fire bursts forth, and consumes the offering; and thereupon Jehovah disappears, leaving Gideon the strongest evidence of the truth of what he had told him. 

8. Gideon, though a man of valour, and though from every circumstance he might conclude the gracious design of all that he had seen and heard, trembles at the thought of having seen the angel of the Lord; and, as Jacob before, and Manoah after, fears that he shall die. 

9. The Lord silences his fears by an audible voice: though he could not see him, he could hear him say, Thou shalt not die, fear not. Note; Though every message from the world of spirits justly makes man, as a sinner, to tremble; yet, when by faith our hearts have rested on God's promises, we have from thenceforth nothing to fear, but every thing to hope for. 

Lastly, Gideon sets up an altar on this rock for a memorial, and calls it very properly, Jehovah-Shalom; for the Lord had spoken peace to him when he was troubled, had brought him a message of peace for his afflicted brethren, and would give him peace from all their enemies round about. Note; They who have God at peace with them are happy indeed, bound to erect the grateful altar, and offer him the sacrifices of never-ending praise. 

Verse 29
Judges 6:29. They said, Gideon the son of Joash hath done this thing— There seems to be no doubt, from God's choice of him, that Gideon was no worshipper of Baal; and therefore the people, knowing this, very readily concluded that he had been guilty of this sacrilege as they deemed it, and consequently was worthy of death, Judges 6:30. 

Verse 31
Judges 6:31. Joash said unto all that stood against him— That is, against his son. There is something rational and noble in this apology which Joash makes; and it seems very likely, that the reason which he here uses had influenced his own mind; for it appears from Judges 6:31 that he was an idolater, till convinced by this indignity which his son offered to Baal, that the latter was a wretched idol unable to help himself. Joash, in his indignation, observes, that so far from putting Gideon to death for dishonouring Baal, the man who should be so absurd as to plead for him, ought immediately himself to be put to death; since it was evident that he could be no god, by his not avenging his own cause. While it is yet morning, Houbigant renders, whoever shall defend his cause till the morning, let him die; which order the Syriac and Arabic follow. 

REFLECTIONS.—To proceed in our review of this beautiful history.—Before God will advance Gideon as judge in Israel, he will put his piety as well as his courage to the test. Therefore, 

1. The same night after he had appeared to him at the wine-press, he speaks to him in a vision on his bed, and commands him to overthrow the altar of Baal, which his father had erected, and at which the men of the city paid their devotions; to cut down the grove around it, or perhaps the image upon it; then build an altar on the rock where the Lord had caused the fire to break forth, and offer there his father's young bullock, designed for Baal, the second in the stall; or, and the second, another of seven years old, the two best of the herd; and this with the wood of the grove, or image, which he had cut down. Note; (1.) God often chooses unlikely instruments, as now in raising up an eminent reformer out of a house devoted to idolatry. (2.) When the blood of atonement is shed, there are comfortable hopes that the sin will be pardoned, and the affliction will end. (3.) Christ is both our rock and altar; those will be acceptable sacrifices which are offered through him. (4.) It is a wise improvement of the unrighteous mammon, when, like these monuments of idolatry, we can make it subservient to the work and service of God. 

2. Gideon no sooner hears than he obeys. The same hour, probably, he arose; and, as the night best favoured his designs, and prevented interruption, before the morning, by the help of his faithful servants, whom he summoned to attend him, Baal's altar was laid in the dust, and God's new raised altar smoking with the grateful sacrifice. Note; (1.) In an idolatrous house, some are often found who bow not the knee to Baal, but, though in secret, cleave unto the Lord their God. (2.) He feared not his father's nor the people's displeasure: where the fear of God is, it swallows up every other concern. (3.) When we are called to God's work, it becomes us to make haste, and delay not. What thou doest, do quickly. 

3. The morning soon disclosed the scene. The men of Baal, hasting to their devotions, are surprised to find their grove and altar ruined. Gideon soon bears the suspicion, from his known disaffection to their God: enraged even to madness, nothing will satisfy them but his blood. To this end, they call on Joash, his father, to deliver him into their hands. Note; (1.) They who will be zealous for God against men's sins, must still put their life in their hands. (2.) How early was Baal's altar visited? Shall not their false worship rise up in judgment against those who neither early nor late bow their knees before the true God? 

4. Joash boldly refuses to comply with so cruel and unreasonable a request: Whether out of natural affection for his son, or, more probably, convinced of the evil of the abominable idolatry in which he had lived. He, therefore, justly rebukes them for pleading for Baal, in opposition to the Divine command; and, instead of giving up his son, justly threatens (for which he might plead the express law of God,) the person who should dare speak a word for this idol with instant death. He also contemptuously challenges Baal, if he were a god, to plead for himself; in order to convince the people, from Baal's impotence, of their folly as well as sin in trusting in him. Note; (1.) If we have been zealous in a bad cause, we should with greater zeal seek to amend what we have done amiss, by our open appearance for the truth. (2.) Nothing must prevail on us to give up the innocent, whoever combine to destroy them. (3.) Though it may be highly dangerous to reprove a wicked people, we must do our duty, and trust God with the event. 

Verse 32
Judges 6:32. He called him Jerubbaal— Houbigant renders this, and perhaps more nearly to the Hebrew, Nomen fecerunt ei Jerubbaal; On that day they gave him the name of Jerubbaal; for he supposes, that his countrymen, not his father, gave him that name; the meaning of which is expressed in the next words. The Phoenicians call him Jerombalus, as appears from Sanchoniathon; and Porphyry says, that he received certain commentaries from Jerombalus, the priest of the god Jevo, which can be nothing but the Book of Moses, as Bishop Huet has fully shewn in his Demonst. Evang. Prop. iv. c. 2. 

Verse 34
Judges 6:34. The spirit of the Lord came upon Gideon— Or, according to the Hebrew and the LXX, the spirit of the Lord clothed Gideon. He was replenished with courage and all other qualities necessary for a great commander. 

Verse 36
Judges 6:36, &c. And Gideon said unto God, &c.— This request, no doubt, was made to God in prayer, and was rather for the confirmation of their faith who joined Gideon, than from any incredulity or doubt in himself. The first miracle was certainly striking; but, in order to obviate any objection drawn from the quality inherent in wool to imbibe moisture, Gideon humbly requests that the miracle may be reversed; and the wool being dry, notwithstanding the ground round about it was wetted by a copious dew, contrary to its known quality of imbibing moisture, was such a miracle as his confederates could not resist. 

REFLECTIONS.—The harvest being ready for reaping, we have here, as during the preceding years, 

1. An inroad made by the confederate hosts of Midian, Amalek, and the Arabians, who, confident of success, were come to collect the spoil. Thus emboldened by success, the sinner usually advances, till God, from the pinnacle of his felicity, hurls him down into the depths of misery. 

2. God stirs up Gideon to oppose them; the spirit of the Lord came upon him, or clothed him; a spirit of unusual courage roused him with zeal to bestir himself. He blows the trumpet, invites all volunteers to his standard; and those who would have stoned him yesterday, are to-day the first to follow his orders. Of Manasseh chiefly he composed his army, though Asher, Zebulun, and Naphtali also generously lent their assistance. Note; (1.) In a common cause, we should be ready to share the danger with our brethren. (2.) In the men of Abiezer, we see what changes God can work. Thus has Divine Grace, often at a stroke, changed persecutors into preachers, and the most abandoned into converts of truth and holiness. (3.) When God gives us a spirit of grace and courage, however strong our corruptions within, or spiritual enemies without, he will subdue them under our feet. 

3. Gideon hereupon, for the confirmation of his own faith, or rather, perhaps, for the encouragement of those who were with him, asks of God a sign, to assure him of victory over the numerous hosts of the Midianites. God consents to it: Gideon lays the fleece on the floor, and on the morrow, according to his own proposal, the fleece is filled with water, and the ground dry around it. Note; It is a blessed token for good in a minister's labours, when his own soul, like Gideon's fleece, is replenished with the dew of divine grace.—Once more he presumes to ask, ashamed of his own boldness, and begging pardon for his request: let the sign be inverted; the fleece dry, the floor wet. God consents, and it is done; thus silencing every doubt of the certainty of his success. 

07 Chapter 7 

Verse 1
CHAP. VII. 

Gideon, by the command of God, selects a small number out of his army to go against the Midianites; who are put to flight, and destroy each other. Their two princes, Oreb and Zeeb, are taken and slain. 

Before Christ 1267. 

Verse 2
Judges 7:2. The people—with thee are too many for me— It is equal to Omnipotence to save by many or few; but, designing in this case to make it alike conspicuous to the Israelites and the neighbouring nations, that the victory was wholly owing to his interposition, God was pleased to order it in such a manner, as to prove, beyond doubt, that he alone was the author of it. 

REFLECTIONS.—Gideon, now fully convinced of his mission, is in haste to execute it. At early dawn he rises, his army is drawn out, and his camp fixed near the well of Harod. Diligence in duty must follow faith in the promise. The disproportion was very great, indeed, between the hosts of Midian and Israel; but, instead of lessening, God will have it increased, that they may see it was not their own arm which saved them. For this purpose, God commands, 

1. Proclamation to be made through the camp, for the fearful and faint-hearted to depart before the next morning. Gideon obeys, and more than two-thirds of this little army shamefully turn their backs, and embrace the offer. Probably they had run together in haste at first; but when they saw the numerous host of Midian, wished themselves safe at home again. Note; (1.) Many take up with the profession of Christ's service, who have never weighed the consequence, and therefore quickly start aside like a broken bow. (2.) They who are enslaved by the fear of man, are better out of God's camp than in it, as their fearfulness is apt to be contagious, and to discourage the faithful. 

2. Ten thousand remained, and these were yet too many: they might think their valour made up for the want of numbers, and ascribe the victory to themselves; therefore, another separation is made, by bringing them to the water to drink, and selecting those who lapped out of their hands from those who kneeled down to drink, which reduced their numbers to 300 men, and all the rest were dismissed. Thus Gideon's faith was eminently displayed, and his readiness to trust the matter entirely with God appeared. Note; (1.) God's ways are often mysterious, and he reduces his people to the greater straits, that his own glory may the more be magnified in their preservation. (2.) When faith is in exercise, no difficulties will make us stagger at the promise. 

3. The 300 that remain when their brethren have been dismissed, are also in no wise accoutred as combatants. They are armed with trumpets instead of swords, and carry their victuals in their hands, as if God had designed that they should spend the day with music and feasting, instead of meeting their enemies in a field of battle. Note; (1.) God's work is often accomplished by the most unlikely means. (2.) When God commands to arms, and appoints our weapons, we may safely advance against our most formidable enemies, though armed only with a trumpet, or five smooth stones. 

Verse 13
Judges 7:13. And when Gideon was come, behold, &c.— However extraordinary this dream, and the interpretation of it, may appear; we must remember, that it was immediately inspired by God himself, to encourage Gideon, who was sent to the Midianitish host by the Lord, on purpose to hear it; and, in this view, we can find no difficulty in the interpretation given of it by the Midianitish soldier. 

Verse 18
Judges 7:18. The sword of the Lord, and of Gideon— Though the word sword is not in the Hebrew in this place, yet, as it is read in the 20th verse, our translators have very properly added it. It is evident, says Houbigant, that in these words Gideon alludes to the interpretation of the dream given in the 14th verse. As the three hundred men were divided into three companies, detached to different parts of the Midianitish camp, Gideon, as appears from the next verse, was attended only by one hundred men. 

Verse 21
Judges 7:21. They stood every man in his place round about the camp— Not one of the three hundred men stirred a foot from his place, but stood still without striking a blow, as if they had been only torch-bearers to give light to the army to see their way to the camp, and to do execution. The work was the Lord's; the stratagem had been in vain without his concurrence. He can make the meanest and most unlikely instruments subservient to the welfare of his people, and productive of the desolation of their enemies. 

REFLECTIONS.—We have here an account, 

1. Of the manner in which Gideon made the attack upon the Midianites. His little army is divided into three companies, each of an hundred men, armed not with sword or bow, but with a trumpet in one hand, and lamps concealed in pitchers, in the other. A little past midnight they advanced, just as the watch was set, to give the speedier alarm; and the order is, to follow Gideon's example: when lo! in an instant, the trumpets are blown, the pitchers broken, the lights blazing on every side, and they shout aloud, The sword of the Lord, and of Gideon! Note; (1.) By the trumpet of the everlasting gospel, and the light held forth from the earthen vessels of faithful ministers, the powers of Satan's kingdom are shaken. (2.) Though the work be of men, the excellency of power is of God; if Gideon has the honour to wield the sword, it is God who tempers its edge, and directs its point. (3.) If these pitchers, trumpets, and shoutings, thus dismayed the hosts of Midian, how much greater terrors will overwhelm the sleeping sinner, when startled with the midnight cry, the voice of the archangel, and the trump of God, he shall, astonished, behold the sword of justice drawn, and stand unable to escape amidst the flames of dissolving elements, before the dread tribunal of an offended God. 

2. The Midianites awake affrighted, apprehending, no doubt, the army of Israel in their camp, and seized with panic fears, they cry out, and run they know not whither; but in their haste to fly, counting every one they meet a foe, each man's sword is set against his fellow, and Gideon and his army have only to stand still, and see the great salvation of God; the few who escape, hurry on to a place of safety, as if the sword of Gideon was at their heels. Note; (1.) The wicked fleeth when no man pursueth. (2.) In violent frights the exercise of reason is, for a time, suspended, and men act in direct opposition to their own preservation. (3.) God often sets his people's enemies at variance, and punishes them by their own hands. (4.) Though now there is hope to escape from the sword of the Lord, if we fly to Jesus, our true city of refuge; yet if the present moment be lost, in the next it may be too late. 

Verse 24
Judges 7:24. And Gideon sent messengers throughout all mount Ephraim— He was desirous, as Bishop Patrick observes, that others should have some share with him in finishing this work, though he alone, with some few, began it, and was exposed to all the danger. "Would to God," says Peter Martyr on this occasion, "that we were of this spirit in the church of Christ! that when any noble work is begun, we would call in all to help to perfect it! but Gideons are rare; and it is but too common to see the best undertakings defeated by a base jealousy." 

Verse 25
Judges 7:25. They took two princes of the Midianites— Two of their princes or generals, for the Hebrew word may signify either. Oreb, in the Hebrew, signifies a crow, and Zeeb, a wolf. It was anciently the custom for great men to take the names of their families from the animal world. So we find the Gracchi, Corvini, and Aquilini, among the Romans; names, which were either used as fortunate omens, or as monuments of their courage and dexterity in military atchievements. The rock and the vine-press, no doubt, had their names from these princes. Their heads were carried to Gideon, as was usually done in after times. Thus Pompey's head was brought to Caesar, and Cicero's to Mark Antony. 

08 Chapter 8 

Verse 1
CHAP. VIII. 

Gideon pacifies the Ephraimites; he takes the two kings, Zeba and Zalmunna, prisoners. He refuses the kingdom offered to him, and dies, being the father of seventy children. 
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Verse 2
Judges 8:2. Is not the gleaning, &c.— The Ephraimites, displeased that they had not been called to share the glory of this enterprise with their brethren of the tribe of Manasseh, to whom they judged themselves superior, sharply expostulate with Gideon upon the occasion. He gives them a soft and gentle answer, which had the due effect, abating their anger towards him, Judges 8:3. (See Proverbs 15:1.) He magnifies their service, as greatly superior to his own; disarming their insolence by his humility; their anger by his meekness; a singular instance of modesty and prudence in a man of Gideon's carriage. See chap. 12: The words, Is not the gleaning of the grapes of Ephraim, &c. mean, that what the tribe of Ephraim had, as it were, gleaned and picked up after the victory, particularly their capture of Oreb and Zeeb, was far more than all which Gideon and his host had done. Abiezer was the chief of the family from which Gideon descended. See ch. Judges 6:11. Joshua 17:2. 

Verse 6
Judges 8:6. Are the hands of Zebah and Zalmunna now in thine hand— This was an insulting irreligious taunt, which shewed at once that these persons believed not the divine interposition in behalf of Gideon, and, at the same time, were enemies to the true religion; no wonder, therefore, that Gideon replies to them with great severity, and afterwards inflicts upon them the punishment which they deserve. See note on Judges 8:16. 

Verse 10
Judges 8:10. Children of the East— Children of Kedem; i.e. Ishmaelites. Hiller. Onomastic. p. 534. 

Verse 11
Judges 8:11. By the way of them that dwelt in tents— That is, by the country of the Arabians, called Scenitae, from their dwelling in tents. 

Verse 13
Judges 8:13. Before the sun was up— Very different and contrary interpretations are given of this passage. Houbigant supposes, that החרס hechares does not signify the sun here, but is the proper name of a place; and accordingly he renders it by that place which is above Hares; and in this interpretation he is countenanced by the LXX, Syriac, and Arabic versions. 

Verse 16
Judges 8:16. And with them he taught the men of Succoth— He threatened in the 7th verse to tear their flesh with the thorns of the wilderness, and with briars, which Le Clerc there renders, then will I thresh their flesh, &c. and here for and with them he taught, &c. he reads, and made an example of them to the men of Succoth. But there is nobody, says Houbigant, conversant in the style of Scripture, who can doubt that דשׁתי dashti, I will tear, being read in the 7th verse, the true reading here is, וידשׁ vaiidash, and he tore, and not וידע vaiiodang, and he taught, as we now read. What gives the greatest confirmation to this conjecture is, that the ancient versions, with one consent, agree in this reading. It is doubtful what kind of punishment it was that Gideon inflicted upon the princes of Succoth; but as their crime was the same as that of the men of Penuel, there seems to be no doubt that it was a punishment unto death. However severe, this chastisement was just. In refusing Gideon the succours which he demanded for the troops employed to save the state, they rendered themselves guilty of a species of rebellion; they sinned against the laws of humanity; they joined insult to their cruelty; and their refusal, unworthy of a people who had any respect for religion, and any love of their country, merited a more public chastisement; as otherwise their example might have proved contagious, and have defeated all the good effects of Gideon's government. See Scheuchzer on the place. 

REFLECTIONS.—Though the battle is won, and a vast slaughter already made of one hundred and twenty thousand men of war, yet the sword of Gideon cannot rest whilst Zeba and Zalmunna, with fifteen thousand men, are still alive in Karkor. We have therefore, 

1. His hot pursuit of them. With his three hundred men, not one of whom was missing, he passes Jordan; and, since God had so eminently supported him, seeks no other assistance: though faint with watching, want of food, and fatigue, he slacks not his pace, nor is discouraged with the refusal of refreshment that he met with at Succoth or Penuel, but continues his march; and, having taken a compass out of the strait road, he surprised the fugitive Midianites, who thought themselves secure, and beyond the possibility of being overtaken. As before, they seek their safety in flight; and when most of them are slain, their two kings remain prisoners with the conquerors. Note; (1.) Though in our spiritual warfare our flesh and heart often seem ready to fail, we must be still looking up for strength, and persevere. (2.) Those from whom we might expect the most cordial assistance, often, like the men of Succoth and Penuel, seek to weaken our hands and discourage our hearts. (3.) Patient perseverance will infallibly be crowned with success. 

2. His heavy chastisement of his unnatural countrymen, according to his threatening when they refused to assist him with provisions in the pursuit; his request was small, he asked only a few loaves of bread; his necessities were urgent, and his deserts at the hand of every Israelite such as entitled him to their best entertainment; but they, whether afraid of the resentment of the Midianites, or led, from the smallness of Gideon's forces, to treat his attempt as rash and desperate, not only shut up their bowels of compassion from him as a brother, but ridiculed his vain pursuit, as they conceived it, casting contempt on his faith in God. Justly incensed at such treatment, where not himself was more injured than God dishonoured, he had threatened to visit them; and, though he could not then interrupt his march to chastise their insolence, now that he is returned he will do it more deliberately and severely. Accordingly, having gained intelligence of the chief men at whose instigation he had been so used, he seizes their cities and persons: after upbraiding them with their baseness, and shewing them the captive kings in chains, as he had threatened, he scourged those of Succoth with thorns and briers, that, by this correction, they might know their folly and their sin, whilst the men of Penuel were put to the sword, and their fortress demolished. Note; (1.) They who sin will smart for it, either now under the rod of correction, or eternally under the wrath of God. (2.) It is no new thing to have the world ridicule the pursuits of God's people; but they who counted their lives madness, will shortly see that the folly was in themselves. (3.) In the severest chastisement, God means not our destruction, but correction: happy they who acknowledge God's hand, and correspond with the designs of his grace. 

Verse 18
Judges 8:18. Then said he unto Zebah and Zalmunna— The history is so extremely short in this place, that we can only form conjectures: it is plain, from the examination of these princes, that they had slain Gideon's brethren; but with what circumstances we know not. They tell Gideon, that they resembled him; as thou art; so were they; i.e. men in whose aspect greatness and majesty were conspicuous; every one resembled the children of a king. For this murder of his brethren, Gideon orders his eldest son Jether, Judges 8:20 to rise up and slay Zeba and Zalmunna; for it was not unusual in ancient times for great persons to execute those offenders upon whom they passed sentence. They had then no public executioners. Samuel himself hewed Agag to pieces in Gilgal; and Benaiah, the general of the army, fell upon Joab at the horns of the altar. Gideon, like another Asdrubal, would have animated his son by this execution to a zeal against the enemies of Israel; but the youth was afraid to obey his father's commands; terrified, possibly, by the fierce countenance of the Midianites, intrepid at the view of death, as their next words prove; in which they entreat Gideon, as a man of strength and dignity, to dispatch them, that they might not have the disgrace of their defeat augmented by an ignominious death from the hands of a stripling. 

Note; The day is coming when every secret thing will be brought to light, and such conviction flash on the offenders, that they shall no longer be able to conceal their guilt. 

Verse 22
Judges 8:22. Rule thou over us— The Israelites, forgetful of the peculiar government under which they were, wished to be ruled, like their neighbour-nations, by a king, and therefore entreat Gideon to assume the sceptre; but he, more wise than they, absolutely refuses them; and at the same time, in the most noble manner, reminds them that God was their king: The Lord will rule over you. 

Verse 27
Judges 8:27. Gideon made an ephod— As the people in the height of their gratitude had offered Gideon the kingdom, he justly concluded that they could not refuse him an inferior petition; he asked therefore, and they readily gave him, such of their spoils as were necessary to the making of an ephod. By referring to Exodus 28:6 we shall find an account of the ephod appropriated by God to the use of the high-priest. This of Gideon, most likely, was made according to the pattern of that in Shiloh; and as the presents here given are evidently too numerous for the construction of an ephod only, it may be thought that the word ephod is here used for all the appendages of the ephod, the whole sacerdotal dress and service, which Gideon improperly instituted at Ophrah, and which drew all Israel a whoring thither after it; i.e. abandoning the worship of God in Shiloh, and unfaithfully attending this false and unallowed service. Some, however, think, that this ephod was formed by Gideon with the best design, merely as a triumphant emblem of the victory granted to him by God. See Spencer de Leg. Heb. lib. 3: cap. 3 sect. 5. 

REFLECTIONS.—Though Gideon met with so ill a reception from the men of Penuel and Succoth, he met with a more honourable one from the rest of Israel. 

1. They offer him the government, and to make it hereditary in his family. So affected were they by the greatness of their deliverance, that they thought no returns adequate to the deserts of their captain. Note; They, who have seen the Lord Jesus appearing for their salvation, cannot but with hearty choice say unto him, Come and reign over us. 

2. Gideon modestly and piously declines the proposal; though he would serve them as a judge, he will not rule over them as a king: this would be to change the established government, which was a theocracy; and therefore neither his sons, any more than himself, may assume such authority. Note; The ambition of exalting a family is a great snare; but a true patriot, who means not himself but the public, will decline rather than seek honours, satisfied with the consciousness of his own integrity, and desiring not to rule, but to serve his country. 

3. Though he declined their offer, he has a request to make to them. He asked the golden ear-rings of their spoil, to which he added what fell to his own share of jewels and fine garments; and with these he made an ephod, either designed for a memorial of his victory to be preserved in Ophrah, or conceiving that, as God had ordered him to build an altar, and had accepted his sacrifices, he might continue it to minister before him, and ask advice and direction from God, though not of the order of Aaron; and perhaps, as Shiloh lay in the tribe of Ephraim, who had disobliged him, he the rather fell on this method to prevent his going up to the altar of the Lord there. But, however honestly it was meant, it proved a dangerous snare, leading Gideon, and his own house, into a breach of God's commands, and proving a temptation to Israel, always too prone to idolatry. Note; (1.) In God's worship we must carefully adhere to his word, avoiding all superstition. (2.) What may be indifferent or innocent to one man, may, to a weaker brother, be a dangerous snare. (3.) From small beginnings arose all the present horrid idolatry of the church of Rome. 

4. After Gideon's victory the land had again rest for forty years, during which time he judged them, and kept them, it is to be hoped, in the ways and service of God. Note; It is a great mercy to any people to have the lives of faithful ministers long spared among them. 

Verse 33
Judges 8:33. Went a whoring after Baalim— As the same expression is made use of in Judges 8:27 with regard to Gideon's ephod, we may reasonably conclude, that, in the former case, they were guilty of idolatry, by worshipping the true God in an improper manner, and contrary to his immediate commands; as, in the latter, they were guilty of idolatry by worshipping false gods: an observation which confirms the opinion that we have advanced in the note on the former part of the 27th verse, concerning the ephod. 

09 Chapter 9 

Verse 1
CHAP. IX. 

Abimelech is made king, and puts his brethren to death. Jotham, the only surviving one, rebuketh Abimelech and the men of Shechem by a parable, and fortels their ruin. At the siege of Thebez, Abimelech is killed by a piece of a mill-stone cast upon his head. 

Before Christ 1231. 

Verse 2
Judges 9:2. In the ears of all the men of Shechem— We are prepared for this exploit of Abimelech, by the mention of him in the 31st verse of the foregoing chapter. His mother, it is conjectured by some, gave him the name of Abimelech, i.e. my father a king, out of pride and arrogance; and possibly the early impressions of this sort which he received were the foundation of that cruel ambition which occasioned his ruin. What we render men of Shechem, Houbigant renders nobles or princes; because, says he, the citizens are evidently distinguished in the 45th and 46th verses from the nobles: for the citizens in the 45th verse are called העם haam, the people, but in the 46th verse, בעלי baali, nobles; who could not be the citizens of Shechem, as the house of their god Berith contained them all. The like distinction is made in the 51st verse: besides, the government of the tribes was aristocratical; and therefore the elders and chiefs, not the whole people, were to be consulted in the choice of a king. The same mode of expression is used in the foregoing chapter, Judges 9:8 compared with Judges 9:6. By the pieces of silver mentioned in Judges 9:4 it is generally thought that shekels are meant. 

Verse 5
Judges 9:5. Upon one stone— It has been conjectured from this by some, that Abimelech intended to make his brethren a great victim to Baal; for a stone was sometimes used for an altar, 1 Samuel 6:14-15.; and so they take this to be done in revenge of the sacrifice of the bullock prepared for Baal, chap. Judges 6:25-26. Which crime of Gideon, as these idolaters account it, they designed to expiate by the sacrifice of all his sons. 

Verse 6
Judges 9:6. And all the house of Millo— Bertram, in his book de Repub. Jud. is of opinion, that Millo is not a proper name in this place; but that as by the first phrase, all the men of Shechem, are understood all the principal men or elders of the city, so the latter phrase denotes all the citizens, who, in a full assembly, agreed to make Abimelech king. In the plain of the pillar, is rendered by Houbigant and many others, near the oak-grove, &c. See Isaiah 29:3. 

REFLECTIONS.—Abimelech resolves, if possible, to secure that crown which Gideon had refused; and, though neither called of God, nor chosen of men, by art and insinuation he thrusts himself into the throne. 

1. He makes application secretly to his mother's friends in Shechem, and they, at his instigation, engage in his interest the leading men of the city. The plea he used to support his solicitation was a lying insinuation of his brethren, as if they intended to lord it over the land, and their number would make the burden of such a government insupportable; though it never appears that they had the least intention of doing so, as it was expressly contrary to their father's solemn declarations. Note; (1.) They who have a wicked purpose to serve will lie to accomplish it. (2.) They who are conscious of their own bad designs are ready to suspect others of the same ill intentions. 

2. His application was as successful as he could wish. The men of Shechem were very well pleased to have one of their brethren a king, and their city a metropolis, expecting, no doubt, their advantage therein; and therefore, to support him in his design, they supply him with money out of the common treasury, which was in the temple of their idol Baal-berith, or, it may be, from the hallowed things they had dedicated to him, imagining there must needs be success from such a support: with this, he raises a band of men, profligate as himself, to perpetrate the crimes that he meditated. Note; (1.) Self is at the bottom of every worldly man's policy. (2.) They who help the wicked often prepare a rod for themselves. 

3. It is often the case, that, where there is a rage to reign, men must wade to a crown through blood. Presuming that his father's sons would justly object to his advancement, he resolves first to dispatch them; and all but one are slain together on one stone, by himself and his wicked associates. Note; Ambition never hesitates; neither conscience nor natural affection, fear of God nor love of men, can bind those who are under its baleful influence. 

Verse 8
Judges 9:8. The trees went forth on a time to anoint a king, &c.— We have here the most ancient example of the use of parables and apologues, to set forth the most serious matters and the most interesting truths. The Greeks pretend to have been the inventors, but there is nothing more absurd than their vanity in this respect. A long time before AEsop, and every other author known to their nation, the Orientals, and particularly the Hebrews, made use of this ingenious manner, to instruct by amusing, without giving pain or offence. Bishop Warburton, in his Div. Leg. vol. 3: has some ingenious remarks upon this subject, to which we refer the reader; observing only from him, that, "As speech became more cultivated, the rude manner of speaking by action was smoothed and polished into an apologue or fable; where the speaker, to enforce his purpose by a suitable impression, told a familiar tale of his own invention, accompanied with such circumstances as made his design evident and persuasive; for language was yet too narrow, and the minds of men too undisciplined, to support only abstract reasoning and a direct address. We have a noble example of this form of instruction in a speech of Jotham to the men of Shechem, in which he upbraids their folly, and foretels their ruin, in choosing Abimelech for their king: and this is not only the oldest, but likewise the most beautiful apologue of antiquity. The general moral, which is of great importance, and is inculcated with all imaginable force, is, that weak and worthless men are ever most forward in thrusting themselves into power, while the wise and good decline rule, and prize their native ease and freedom. The vanity of base men in power is taught in the 15th verse; and the ridicule of that vanity is inimitably marked out in those circumstances where the bramble is made to bid his new subjects, who wanted no shadow, to come and put their trust in his; and that, in case of disobedience, he would send out from himself a fire, that should devour the cedars of Lebanon; whereas the fire of the bramble was short and momentary, even to a proverb among Easterns." 

Verse 13
Judges 9:13. Wine, which cheereth God and man— It has been objected, that Scripture here suggests false and unworthy notions of the Supreme Being: but we are to remember, that the words are part of a parable. In a parable, or fiction, every word or sentence is not to be interpreted with the utmost rigour, unless we are to take it to be Scripture doctrine that trees could talk. Jotham, to represent the forwardness and self-assurance of foolish persons in undertaking high things, which wiser and better men would decline, brings in a fable, setting forth how the olive-tree, the fig-tree, and the vine, and all the choice trees, had modestly refused a province not proper for them; but that the bramble, the unfittest of all, had accepted it notwithstanding, and was likely to perform accordingly. Now the words here cited are the words of the vine, and perhaps run upon a pagan hypothesis, allowable in a fable or apologue. So Castalio, Le Clerc, and others, interpret the place; and they render the words, not God and man, but gods and men, which is better. Perhaps, in such a kind of fiction, though it had a serious moral, it might be thought more decent to use the pagan style of gods and men, than to introduce the true God, either by name or implication: or Jotham, speaking to the idolatrous Shechemites, might adapt his speech to their notions, the better to be understood by them. There is another construction which some have recommended, namely, that "Wine cheereth both high and low, אלהים elohim and אנשׁים anashim, princes and peasants; or else, princes and persons of quality." This last construction is maintained by Le Clerc, and his translator Ross. But I prefer the interpretation of Le Clerc abovementioned, as being confirmed by the following ingenious remark of Bishop Warburton: "Jotham," says he, "did not mean God the governor of the universe; but all must see his meaning is, that wine cheereth hero-gods, and common men; for Jotham is here speaking to an idolatrous city, which ran a whoring after Baalim, and made Baal-berith their god: a god sprung from among men, as may partly be collected from his name, as well as from divers other circumstances of the story. This expression, which is very beautiful, contains one of the finest strokes of ridicule in the whole apologue, so much abounding with them; and insinuates to the Shechemites the vanity and pitiful original of their idolatrous gods, who were thought to be, or really had been, refreshed with wine." Div. Leg. vol. 3: p. 104. 

Verse 20
Judges 9:20. Let fire come out— This is not an execratory, but a prophetical expression, a prediction of what would follow from their cruel and injurious conduct. Mr. Maundrell gives an account of Beer, to which Jotham fled in his journey to Aleppo, p. 64. He says, that it enjoys a very pleasant situation on an easy declivity, fronting Southward. At the bottom of the hill it has a fountain of excellent water, from which it has its name. At the upper side are the remains of an old church built by the empress Helena. 

REFLECTIONS.—Jotham alone, of all the sons of Gideon, escaped; and on a day when the men of Shechem were assembled, perhaps the very day that Abimelech is elected, in the plain, from the top of mount Gerizim, whence he could be heard, and yet escape if they attempted to seize him, he gives the Shechemites a reproof for their baseness, and a warning of the consequences of their folly; and this he couches under an elegant fable, the contrivance of which is as beautiful as the application was apposite. 

1. The fable itself. The trees are represented as choosing a king; the olive, vine, and fig-tree, to whom the sovereignty is offered, decline the honour; while the wretched bramble grasps at the dominion, vaunts the protection he would give them, and threatens to fire the cedars which should dare refuse allegiance and submission. In the one, we see the modesty of Gideon's sons; in the other, the vanity of Abimelech, and the scourge they might expect from that fiery bramble. Note; (1.) The high office which the proud man covets the humble and wise decline, knowing its weight. (2.) They who are elected to public service must forego all private advantages, as the trees in this fable intimate. (3.) None so insolent and overbearing as a low person raised above his station. 

2. He makes a pathetic application to the people; reminds them of the services of his father, upbraids them with their ingratitude to their benefactor's family, appeals to their consciences for the baseness of their proceedings, and to the issue of them for a proof of their wickedness; therein prophetically warning them of the mutual miseries and contentions which would ensue from their present choice. Note; (1.) 

Ungrateful man is sadly apt to forget his generous benefactors. (2.) When we see men rejoice in prosperous wickedness, let us mark their end; and we shall usually be convinced, here below, that there is a God that judgeth the earth. 

3. Jotham flies hereupon from the resentment of Abimelech, and finds a safe retreat to Beer; where, if he had not Abimelech's greatness, he hath better, a good conscience; and his low estate is his security. 

Verse 26
Judges 9:26. And Gaal the son of Ebed— It is very uncertain who this man was. It has been rationally conjectured by some, that he was a Gentile, and desirous to see the authority of the Canaanites restored. His whole speech and proceeding shew him to have been an insidious demagogue, desirous to obtain popularity, that by it he might climb up to dominion. 

Verse 27
Judges 9:27. Did eat and drink— They probably offered sacrifices, and afterwards feasted together upon those sacrifices. 

REFLECTIONS.—For a time the wickedness of Abimelech seemed to prosper, and three years he enjoyed in peace his ill gotten dignity; but the triumphing of the wicked is short, like sunshine before the thunder-storm. For, 

1. There was a spirit of dissention sworn between him and the Shechemites; God, in just judgment for the blood which was shed, visiting their sins upon them by the hands of one another. They who set up Abimelech, now, tired of his government, conspire to slay him; so tottering is that throne which has been established by cruelty and bloodshed. Note; (1.) They, who have once acted a perfidious part are seldom or never again to be trusted. (2.) Blood will cry for vengeance. (3.) Conspiracies in iniquity have usually but feeble bands. (4.) They who promise themselves comfort in ill gotten rule will be deceived, and find that the crown they wear is lined with thorns. 

2. Gaal the son of Ebed, hearing of the discontent of the men of Shechem, comes, in hopes to turn it to his own use, and fish for himself in these troubled waters; they entertain him gladly, and he seeks to foment the dissention, and to inflame the minds of the people more against their king. At their entertainments, inflamed with wine and feasting, he boldly broaches the treason, speaks contemptuously of Abimelech, his family, and his officers; vaunting his own courage, if they would make him their captain; and challenging Abimelech to assert his title; intimating, that it would be more eligible to serve a Canaanitish king than such a one. Note; (1.) An artful leader, with an inflamed populace, can do a world of mischief. (2.) When men are intoxicated with wine, then they are fit for murders, treason, and every evil work. (3.) To speak evil of dignities, is highly criminal. (4.) They who are most valiant over a bottle often prove cowards when the sword must decide. 

Verse 45
Judges 9:45. And sowed it with salt— Salt, in a certain quantity, makes land barren. Hence, in Scripture, a land of salt signifies a barren land; Deuteronomy 29:23. Psalms 107:33-34. Zephaniah 2:9. Prophane authors use the same expression. See Plin. lib. 31: cap. 7. Virg. Georg. 2: ver. 238 and Bich. Hieroz. pars 1: lib. 3. Abimelech intended by this ceremony to shew his hatred of the Shechemites, by wishing that their city might lie waste, and be a perpetual desolation. Calmet observes, that modern history affords many examples of a similar vengeance. See his Comment. 

REFLECTIONS.—Such proceedings were too public to be concealed, and too dangerous to be neglected. 

1. Zebul, Abimelech's governor of Shechem, having got intelligence of their meetings, and incensed at their contemptuous treatment of himself, informs his master, advising him to come thither without delay, and surprise the conspirators before they were ready to oppose him. Note; (1.) Much mischief is prevented by nipping evil designs in the bud. (2.) The imprudence and improvidence of rebellious spirits are often as great as their wickedness; these blast their designs, and sink the projectors of them in ruin. 

2. Zebul, pretending friendship to Gaal, betrays him. Abimelech having, according to Zebul's advice, marched all night, in the morning appears with his forces descending from the mountain; Gaal, from the gate, descrying the host, Zebul, either to lull him into security, or ridicule his fears, suggests, that what he saw was only the shadow of the mountains, till a nearer approach removed the possibility of deception; he then throws off the marks and insults him for his former bravado. 

Note; (1.) An insolent tongue is often put to shame by its own vaunting. (2.) Those who are themselves rebels must not expect fidelity from their associates. 

3. Gaal could not now refuse to go out; but he is quickly routed in the field; and, Zebul having recovered the superiority in the city, he and his abettors are that night expelled. May every traitorous design be thus blasted! 

4. Abimelech at that time pushed his victory no farther; and the men of Shechem, having expelled the traitor, promise themselves, now that his anger is appeased, that they may securely gather their harvest: but treason is not so lightly passed over; nor is the wrath of a king, and such a king, so ready to subside. Understanding their security, therefore, he marches from Arumah, dividing his forces into three companies; with two, he fell upon the people in the fields; with the other, he seized the city: after he had gotten possession, the havock was indeed dreadful; for he utterly destroyed the city, and sowed it with salt, in vengeance for their rebellion. Note; The wiles of the wicked return upon their own head; and rebellion usually ends in the ruin of the traitors. 

5. To complete the destruction of the remainder of the Shechemites, Abimelech besieges the men of the tower of Shechem, who had fortified themselves in the temple of the god Baal-berith, either trusting to the strength of the situation, or to Abimelech's veneration for that place, whence he first rose to the kingdom; but their refuge, like that of other sinners, proves a refuge of lies. Though he could not carry the place by assault, policy prevails more than the sword; at his command his men follow his example, and, surrounding it with fuel, they set the place on fire, and men, women, and children, to the number of about a thousand, all perish in the flames. Note; (1.) Civil wars are most inhuman; the innocent and the guilty often fall together. (2.) Vain is every covering to hide men from the wrath of God; when his fire shall be stirred up round about the sinner, it will burn, and none can quench it. 

Verse 50
Judges 9:50. Unto Thebez— This was a city supposed to have revolted from Abimelech, in the neighbourhood of Shechem, in the tribe of Ephraim, situated, according to Eusebius and St. Jerome, at thirteen miles distance from Shechem. 

Verse 53
Judges 9:53. A certain woman cast a piece of a millstone, &c.— A woman threw down from the top of a tower a large stone upon Abimelech's head, and all to break his skull; which is an old Anglicism, and might be rendered much more eligibly, and fractured his skull. Thus Pyrrhus, at the siege of Thebes, was killed by a woman who threw a tile upon his head. See Plutarch's Life of Pyrrhus. But Abimelech's death by a stone is the more remarkable, as it carried some stamp of his sin upon it, who had slain all his brethren on a stone. 

Verse 57
Judges 9:57. And all the evil of the men of Shechem, &c.— Thus Providence punished him for his wicked cruelty, after chastising the Shechemites for having served as the instrument of his ambition. Let it not be imagined, that all this happened without a special direction of heaven. The sacred historian is express to that purpose. He is silent as to what became of Jotham, Gaal, and Zebul; and, indeed, it is of little importance to know: but it cannot too often be repeated to men, that in heaven there is a God, the avenger of wickedness; that though we may not always without rashness consider temporal afflictions as the punishment of their guilt on whom they fall, yet we should be well assured, that all second causes are in the hand of Providence, and that the exemplary punishment of Abimelech and the Shechemites should make those tremble who are like them. 

10 Chapter 10 

Verse 1
CHAP. X. 

Tola judgeth Israel, and after him Jair: the Israelite, are oppressed by the Philistines and the Ammonites: they cry unto the Lord, and encamp in Mizpeh. 

Before Christ 1208. 

Verse 8
Judges 10:8. And that year they vexed, &c.— Houbigant renders this, therefore at that time the children of Ammon afflicted and oppressed the children of Israel eighteen years, namely, all those who dwelt on the other side. 

REFLECTIONS.—One tumultuous reign we have had, which needed two peaceable ones to repair its desolations. 

1. Tola, of the tribe of Issachar, succeeded Abimelech; not an usurping king, but raised up of God to be a righteous judge, to reform their abuses, decide their controversies, heal their intestine divisions, and protect them from foreign invasions. For the greater convenience of administering justice, he resided in mount Ephraim, and judged Israel twenty-three years. Note; Though a warlike king shines more splendidly in the annals of history, a peaceable and mild government is more for the prosperity and comfort of every nation. 

2. Jair, of the half tribe of Manasseh, beyond Jordan, followed; for God now divided the honour, sometimes calling men of one tribe, sometimes of another, to the office of judge and captain. During his administration, the peace of Israel was maintained; his thirty sons, a numerous family, as his assistants, for the people's convenience, rode their circuits to administer justice, each of them possessed of a noble patrimony, having a lordship to themselves, which bore their names in after-times. Twenty-two years this government lasted. Note; The impartial administration of justice, is, next to the Gospel, the greatest blessing of any land. 

3. No sooner were these good men gone, than the people, as before, returned to their abominations. Their idolatry grew worse and worse; their idols were multiplied; God was forgotten, and his service neglected; and, as the consequence, when they leave him he leaves them. The Philistines on one side, and the Ammonites on the other, oppressed and crushed them, as the corn between the upper and nether mill-stone. Eighteen years this servitude continued extremely rigorous, and yet the people returned not to God. At last the Ammonites, having thoroughly plundered those on one side of Jordan, seek to increase their spoil, by attacking Ephraim, Judah, and Benjamin; while these disheartened tribes, having lost the presence of God, lose all courage, and are unable to make head against their invaders. Note; (1.) Reformation, without conversion of heart, will be of no long continuance. (2.) God never leaves us till we forsake him. (3.) They fall an easy prey to Satan who are left destitute of divine grace and protection. 

Verse 12
Judges 10:12. And the Maonites— It is very uncertain who these Maonites were. Houbigant, with the Vulgate, reads Canaanites. The LXX, according to the Alexandrian manuscript and Roman edition, read Midianites. 

Verse 16
Judges 10:16. His soul was grieved for the misery of Israel— This is a figurative expression, setting forth, in a very emphatical manner, the effect of the divine compassion. If the Israelites, hardened by idolatry, had not repented, God resolved not to deliver them: but as soon as they repented and reformed, he changed his conduct towards them. His wisdom leaves free scope to his goodness. Though God is, of course, superior himself to the affections of grief and affliction, the sacred writer expresses it as if his soul was grieved for their misfortunes, as if compassion disarmed him in their favour. See Jeremiah 15:1. 

REFLECTIONS.—It was long before they bowed the knee of penitence; but better late than never. We have, 

1. Their humble confession. They had committed two great crimes: they had forsaken God, the fountain of living water, and had hewn themselves idols, broken cisterns which could hold no water; their sufferings were, therefore, just, and they acknowledged their deserts. Note; The first step of a sinner's return to God is a discovery of his own great guilt, and a sense of his deserved ruin. 

2. God sends them a sharp and upbraiding answer to their cries. He turns not away his ear from their prayers, nor sinks them in utter despair; but speaks so as to awaken their consciences, and confound them under the sense of their baseness and ingratitude. Many a time had they been delivered, and those very oppressors subdued under them; yet they had vilely sinned against their own mercies: he, therefore, refers them for help to the gods whom they served, to upbraid their folly, and convince them of the weakness of these lying vanities. He refuses to deliver them any more, that is, conditionally, as long as their idols were kept among them. Note; (1.) If God frowns upon the returning sinner, let him not despair; it is only his desert, indeed, if he be utterly rejected: yet, with the Lord there is mercy and forgiveness. (2.) When we are brought to a real sense of our sins, we shall see the vanity and insufficiency of those things to make us happy on which we formerly relied. 

3. The people of Israel, solemnly assembled, it should seem, when this message by an angel, or prophet, was brought to them, own their just deserts, and surrender themselves up to God; yet humbly entreat, that once more he would spare them; and, convinced of their vanity, instantly put away their abominations. Note; (1.) When we come to God, we must pretend no excuse for our sin, but plead guilty, and throw ourselves on the mercy of our Judge. (2.) If we would prove our repentance real, we must instantly renounce the sins that we confess. (3.) When sin is our bitterness and burden, though we may stand trembling under the black review, there is yet hope. 

4. God regards them with tender compassion, and, to speak as a man, beholds their misery with bowels which yearn over them. Note; No prodigals return to God, but his fatherly heart is touched with the feeling of their wretchedness, and he is ready to embrace the most miserable of sinners. 

11 Chapter 11 

Verse 1
CHAP. XI. 

Jephthah's covenant with the Gileadites: his vow; which he performeth on his daughter. 

Before Christ 1186. 

Judges 11:1. The son of an harlot— See the note on Joshua 2:1. Josephus understands it, that he was a stranger by the mother's side. The meaning of the original word, which we render harlot, is explained in the second verse;—a strange woman, or a woman of another country. 

REFLECTIONS.—The people being reduced to straits, and a captain wanted, we have here an account of one whom, though under a brand of disgrace, God chooses to be their deliverer. A Gileadite, whose name was Jephthah, the son of an harlot, or a Gentile; whose brethren, on their father's decease, counting him a scandal to the family, expelled him from the house. Being brought hereby into great distress, and a man of valour, he resolves to live by the sword; collecting a band of men, therefore, he maintained them and himself, most probably, by incursions on Israel's enemies. Note; (1.) A man should not be reproached with the unhappiness of his birth, when his ways bespeak him deserving of a more honourable relation. (2.) They who know the difficulties of adversity are best prepared for the blessings of prosperity. 

Verse 11
Judges 11:11. Jephthah uttered all his words before the Lord— It is evident from these words, that Jephthah was a man of true religion, and had a serious regard for God; since, though the people had done all that was necessary on their part, he would undertake nothing without God's approbation; a remark which will be of use when we consider the performance of his vow. Indeed, the embassy which he sent to the king of Ammon, Judges 11:12 serves to prove that he was no less just than pious. 

REFLECTIONS.—Many days had now passed during which Jephthah suffered an uncomfortable exile; but the fame of his courage being noised, in their distress from the children of Ammon, the men of Gilead bethought them of Jephthah. Hereupon, 

1. They send him an honourable embassage to invite him to take the command of their armies. They were collected, but they wanted a head, and such a one as he had shewn himself, a man of conduct and courage; they therefore urge him to give them no denial. Note; The providences which are, to appearance, our greatest misfortunes, are often necessary to fit us for the work for which God designs us. 

2. Jephthah, at first, upbraids them with their ill usage of him. It should seem that his brethren were in the embassy, or that the elders of the city had connived at the violence shewn him. As it must appear, that it was not respect for him, but regard to themselves, that produced the invitation, he might justly refuse to go. Note; In distress of soul, men will have recourse to those ministers and people of God whom before they insulted. 

3. They acknowledge their wrong dealing, and entreat him to forgive and forget it, and to come with them to lead their army; and, as the best recompence they can make, offer to elect him captain-general of their tribe. Note; (1.) The least we can do when we have injured any one is to beg his pardon. (2.) We should never despise or trample on any man; for we know not how much we may need him before we die. 

4. Too generous to retain resentment, though just, he consents to assist them in their distress; but first solemnly questions them concerning their offer, Whether they would really make him their ruler if the Lord blessed them with success? They confirm what they had said with the most positive assurances, for the truth of which they appeal to God; on this, therefore, he accompanies them to Mizpeh. Note; (1.) In all that we take in hand, we must acknowledge God's blessing. (2.) Christ, who has fought for us, must rule in and over us. (3.) No injuries should make us implacable; we must forgive, as we hope to be forgiven. 

5. The whole is solemnly recognized in Mizpeh between Jephthah and the assembly. He then lays the matter before the Lord, praying for direction and success in the arduous enterprise. Note; (1.) That undertaking is likely to end well which is begun with fervent prayer. (2.) In our agreements, it is well to be explicit and solemn, that afterwards there may be no room to retract. 

Verse 24
Judges 11:24. Wilt not thou possess that which Chemosh thy god, &c.— This is plainly an argument ad hominem, in which Jephthah does not by any means confess Chemosh to be a god; but only argues with the king of the Ammonites, from the opinion which he and his people had, that Chemosh, whom they worshipped, was a god; and that, according to the opinion which all nations held of their gods, they owed their conquests to him. He, therefore, appeals to the king, whether he would not keep what his god had given him, and look upon it as rightfully possessed by him; and if so, continues he, upon the very same foundation, we also will possess what Jehovah, our God, has given us. Wretched, indeed, must be the cause of infidelity, which finds it necessary to pervert so clear a passage as the present in order to serve and support it! Thus did Voltaire. 

REFLECTIONS.—Jephthah now being constituted captain, before he draws the sword of war, seeks a peaceable accommodation. 

1. He sends to enquire the reason of this invasion of the Ammonitish king; as they had given him no offence, he wishes him quietly to retire, and not oblige him to use force to repel force. Note; We must follow peace with all men, and never seek litigious redress till every fair proposal has been rejected. 

2. The Ammonite, unwilling to plead the law of arms, trumps up a demand of a former title, that, at least, he might seem to cover his pretensions with a specious plea of justice. Note; (1.) They, who are destitute of conscience or honesty, are not willing to appear so. (2.) They who seek a pretext for a quarrel will never be at a loss to find one. 

3. Jephthah makes a most satisfactory reply to the unreasonable demand. The lands in question between Arnon and Jabbok were not in possession of the Ammonites, but of the Amorites, when Israel dispossessed them; and, though the land might originally belong to the Ammonites, they had suffered them peaceably to enjoy it, and quitted to them the title. So far were the people of Israel from offering the least violence to the children of Lot or Esau, that when refused a passage through their countries, though able, if they had chosen it, to have opened their way by force, they rather underwent the fatigue of a long march to compass their territories, than set a foot upon them, much less seize them for their own use; nor would they have touched the land of Sihon, if himself had not been the aggressor, and not only refused to let them go through, but also came out, unprovoked, to attack them, and thus brought his ruin on his own head. God having delivered Sihon into their hand, his land became theirs by the gift of God, nor was there the least reason why they should conquer it for the Ammonites. He appeals to him, what would be his own conduct in a like case? Would he quit what he thought he had conquered, under the influence of his idol god, or give up his own land to the original inhabitants whom he had dispossessed? No, surely. Why, then, should he expect it of the Israelites? He pleads farther their uninterrupted enjoyment of this country for near three hundred years; during which time neither Balaak nor his successors ever pretended to claim it; and the Moabites had an equal, if not a better right to it, than the Ammonites; so that, on all these accounts, the war must appear most unjust and unprovoked; and therefore Jephthah appeals to God for a decision of the controversy, if he should persevere in his demands. Note; (1.) When we have justice and truth on our side, we may confidently appeal to the God of truth for a decision in our favour. (2.) When our own harmless and inoffensive conduct speaks our peaceableness, it is at their peril who then make themselves ready for battle. 

Verse 31
Judges 11:31. Shall surely be the Lord's; and I will offer it up for a burnt-offering— Shall be consecrated to the Lord, or I will offer it, &c. Waterland. 

It is very evident, that this translation by Dr. Waterland must be right; because it was impossible that Jephthah should mean to offer for a burnt-offering whatever came forth of the doors of his house to meet him, since it was possible for him to have been met by several things which it would be sacrilegious for him to have offered to the Lord; and, indeed, the event sufficiently proves the propriety of this interpretation, since he was met by that which no vow, however solemn, could justify him in offering up. 

Verse 39-40
Judges 11:39-40. It came to pass at the end of two months— When Jephthah returned victorious, he was met by his daughter, who accordingly became the object of his vow, and therefore, as we understand it, being in every respect improper for a burnt-offering, she was to be devoted to a single state in the service of the Lord: the greater calamity to Jephthah, as she was his only child, Judges 11:34.; a circumstance which the sacred historian dwells upon, besides her he had neither son nor daughter. Immediately upon her father's signifying his vow to her she seems to have understood him, and, with pious alacrity, submits to the decree; though celibacy, and the want of offspring, were esteemed by the women of Israel as one of the severest punishments, Judges 11:36. She requests to be allowed two months to bewail this calamity; to bewail her being cut off, as it were, from Israel, and deprived of all hope to become a mother among those from whom the Messiah was to spring. Jephthah complies with her request; and at the end of two months she returned to her father, who did with her, says the sacred writer, according to his vow;—and she knew no man. In which words, it is as clear as the light, that the vow of Jephthah was fulfilled; for, if she had been slain as a burnt-offering, it would have been absurd to have told us, that she afterwards knew no man. And, indeed, the passage is so plain, that one would wonder that it could ever have come into the heads of writers to conceive, that her father, who was a truly pious man, (see on Judges 11:11.) could have thought of offering up his daughter as a sacrifice to that GOD, who never allowed or admitted such horrid sacrifices, and whose great quarrel against the baneful idols of the heathens was, that they called for and accepted the sacrifices of sons and daughters. See Leviticus 18:21; Leviticus 20:2. Deuteronomy 12:31; Deuteronomy 18:10. Jephthah vowed, that whatever met him upon his return from a victorious war, if a human creature, and proper for that service, should certainly be consecrated to the service of the LORD or, if an animal fit for a sacrifice, should immediately be offered up for a burnt-offering. His daughter met him; she willingly confirms her father's vow; and wishes to bewail herself for that state of virginity to which she was devoted; which completed, her father did with her according to his vow, and, therefore, she knew no man; but was devoted to the Lord a virgin to the end of her life: and it continued a custom in Israel, we are further informed, for the virgins of Israel to go to the daughter of Jephthah, the Gileadite, to console her four days in the year: so Houbigant translates the verse, observing, that there is nothing in history to lead us to believe that this custom was kept up after the death of Jephthah's daughter; nay, the virgins of Israel are said expressly to have gone to the daughter of Jephthah herself, for no other place is specified whither they could go. This appears to us the genuine sense of a passage upon which volumes have been written. Those who choose to enter more deeply into the subject may consult Pfeifferi, Dub. Vex. Dodwell, Schudt, Smallridge, or Sykes. 

12 Chapter 12 

Verse 1
CHAP. XII. 

The Ephraimites expostulate with Jephthah, and threaten to burn his house. Jephthah discomfits them: he dies, and is succeeded by other judges. 

Before Christ 1180. 

Verse 3
Judges 12:3. I put my life in my hands— A strong phrase; which signifies, I exposed myself to the utmost hazard: the expression seems peculiar to the eastern writers; for Casaubon remarks, that among all the Greek and Roman writers he never met with it, except once in Zenarchus. See Bishop Patrick. 

Verse 6
Judges 12:6. Say, now, Shibboleth— The word has two senses in the Hebrew; namely, an ear of corn, and floods of water, Psalms 69:2. It is used in the latter sense here; and the test which the Gileadites put the Ephraimites to was to bid them say, "Let me pass over the water." The pronunciation of words of the same language varies greatly in different parts. An Athenian spoke Greek as differently from a Dorian as a northern man speaks English from an inhabitant of the south: it is no wonder, therefore, that the Ephraimites could not pronounce the word in the same manner as those did who inhabited the countries on the other side of Jordan. St. Peter was known for a Galilean by his accent in the court of Pilate's palace. See Matthew 26:73. 

Verse 7
Judges 12:7. In one of the cities of Gilead— In the Hebrew it is, in the cities of Gilead, which has given rise to a thousand ridiculous rabbinical fables. Houbigant well remarks, that all the ancient versions read, In the city of 

Gilead. It is the Chaldee alone that reads, In the cities. He observes, that the phrase, whom he sent abroad, Judges 12:9 expresses the giving these daughters in matrimony. We are to remember, that a numerous issue was considered as a peculiar blessing of Providence; and where many wives were permitted, such a number of children will not appear improbable. 

REFLECTIONS.—No sooner is Jephthah delivered from foreign enemies than he is disturbed by domestic feuds. 

1. The men of Ephraim, jealous of the honour that Manasseh had got, seek occasion to quarrel with him, as they had before done with Gideon, under pretence of being slighted, because not called to the war against Ammon; and threaten, with outrageous violence, to fire Jephthah's house over his head. Note; (1.) Quarrels between brethren are usually most bitter and violent. (2.) They who have done the greatest services to the cause of God are not secure from the greatest insults, even sometimes from the pretended friends of the cause. (3.) The most spotless characters are the fairest mark for the foul fangs of envy to fasten upon. 

2. Jephthah remonstrates against their violence and accusation. Their charge was as false as malicious: he had called them, and they had refused to come. When, therefore, the danger was so imminent, at the risk of his life, he went out to battle, and, through the strength of God, prevailed. Was this a cause for their anger? Ought it not rather to have been cause of thankfulness? Note; (1.) The greatest boasters are usually the greatest cowards. (2.) They, who are themselves most in fault, would often save themselves by clamouring against the innocent. (3.) They well deserve the honour who purchase it at the peril of their lives. 

3. The ill temper of the Ephraimites will not be pacified, and their ill tongue provokes the Gileadites, who came to interpose with them in behalf of the captain. They call them fugitives, a vagabond race, pretending as if they were expelled Canaan from the Ephraimites and Manassites, as unworthy of their relation. Such insult is too much for men of war usually to bear: swords are instantly drawn, and the Ephraimites justly punished for their insolence. They are routed in the field, and the passes of Jordan being secured by the men of Gilead, by the pronunciation of the word Shibboleth, they are all detected and slain, to the number of forty-two thousand. Note; (1.) A hasty and lying tongue usually occasions much mischief to its owner. (2.) They who insolently upbraid others quickly bring themselves into a worse condition. 4. Six years ended Jephthah's government. Note; Great and good men must die, as well as others; but there is one who liveth, who will never leave his people to want a friend and protector in time of need. 

13 Chapter 13 

Verse 1
CHAP. XIII. 

The Israelites are oppressed forty years by the Philistines: an angel appears to the wife of Manoah, and promises her a son: he appears again to the husband and wife, and ascends, in the midst of the flame of the burnt offering, towards heaven: Samson is born. 

Before Christ 1175. 

Verse 3
Judges 13:3. The angel of the Lord appeared unto the woman— The same angel as appeared to Gideon, Joshua, Moses, &c. See the observations on those appearances, Judges 13:22 of this chapter: See also Vitringae Observat. Sacrae, tom. 1. It is observable, that some of the greatest men of the Jewish nation were born of women who had been barren; as Isaac, Samuel, and John the Baptist. 

Verse 4
Judges 13:4. Now, therefore, beware, &c.— As Samson was to be a perfect Nazarite unto God, from the womb to the day of his death, Judges 13:7 his mother is commanded to live as the Nazarites did, (Numbers 6.) while she carried him in her womb, and, most likely, while she nursed him; because a child in the womb, and its mother, live by the same nourishment. 

Verse 6
Judges 13:6. His countenance—very terrible— The French version has it very well, fort venerable, a countenance full of majesty; such as was that of St. Stephen, when he appeared before the Sanhedrim at Jerusalem, Acts 6:15. His Judges saw his face, as it had been the face of an angel. It does not appear, that either Manoah, or his wife, at first conceived this sacred messenger to be any other than some prophet commissioned by God to them. 

REFLECTIONS.—There is no end of Israel's evil, or of God's mercy. Once more the heavy hand of the Philistines is upon them; and during forty years, more or less, they bear the punishment of their sins under these oppressors, till God, in the person of Samson, raises up a deliverer for them. 

1. His tribe and parentage: of Dan, which bordered nearest on the Philistines, and of parents who had long been childless. Note; (1.) Where is the greatest danger, and the least prospect of relief, there God often chooses to display his power and glory. (2.) The fruit of the womb is a heritage and gift which cometh of the Lord. 

2. An angel appears to Manoah's wife, even the glorious angel of the everlasting covenant, who now comes in the fashion of a man, as afterwards really partaking of the same nature. 

3. The message that he brings her is most welcome and unexpected, and the charge that he delivers strict and solemn. He compassionately mentions her misfortune of barrenness; this shall be her grief no longer; she shall conceive and bear a son, who, being appointed for singular service, must be a Nazarite, not only from his birth, but also from his conception; for which, and during her pregnancy, she must not touch any thing that comes of the vine, nor eat any unclean thing; nor is a razor ever to come on his head, God intending by him to begin his people's deliverance. Note; (1.) God sees and compassionates our secret griefs. (2.) They who would preserve themselves in holiness for God, must deny themselves the indulgence of their appetites. (3.) The offspring usually partakes of the parents' bodily habit. Temperate parents have healthy children, while the curse of lewdness and luxury descends often on the fruit of the womb. (4.) The beginnings of salvation are glorious; how much more the completion of it. (5.) Samson is the type of him who foretold his birth; he was thus holy, undefiled, and separate from sinners, conceived of the Holy Ghost, a Nazarite purer than snow, raised up not only to begin, but to perfect the salvation of his people. 

4. With a transport of joy, she flies to carry her husband an account of what had passed. Struck at the majestic and venerable appearance of the messenger, she describes his countenance as luminous, like Moses's face, or bright with divine irradiation as an angel. His words she repeats, but neither dared ask his name nor whence he came. Note; (1.) We should call those who are near and dear to us to partake in our joys. (2.) True yoke-fellows should communicate their experiences for their mutual comfort and edification. 

Verse 10
Judges 13:10. The other day— There is nothing for other in the Hebrew. Houbigant renders it, on that day, following the Chaldee, Syriac, and Arabic. 

Verse 12
Judges 13:12. And Manoah said, Now let thy words come to pass, &c.— Houbigant renders this, And Manoah said, when that shall come to pass which thou hast spoken, what shall be the method of educating the child? words plainly alluding to those in the 8th verse. 

REFLECTIONS.—1. Manoah rejoices at the news, and staggers not at the promise; but, confidently depending on its fulfilment, prays for direction how to manage this child, when he should be born, agreeably to God's will; and for this purpose begs that God would send the same messenger, to give them farther information. Note; (1.) To improve God's blessings to his glory, is the prayer and labour of every gracious soul. (2.) When we have met with a refreshing visit from God, we cannot but cry, Return, O God of hosts, return. (3.) They who wish a messenger from God, a preacher of his word, to be sent among them, would do well to make it the matter of their fervent prayer. 

2. God refused not his request. The same day probably, not another day, as our translation seems to make it, the angel of the covenant returns a second time to Manoah's wife, when alone, either in her business, or retired for converse with God. She entreats permission to call her husband: this granted, she runs to inform him; he gladly attends her, to wait on their celestial visitant, and there solicitously inquires about the management of the child, which, in faith, he believed should be given them. Note; (1.) They who seek God will find him to their comfort. (2.) When we are alone with God, he will manifest himself to us as he does not unto the world. (3.) They who have experienced the blessing of God's presence and love, would fain call those who are near and dear to them, to taste and see with them how good the Lord is. (4.) When we are called to approach God, our hearts should never be backward to the gracious invitation. (5.) The care of children is a great concern, and parents had need beg often of God, to direct them how to manage them so, as to bring them up in the nurture and admonition of the Lord. 

3. The angel repeats the same instructions. Note; (1.) It is good to have line upon line, and precept on precept. (2.) When our treacherous memories would forget, or treacherous hearts neglect God's commands, it is good to have near us a loving and careful remembrancer. (3.) They who would be holy to the Lord, must watch with jealousy against the defilement of sin. 

Verse 16
Judges 13:16. And if thou wilt offer a burnt-offering, thou must offer it unto the Lord— Manoah, as we observed, supposing this divine personage to be a prophet, was desirous to entertain him in a hospitable manner, and agreeably to his extraordinary commission; See Genesis 18:3-4 and ch. Judges 6:18 but the angel told him, that though he should comply with his request, and stay, yet he would not eat of his food; insinuating thereby who he was "But, continues he, (not and, as we render it,) if thou wilt offer a burnt-offering, if thou hast a mind to express thy thankfulness, thou mayest offer a burnt-offering unto the Lord." A prophet, as Manoah took this to be, might authorize men to sacrifice, though they were not priests, or at the tabernacle; as Elijah did at Mount Carmel. The next words of this verse might be more properly connected with the 17th, thus: Now Manoah knew not that he was an angel of the Lord; therefore he said unto him, &c. 

Verse 18
Judges 13:18. Seeing it is secret— More properly rendered in the margin, wonderful; compare Isaiah 9:6 where this same name of wonderful is applied to Christ, the wonderful Word incarnate for the redemption of mankind. 

Verse 19
Judges 13:19. And the angel did wonderously— There is nothing for angel in the original, which might easily be construed thus: "So Manoah took a kid, with a meat-offering, and offered upon a rock unto the Lord; and he did wonderfully, Manoah and his wife looking on: for it came to pass," &c. ver. 

20 in which verse we have an account of what this divine messenger did; most probably, bringing fire from the altar, as in the case of Gideon, chap. Judges 6:21 out of the rock, to consume the burnt-offering, and then ascending in the midst of the flame to heaven. The celebrated Vitringa supposes, that it was the angel, who, upon this occasion, performed the principal functions of the priest; the most essential of which was to put the fire to the burnt-offering. Manoah, according to him, dared not to perform the offices of the priesthood in the presence of a personage whom he took for an extraordinary prophet commissioned from God. All that he did was done by the order of the angel, or as his minister; just as the Israelites obeyed Elijah afterwards, 1 Kings 18:34. See Vitringa, as quoted above. 

Verse 22
Judges 13:22. Manoah said—we shall surely die— See ch. Judges 6:22 and the places there referred to. 

REFLECTIONS.—We have here a continuation of what passed at this interview. 

1. Manoah entreats him to prolong his stay, and take some refreshment with him before he departs. Note; When God sends his messengers with glad tidings to us, the least we can do is, to afford them kind entertainment. 

2. The angel declines accepting his offer, though he does not forbid him to prepare the kid for sacrifice, which he might offer to the Lord, the only true object of worship. Note; The services that we do or offer to God's ministers, are acceptable sacrifices to God. 

3. He refuses to gratify Manoah's curiosity when the latter inquired who he was, and where he lived, that he might, after the event, do him honour, spread his fame, or send him a present on the birth of his son. His name is secret, not to be known; for who, by searching, can find out God? or wonderful, as Christ is called, whose person, incarnation, and office, deserve this title. Note; (1.) It is highly desirable to cultivate acquaintance with a good man. (2.) If we ask in prayer what is not good for us to receive, the best answer is a denial. (3.) In our inquiries in religion, vain curiosity is dangerous. There are secret things which belong only to God, where it is our highest wisdom to be contentedly ignorant. 

4. Manoah having prepared the offering and sacrifice, and laid it on the rock, the angel did wonderously: either, as in Gideon's sacrifice, he brought forth fire from the rock to consume it; or, if Manoah kindled the flame, to his astonishment he sees him ascend in the midst of the fire, and disappear; hereby evidently intimating his acceptance of the oblation, and discovering himself to them, who now were convinced that he was more than man who talked with them. Note; (1.) When we bring our hearts to God in prayer, Jesus will kindle the holy fire, and lift up our souls to heaven as the flame ascends. (2.) The ascent of the angel betokened the acceptableness of the offering. Jesus, our ascended Lord, is thus gone up to heaven, to present our sacrifices to God, as, for his sake, a sweet smelling savour. 

5. For a time in silent wonder and dread, Manoah and his wife, after this strange sight, remained on their faces: when, rising to reflect on this transaction, Manoah expresses his fearful apprehensions, lest (as was then the general opinion) this divine appearance portended his death certain and near. Note; (1.) So weak are we, that we are afraid sometimes of our very mercies. (2.) A good man may at particular seasons be afraid to die. 

6. His wife appears not only the strongest believer, but the wisest reasoner. She suggests the groundlessness of his fears from two arguments, strongly evidencing the favor of God towards them; 1. The acceptance of their sacrifice; and, 2 the promise that he had made them; for the accomplishment of which, they must needs live. Note; (1.) It is a singular mercy to have such a help-mate as Manoah's. (2.) When the sinner is cast down, he should remember what Christ has done for him by his bloody sacrifice, a sure proof that he designs not his death. (3.) The faithful, in times of discouraging providences or sore temptations, should remember the past experience of God's goodness, as a ground of present support. He that has helped us hitherto wills not our destruction at the last. 

Verse 23
Judges 13:23. If the Lord were pleased to kill us, he would not have received a burnt-offering and a meat-offering at our hands, &c.— Such was the argumentation of Manoah's wife against the fear and diffidence of her husband; and it might very well have become the most masculine understanding. God Almighty will be very well pleased, if we have so much confidence and faith in him, as in all our perplexities when our understandings are puzzled, and in all our distresses when our spirits are fainting, to use that kind of logick to support us. If he has at any time redeemed us from pressing or languishing wants and necessities, and supplied us beyond our hope, or at least beyond our expectation, by the charity of friends, compassion of strangers, or some such other seeming casualties as he usually transmits his favors by, in such a manner, as that we have found ourselves for a time at ease, and in a degree of plenty (and perhaps there are few men so miserable as not to have enjoyed such intervals); if he has at any time rescued us from a devouring danger, when our enemies were so near taking our lives from us, that we had death in our prospect, and by our sensible fear had even undergone some impressions of it (and God knows how many there are who have been instances of those articulate deliverances);—we may very well argue, that if he were resolved to destroy us, he could not have conferred those graces, and favours, and deliverances upon us. Nay, if he has given us grace to rely upon and put our trust in him, to pray heartily to him, and to preserve ourselves from the infection and contagion of prevailing and prosperous wickedness; if, in a time of powerful rebellion, we have, from a due sense of our duty to him, kept our allegiance to our king; if, when the sacrilegious and prophane have broken in upon the religion and worship of the most High, we have, for piety's sake, to our utmost power, and with our utmost hazards, opposed their desperate fury, and never consented to their wickedness, when we were no longer able to stop the progress of it; if, in a time of persecution, when men's lives and fortunes were with all imaginable rigour and severity taken from them, for not consenting to perjury and other violations of their consciences, and both lives and fortunes might be preserved by submitting to those impositions, we have passed through the fire of that persecution, and chosen imprisonment or banishment, or death, rather than comply with that power to the breach of our duty; we may very well expect some signal deliverance, upon this conclusion, that if God had meant we should be destroyed, he would not have received those burnt-offerings nor those meat-offerings at our hands; he would not have given us the grace and courage to have sacrificed our conveniencies, and property, and lives to his service. 

Verse 24
Judges 13:24. Called his name Samson— It is not easy to determine the derivation of this word. That of those who derive it from שׁמשׁ Shemesh, the Sun, seems the most probable; Samson's birth being, as some say, the elevation of the Hebrews; so David is called a light of Israel. It cannot escape the notice of any reader, how remarkable a type Samson was of the Messiah; some particulars of which we shall mention at the close of his history. 

Verse 25
Judges 13:25. The spirit of the Lord began to move him— The Chaldee renders it, the spirit of fortitude, or courage. Very early the Spirit of God gave marks of his presence with him, by some extraordinary things superior to human power, which it enabled him to do, as a kind of prelude to that heroic courage with which he was to be endowed. As there was no army of Danites encamped where Samson displayed his power, many follow the version of our Margins, and read this as the proper name of a place; Mahaneh Dan. 

14 Chapter 14 

Verse 1

CHAP. XIV. 

Samson marries a wife of the Philistines: he rends a lion in pieces, in whose carcase he afterwards finds a swarm of bees and honey: he puts forth a riddle to his companions, the interpretation of which his wife enticeth from him: he slays thirty Philistines. 

Before Christ 1155. 

Judges 14:1. Timnath— See on Joshua 19:43. 

Verse 4

Judges 14:4. His father and mother knew not that it was of the Lord, &c.— According to Archbishop Usher's computation, Samson was now twenty-two years old. Every thing was extraordinary, and ought not to be judged of by common rules. The marriage which he solicited, was contrary to the law of Moses; (See Exodus 34:16. Deuteronomy 7:3.) but he was instigated to it by an impulse from God, and consequently dispensed from an observation of the law. See Bp. Hall's contemplations on the subject. 

Verse 5

Judges 14:5. Behold, a young lion roared against him— It appears from this and many other passages, that there were lions in Judaea; whence several places had their names. See Joshua 15:32; Joshua 19:6. Every one knows, that a young lion, just come to its full strength, is the fiercest of all the species. Josephus tells us, that Samson throttled this lion with his hand: if this was the case, he must first have strangled him, and then have torn him in pieces. For some curious remarks upon this subject, we refer to Scheuchzer on the place. 

Verse 8

Judges 14:8. And after a time— In the Hebrew, after days; i.e. (as this phrase frequently signifies, and as the circumstances seem to render probable,) after a year; See Exodus 13:10. For it was not usual to celebrate the nuptials between a man and an espoused virgin till twelve months after the espousals. See Selden Uxor. Heb. lib. 2: cap. 8 and so long time seems necessary for the reducing the carcase of the lion, to a state proper for the reception of bees; which, as Aristotle and other naturalists observe, being remarkably abhorrent of all foetid smells, would scarcely settle in the carcase of a lion till the flesh was wholly consumed by the birds and beasts and time; but that being done, there is nothing more probable, than that a swarm of bees should settle in such a skeleton. See Boch. Hieroz. pars 2: lib. 4 and Vossius de Orig. et Prog. Idol. lib. 4: cap. 72. We have here a type of the Lord Jesus Christ. The devil is the roaring lion, whom our divine Samson has destroyed; and from his victory consolations are brought to the believer's soul, sweeter than honey and the honey-comb. 

Verse 10

Judges 14:10. And Samson made there a feast— Nuptial feasts of this kind were usual in all countries. And, no doubt, Samson's riddle was proposed by him in accommodation to the customs of these feasts, as the thirty companions were brought by his wife's friends, as a kind of bridemen to honour his nuptials. See Lowth. Praelect. Poet. p. 392. 8vo. 

Verse 12

Judges 14:12. Samson said,—I will now put forth a riddle unto you— It was a very ancient custom, as we learn from this, to propose at feasts, enigmas to their guests, in order to exercise their wit, and enliven conversation, instead of passing the whole time in downright eating and drinking. The Greeks derived this custom from the Orientals, and they generally proposed a reward to those who solved the riddle. 

Bp. Warburton observes, that as symbolick writing, the more it receded from the proper hieroglyphick, became the more obscure; so it was with the parable, which grew the more mysterious, till it became a riddle, which exactly corresponded with the enigmatical hieroglyphick. This in sacred scripture is called a dark saying, by way of eminence. In the interpretation of these riddles consisted much of the old eastern wisdom, according to the observation of the wise man, Proverbs 1:5-6. It was the custom too, as we learn from this passage, and it lasted long, as we are informed by Josephus, for the sages of those times to send or offer riddles to each other, as a trial of sagacity, to the exposition of which rewards and penalties were annexed; so that the present of a riddle was only the stratagem for a booty. Hence the understanding of dark sentences became proverbial among the Hebrews, to signify the arts of fraud and deceit, as may be collected from the character frequently given by Daniel of Antiochus Epiphanes; Daniel 8:23. The mysterious cover to this kind of wisdom made it, as such a cover always will, the most high prized accomplishment: So when the psalmist would raise and enlarge the attention of his audience, he begins his song in this manner: I will incline mine ear to a parable; I will open my dark saying upon the harp. Psalms 49:4. For, a great critic in sacred and prophane learning rightly observes upon the place, "The Psalmist, in order to engage the attention of his auditors, promises to treat of such things as were esteemed the highest reach of wisdom; and in composing this Psalm, he made use of all the art that he was master of, to render it worthy of his subject." Div. Leg. vol. 3: p. 155. See Boch. Hieroz. pars 2: lib. 4 cap. 12. & Egid. Strauchii Dissert. de Enigm. Sams. 

Verse 13

Judges 14:13. Thirty sheets— These were vestments of linen, which were worn next the flesh. See Matthew 27:59. Mark 14:51. & Braunius de Vestit. Sacerd. Heb. lib. cap. 7. 

Verse 14

Judges 14:14. Out of the eater, &c.— We do not perceive in this version, the opposition which there ought to be between the two latter terms, as there is between the two first; for what opposition is there between strength and sweetness? But, as Bochart has judiciously observed, there is this opposition in the original; for, in the Arabic language the word mirra, which implies strength, comes from marra, which signifies to be bitter; and therefore, the antithesis of the words is this, "Food came from the devourer, and sweetness from that which is eager or sharp, i.e. violent or fierce." And Bp. Patrick well observes, that the word acer, which signifies as well sharp, as a valiant man, is usually applied to lions. 

Genus ACER LEONUM. Ovid. 

Verse 15

Judges 14:15. That he may declare unto us— The LXX. Syriac, and Arabic, instead of unto us, render the passage, that he may declare unto thee. 

Verse 18

Judges 14:18. If ye had not plowed with my heifer— A proverbial expression; which signifies no more, than that without the assistance of his wife the Philistines could not have found out his riddle. 

Verse 19

Judges 14:19. And slew thirty men of them— This action is prefaced by a declaration, that the Spirit of the Lord came upon him, moving him to so extraordinary a deed, which no one has a right to imitate; for, 1st. The Philistines were considered as in a state of war with the Israelites; they were their tyrants and oppressors. 2nd. Samson was actually general of the Israelites, appointed by heaven to punish the Philistines. 3rdly. He was in this case no other than an instrument in the hand of God to punish offenders. 

Verse 20

Judges 14:20. Samson's wife was given to his companion— Enraged at his wife for betraying, and at his companions for their mean proceedings; Samson returned to his father's house, and left his wife with her own relations. She, looking upon herself as wholly forsaken, and willing perhaps to unite with her relations to show their resentment at Samson, was readily persuaded to marry one of his bride-men; one with whom he had been most familiar, who was peculiarly his friend, honoured possibly with the name of the friend of the bridegroom, and whose office it was to conduct the bride to her house. See St. John 3:29 and Selden de Uxor. Heb. as before. 

REFLECTIONS.—We have here, 

1. Samson keeping his bridal feast. He did not refuse to comply with an innocent custom, nor would, on such an occasion, appear morose or singular. Note; Unnecessary singularity proceeds more from pride than piety. 

2. Thirty young men are brought to do him honour on the occasion, and to be his companions during these festal days. Civility and respect are amiable, even in Philistines. 

3. To exercise their ingenuity, Samson proposes a riddle to them. Note; (1.) Many dispensations of God seem, for a time, like this riddle, dark and inexplicable. (2.) The sweetest mercies of God to our souls come from the severest trials, as meat from the eater, and honey from the lion. 

4. Three days do they in vain puzzle themselves to discover the secret; the fourth, which was the sabbath, or seventh day, they come to Samson's wife, and threaten to burn her and her father's house with fire, unless she would extort it from him, and save them the loss of their wager, though to her own husband's great disadvantage: a request unreasonable, and a threatening most barbarous and inhuman. Note; (1.) Unreasonable and wicked men stop at nothing when their worldly interests are at stake. (2.) Wagers are always better avoided, as contrary to the spirit of the Gospel; but they are sure to be highly sinful, when their loss is such as may injure our circumstances or occasion the ruffling of our tempers. 

5. This false and faithless woman immediately began to importune him for a discovery, upbraiding him with want of love, and plying him with tears, which he beheld with the tenderest emotions. In vain he expostulates on the unreasonableness of the demand, when he had not told even his parents; she wearies him with ceaseless importunity, till he can no longer resist her crocodile tears and unkind accusations; and on the seventh day he intrusts her with the important secret. Note; (1.) An inordinate love of women makes wise men fools. (2.) A woman's tears are often her strongest argument: he must be more than Samson, who can steel his heart against them. 

6. No sooner is the secret known, than she communicates it; perhaps the pride of her power operated as strongly as her fears or perfidy to make her eager to know, and hasty to reveal it. With this explication, they come to Samson before the seven days are expired, and claim the wager. He acknowledges it to be theirs; but hints their unfair dealing, in making use of his own wife to betray him. Note; (1.) When we trust a secret out of our own breast, we must not expect it will long continue such. (2.) Our corrupt affections are the heifer that Satan plows with, and by these he prevails. 

7. Though the wager is lost, it shall not be at Samson's cost; the Philistines shall rue it. The spirit of the Lord coming upon him to authorise and enable him for the work, he descends to Ashkelon, seizes thirty Philistines, slays and strips them, and with these garments pays his companions. And now, from experience of their perfidy, heartily sick of his wife and them, he leaves the country, and retires to his father's house. Note; (1.) Ill-judged and rash marriages frequently end in unhappy separation. (2.) It were well if the ill usage of the world drove us out of it in affection, to seek our true rest at home with our God and Father. 

8. No sooner has he turned his back, than his wife is given to his companion: perhaps, for his sake she had betrayed her husband's secret, and now hesitates not to defile his bed. Note; (1.) A forsaken wife is in a dangerous state. (2.) The friendships of the world are often faithless. (3.) If a woman's affections stray from her husband, it is to be, feared that her person will soon follow them. 

15 Chapter 15 

Verse 1
CHAP. XV. 

Samson is denied his wife: he burneth the Philistines' corn; he is bound by the men of Judah, and delivered to the Philistines: he breaketh his bands, and killeth one thousand of the Philistines with the jaw-bone of an ass; the Lord giveth water to quench his thirst. 

Before Christ 1155. 

Verse 4
Judges 15:4. And Samson went and caught three hundred foxes— Samson was moved to take a wife from the Philistines, in order to find occasion against them: such occasions are seldom long wanting where marriages of this kind are contracted between persons of different countries, different religions, or different interests. Samson had sufficient cause for that resentment which he executed, as we read in this and the following verses. 1. Some have thought it difficult to believe, that Samson could get together so great a number of foxes; but it should be remembered, First, That these creatures were, and at this time are extremely numerous in Judea; insomuch that several places had their names from them; see Joshua 15:28; Joshua 19:42. 1 Samuel 13:17 and they are spoken of very commonly in Scripture as thus numerous. See Song of Solomon 2:15. Psalms 63:10-11. Secondly, Under the name of foxes may be comprehended creatures nearly resembling that animal, called thocs, which go together in herds, so that two hundred have been seen in company together. Thirdly, It will not appear so incredible, that Samson should collect so many foxes, when we recollect from the Roman history, that Sylla produced at the shews which he gave the Roman people, one hundred lions, Caesar four hundred, Pompey near six hundred, and others innumerable different animals. Fourthly, If the sacred historian had said that Samson caught these three hundred foxes in one day, or one night, the difficulty might be greater; but, possibly, he might employ a month or more in the accomplishment of this design, and have been assisted in it by his servants, neighbours, and friends. These animals were caught in nets, and on account of their length of tail were most proper for his purpose. 2. These observations seem sufficiently to justify the present version; we must not, however, omit to mention, that another has been offered, though we apprehend it will not stand the test of critical inquiry. It is proposed to render the words, now translated three hundred foxes, by three hundred sheaves of corn; to support which, it is to be observed, that instead of shualim in the Hebrew, we should read schealim, which properly signifies sheaves: and that זנב zanab, which we translate tail, signifying the end, or utmost part of any thing, we may, according to this version, suppose that Samson set fire to three hundred standing shocks of corn, by laying two sheaves between each shock to make a communication, and by putting fire to those intermediate sheaves. See Mr. Chais on the passage, where the reader will find a refutation of this criticism. 

Verse 6
Judges 15:6. And the Philistines came up and burnt her and her father with fire— Thus they fulfilled their menace uttered in the former chapter, and the faithless wife gained no advantage by her treachery. But who can help remarking, on a circumstance like this, the savage barbarity of those times? 

Verse 8
Judges 15:8. And he smote them hip and thigh— Houbigant renders this, and he contended with them, and slew them with a great slaughter; observing, that the idea is taken from the action of wrestlers. It seems to be a merely proverbial expression, signifying a total overthrow. The French render it, il les battit entierement, he beat them entirely; Isaiah 9:14. Etam was a strong place in the tribe of Judah, to the top of which there was a passage only capable of admitting a single man at a time. Instead of went down, and dwelt, it may be read, went, and dwelt. 

Verse 15
Judges 15:15. A new jaw-bone of an ass— Of an ass that had not been long dead, properly rendered moist in the margin of our Bibles; not so brittle as one that was dry, and had long lain in the air and the sun. No doubt, this event must be ascribed to the providence of God, who thus fulfilled the promise he had made to the Israelites, that no one should be able to stand before them, and that one man of them should chase a thousand; Leviticus 26:8. Bochart. Hieroz. pars 1: lib. 2: cap. 15 and a dissertation upon the jaw-bone of the ass, by J. Jac. Seiferheld, in the Nov. Thesaur. Philolog. tom. 1: 

Verse 16
Judges 15:16. Samson said, with the jaw-bone of an ass, &c.— Samson, upon this victory, composed a triumphant song, or ode, of which this verse appears to have been the chorus or burden. Houbigant renders it, 

With the jaw-bone of an ass have I dispersed them; With the jaw-bone of an ass have I slain a thousand men. 

REFLECTIONS.—Unable any longer to bear such treatment, the Philistines gathered their armies, not to fight with Israel, but to oblige them to give up their enemy Samson. Hereupon, 

1. The men of Judah, understanding the reason of their invasion, instead of setting Samson at their head to fight for their liberty, basely resolve to make a sacrifice of him to his enemies, preferring ignominious servitude before a generous struggle for their country. Instead of honouring him for his courage, they blame him for his rashness, and desire him peaceably to submit to their bonds. Samson might well expostulate with them, that what he had done was for their good, and a just correction for the wrongs he had received; but knowing that this was from God, that he might have a new occasion to destroy them, he peaceably submits to be bound; and, having first engaged his brethren to do him no harm, consents to be delivered into the hands of the Philistines. Note; We have here, in Samson, a lively figure of the Lord Jesus. A band of armed men surround him in the garden; he is betrayed, and forsaken by his own disciples; though able to destroy at a stroke those who came to bind him, yet, quietly submissive, he is led as a lamb to the slaughter. 

2. With joy the Philistines behold their captive approaching, and shout aloud, as now triumphant over their destroyer: but how momentary is the triumph of the wicked! Instantly a sudden impulse of Divine power comes upon him; like flax his captive bands are burst asunder: no better weapon is at hand than the jaw-bone of an ass's carcase: this he seizes, flies on his amazed foes, and turns the shouts of joy into shrieks of horror: for soon, with resistless fury, he mows down their ranks, and heaps the slain on the slain. A thousand fell on the spot. Note; (1.) When God will work, the most despicable instruments in his hand shall be effectual. (2.) Though tied and bound with the chains of our sins, the spirit of the Lord can loose these captive bonds, and set us free. (3.) Unequal as the contest is, between one poor believer and all the hosts of hell and earth without, and corruption within, yet Divine Grace can make him more than conqueror. (4.) When his rejoicing enemies were most secure, and under the seal and stone had thus bound up the dead body of our crucified Lord, then, like Samson, he broke the bands of death, awaked as a giant refreshed with wine, confounded his foes, and led captivity captive. 

3. Samson celebrates his victory, not out of vanity, but to the glory of God, who, with so unfit a weapon, had enabled him to make so great a slaughter. The same Hebrew word חמור chamor, signifying an ass and a heap, in the original, affords an elegant paronomasia, not to be accurately expressed in a translation. Then, having finished his song of praises, he casts away the useless jaw, and, in memory of this single event, calls the place Ramoth-Lehi, The lifting up of the jaw-bone. 

Note; (1.) God must have the glory of his own work. (2.) Songs of praise are as honourable to him, as reviving to our own souls. 

Verse 19
Judges 15:19. But God clave an hollow place that was in the jaw— It is very evident, from what follows in this verse, that our translation is erroneous; since, if God had caused water to come from the jaw only for the present satisfying of Samson's necessities, it is reasonable to suppose, that Samson would have given it the name of a well or fountain, or that the sacred historian would have told us, that it remained in Lehi unto this day. The rendering in the margins of our Bibles, therefore, is by far the best. Houbigant observes, very properly, that the word rendered hollow place, מכתשׁ maktesh, signifies a rock; and he renders the verse thus: Then God clave the rock which was in Lehi, and there came water from thence; which when he had drank, his spirit came again, and he revived; wherefore Samson called that fountain, the fountain of the implorer; which fountain is in Lehi unto this day. Modern travellers inform us, that in the suburbs of Eleutheropolis, (in all probability the ancient Lehi,) the fountain which flowed upon this occasion is still remaining, and is called to this day the fountain of the jaw; an observation which abundantly confirms the interpretation that we have given. See Scheuchzer on the place. 

REFLECTIONS.—The withholding of the most common necessaries of life, little as we are apt to value them, would be more fatal than the sword. The want of a draught of water brought Samson nearer to the grave than all the host of the Philistines. 

1. We see him here ready to die with thirst; no water is nigh; and he is so parched and weak, as to be unable to seek farther. In this distress he calls upon God, who alone could relieve him. In his prayer he pleads God's past mercies as an argument for present help, and urges the dishonour which would be cast on God, if now he should be given into the hands of the uncircumcised, after such an instance of divine interposition. Note; (1.) Jesus on the cross cried thus, I thirst. (2.) In time of distress, prayer is our best resource. (3.) Past mercies should encourage us to wait upon God, and no plea so prevalent as his own glory. 

2. God heard and answered him, permitting the distress only to exercise his faith, keep his spirit humble, and magnify his own power and grace. God clave the rock, and a stream of fresh water sprang up; whereupon his fainting spirit revived, and his departing life returned. Note; (1.) Every day we have to praise God for a new life given us. (2.) Without the constant supply of living streams from the fountain of grace, our souls must quickly faint and die. 

3. Twenty years he judged Israel, during which the Philistines, though not utterly subdued, seem not to have oppressed them as before, checked by the terror of his arm; so that they had respite from the yoke, if not perfect freedom, Note; (1.) It is a mercy to have our afflictions alleviated. (2.) If we improve the beginning of our mercies, we may expect that they will be continued and perfected. 

16 Chapter 16 

Verse 1
CHAP. XVI. 

Samson carries away the gates of Gaza: falls in love with Delilah, to whom he confesses that his strength would leave him if his head should be shaven. His hair being shaven off while he is asleep, he is taken by the Philistines; his eyes are put out, and he grinds in the prison-house. The manner of his death. 

Before Christ 1135. 

Verse 3
Judges 16:3. An hill that is before Hebron— Or, a mountainous place, that is, &c. Hebron was twenty miles from Gaza, which was situated near the extremity of the promised land. It is probable, therefore, that this hill, or mountainous place, lay between Gaza and Hebron. It might be rendered, which looketh towards Hebron. 

Verse 4
Judges 16:4. In the valley of Sorek, whose name was Delilah— The valley of Sorek, through which passed the river of the same name, and where, in the times of Eusebius and St. Jerome, stood the village of Cephar-sorek, was situated to the north of Eleutheropolis, near Zorah, the place of Samson's birth. This place, famous for its vines, was about a mile and a half from Eshcol, whence the spies brought their bunch of grapes. Here it was that Samson had the misfortune to become acquainted with Delilah. St. Chrysostom and some others affect, that Samson married her; but it seems much more probable, that she was only his concubine: and so Josephus understands it. Samson, unhappily, abandoned himself entirely to her; and her method of proceeding proves, that she was not only a Philistine, but a woman of very despicable character. 

Verse 5
Judges 16:5. We will give—eleven hundred pieces of silver— By which, says Bishop Patrick, is commonly understood so many shekels; for the Jews make it a rule, that where pieces of silver are mentioned, shekels are meant; the whole sum amounted to about 344£. 

Judges 16:7. Weak— Worn away. Schult. p. 268. 

Verse 13-14
Judges 16:13-14. If thou weavest the seven locks of my head with the web— The LXX render the passage thus: If thou shalt weave the locks of my head, and shalt fasten them with a pin in the wall, I shall be deprived of my strength, and become like other men, Judges 16:14. When he slept, Delilah took the seven locks of his head which she wove into a web, and fastened it with a pin to the wall. Then she cried, &c. See Spencer de Leg. Heb. lib. 3: cap. 6. Dissert. I. 

Verse 17
Judges 16:17. He told her all his heart— It was natural to suppose, that God would forsake a man who had forsaken Him to plunge into the excess of a criminal passion. Samson, softened by the caresses of Delilah, chagrined by her reproaches, overcome by her tears, could no longer resist her pressing solicitations. He forgot every thing to please her. He discovered his secret to her. There have been many men of wonderful strength, whose memory is preserved in history, and an account of whom may be found in Scheuchzer on the place; but it should be observed here, that Samson's extraordinary strength was not inherent in himself, but depended entirely on the divine power coming upon him when there was need of it, so long as he preserved himself consecrated to God, and strictly observed all those things which belonged to the vow of a Nazarite. Josephus paraphrases these words of Samson to Delilah thus: "I am under the care of God: born by his immediate providence, I nourish my hair; for he forbad that I should ever have it cut off, and it is herein that all my strength consists." See Hist. of the Jewish War, book 5: chap. 10. 

REFLECTIONS.—As woman first was man's ruin; how often since has she been his snare! Other passions have slain their thousands, the love of women has slain its ten thousands. 

I. Samson, who could not be taken in the toils of the Philistines, is ensnared by the attire of a harlot: to his shame, the history is recorded. 

1. He went down to Gaza, on what occasion is not mentioned; but the bad tendency of familiarity with Philistines is left for our admonition. He saw a woman who pleased his eye, and, passion overcoming conscience, he connected himself with her. Note; (1.) The strongest in grace had need deeply to cry, Lead us not into temptation! (2.) They who ramble into places of vain company, must not wonder if they suffer for it. 

2. Though perhaps he came in disguise, he was not long concealed; and while he is lying in the arms of a harlot, danger and death await him at the gate. Note; (1.) In our most secret sins God will find us out. (2.) Men would not sleep in quiet on the bed of lewdness, could they see the wrath of God which is hanging over them. (3.) The more securely the sinner sleeps, the more dangerous is his state. 

3. Whether the conviction of his conscience terrified him, or a dream monitory of his danger awakened him, or some intelligence was brought him of the Philistines' designs, we do not learn; but at midnight he arose, and, finding the gates of the city barred, and the guards probably asleep, little expecting such a visitant, he took up posts, gates, and bars together on his shoulders, and carried them to a distant hill, to let his enemies see how vain were their attempts against him. Thus Christ, on his resurrection-day, carried off the gates of death, mocking at the impotent designs of his enemies, and opening a passage for all his people to follow him to the hill of God. 

II. Again and again we find this mighty man sinking under the power of his besetting sin. More than once he had been brought by it into the most imminent danger; yet still he relapses, and, the third time, severely suffers. What a warning to every man of God to make a covenant with his eyes, and watch against and deny the sinful lusts of the flesh, which are as easily besetting, as difficult to be resisted. 

1. A harlot caught his eye, and ensnared his heart. In criminal conversation with her he passed the day; and him whom armies could not move, a woman enslaved. 

2. The Philistines seize the opportunity, and hope at last to prevail against him. Persuaded that there was some charm or spell which gave him such matchless strength, they offer Delilah a large bribe to get the secret out of him. Note; (1.) Where the love of money is rooted in the heart, bribe high enough, and you may buy body, soul, and all. (2.) By this was the Son of God betrayed; the love of thirty pieces of silver prevailed on the traitor Judas. 

3. On the first opportunity, when caresses had paved the way for an easier entrance into his heart, she earnestly desires that he would gratify her curiosity, by informing her where his strength lay, and how he might be so bound as to be unable to help himself. Reluctant to declare the real secret, and hoping to put her off, he hesitates not at a lie; but when, to make the experiment, the osiers bound him, and an alarm of danger was given, the deceit appeared. Again she tries, again he misinforms her: the new ropes were as flax on his hands. The third time, upbraiding him with his deceit, she wearies him to tell the truth; but, still reluctant, he gives her a false information; and when she had wove his locks with her web, and fastened them to the beam, no sooner was the cry heard, "The Philistines be upon thee," than pin, beam, and all were carried away. Note; (1.) We must never expect fidelity from those who shew their utter unthankfulness to God. (2.) When the heart is infatuated with lust, repeated warnings of danger will be disregarded. (3.) They who feel themselves unable to resist the importunity of their passions should instantly fly. 

4. At last, wearied out with her ceaseless upbraidings, and enslaved by his violent passion for her, the fatal secret is extorted. He could not bear to be suspected as wanting in affection to her, and, rather than not convince her of it by gratifying her most unreasonable requests, his own reputation, life, yea worse, the honour of God and the people's safety, are basely betrayed into the power of a faithless woman. Note; They who are slaves to their lusts are the worst of slaves, and stop at nothing to gratify them. 

Verse 19
Judges 16:19. She began to afflict him— i.e. (in the sense wherein this word is frequently used,) to humble and bring him low; for as soon as the razor touched his head, his strength began to be diminished. 

Verse 21
Judges 16:21. The Philistines took him, &c.— The design of the Philistines in putting out Samson's eyes, was to prevent him from undertaking any future enterprize against them; thus, by the just judgment of God, the concupiscence of the eyes was punished very remarkably in him. But a further punishment was prepared for him; loaden with chains, he was condemned to grind in the prison-house. Before the invention of wind and water-mills, they generally made use of hand-mills, and they condemned to this sordid employment malefactors and slaves, especially such as were disobedient and rebellious. See Exodus 11:5. Grotius on the place, and Herodotus, lib. 4: ch. 2. 

REFLECTIONS.—Fully convinced now, from the seriousness of his manner, or the name of God which he had used, that he had discovered to her his whole heart, she summons the lords of the Philistines once more to attend her, who, having been so often disappointed, had returned home in despair; and they, ready to embrace the opportunity, take the money in their hands, and haste away. Behold and pity this unhappy victim, destined now as a sheep to the slaughter. Note; It is just in God to give up those to suffer who give themselves up to sin. 

1. When her assistants are ready, this treacherous wretch spreads the soft lap of love, and after "dalliance sweet," the mighty Samson sinks down to rest, and closes those eyes, which, fascinated with beauty's charm, can see no danger in that pleasing pillow. But now the fatal razor approaches: his seven locks fall off; his strength departs; and now the Philistines, at her cry, rush in, and, to his utter confusion, he discovers his irreparable ruin. At first, when he awoke, he thought that he might shake himself as before, and knew not his dire mishap; but God was departed; and therefore resistance was vain. Note; (1.) Indulgence of sensual appetite stupifies the conscience, and rocks the soul asleep in security; but Satan is awake, and insensibly leads us into the pit of ruin. (2.) Many a sinner closes his eyes in peace, which the alarm of death or judgment will open, only to discover his state of everlasting despair. (3.) When God is provoked to depart, though we may think that we can do as at other times, our weakness will appear to our confusion, and we shall sink under our wickedness. (4.) Let every one who reads beware of Samson's sin, lest they bring themselves, like him, into the depths of misery. 

2. The Philistines secure him fast. No longer now the terror of the mighty, they drag him down to Gaza in triumph, and, to disable him for ever, put out his eyes, and with fetters of brass chain him to the mill; at once to suffer, to serve them, and stand the derision of every beholder. How art thou fallen, son of the morning! how is the glory departed from Israel! Note; (1.) His punishment corresponds with his sins; those eyes which ensnared his heart are now forever closed in darkness. The sinner's portion will be the outer darkness, where there is wailing and gnashing of teeth. (2.) They, who yield their members instruments of iniquity, will find Satan's service base and bitter, when in chains of sin they groan, being burdened. (3.) Former manifestations of God's mercy to sinners, will but aggravate their torment in hell; as the remembrance of the gates of Gaza made the doors of the prison more ignominious and afflictive. 

Verse 22
Judges 16:22. Howbeit the hair of his head began to grow again— We are to understand by this, not merely that, Samson's hair growing again, he thereby recovered his strength; but that, sensible, no doubt, of his folly and imprudence, he renewed his vow of Nazariteship, and in a state of penitence implored the pardon of that God whom he had so grievously offended. 

Verse 23
Judges 16:23. Then the Lords of the Philistines, &c.— Then, that is, some time after Samson had been in prison, his hair having grown again to a considerable length, the Philistines prepared to celebrate their annual festival in honour of Dagon, to whom they conceived themselves indebted for this triumph over their great enemy. Dagon, which comes from דג dag, a fish, was the tutelary deity of the Philistines; and the lower part of this idol, it is most probable, was in the form of a fish. See Deuteronomy 4:18 and 1 Samuel 5:4. As fishes are remarkably fruitful, it seems most probable that Dagon was designed as an emblem of the fertility of nature. Δαγον ος εστι Σιτων, Dagon, that is, the corn-giver, says Sanchoniathon in Philobiblius. Those who are inclined to know more of Dagon may consult Selden de Diis Syriis, Calmet's Dissertations, Cumberland in Sanchoniath. and the Pisga Sight of Fuller; who is of opinion, that Dagon, coming from a word signifying bread, was worshipped as the inventor of bread-corn, and was represented in a form entirely human: but the former is the more general opinion. 

Verse 27
Judges 16:27. Now the house was full, &c.— It is not certain, whether this was the temple of Dagon, or a kind of theatre built for public sports. Dr. Shaw gives us the best commentary on this passage. "This method of building," says he, whereof he had just spoken, "may further assist us in accounting for the particular structure of the temple or house of Dagon, (Judeges 16.) and the great number of people who were buried in the ruins of it, by the pulling down of the two principal pillars which supported it. We read, Judges 16:27 that about three thousand persons were upon the roof to behold while Samson made sport, viz. to the scoffing and deriding Philistines. Samson, therefore, must have been in a court or area below; and consequently the temple will be of the same kind with the ancient τεμενη, or sacred inclosures, which were only surrounded either in part or on all sides with some plain or cloistered buildings. Several palaces and douwanas, as the courts of justice are called in these countries, are built in this fashion; where, upon their public festivals and rejoicings, a great quantity of sand is strewed upon the area for the pellowans or wrestlers to fall upon; whilst the roofs of these cloisters are crouded with spectators to admire their strength and activity. I have often seen numbers of people diverted in this manner upon the roof of the Dey's palace at Algiers, which, like many more of the same quality and denomination, has an advanced cloister over against the gate of the palace, (Esther 5:1.] made in the fashion of a large pent-house, supported only by one or two contiguous pillars in the front, or else in the centre. In such open structures as these, the bashaws, kadees, and other great officers, distribute justice, and transact the public affairs of their provinces. Here likewise they have their public entertainments, as the lords and others of the Philistines had in the house of Dagon. Upon a supposition, therefore, that in the house of Dagon there was a cloistered building of that kind, the pulling down the front or centre pillars, which supported it, would alone be attended with the like catastrophe that happened to the Philistines." See Travels, p. 216. Our great English architect, Sir Christopher Wren, is of opinion, that this building was an oval amphitheatre, the scene in the middle; where a vast roof of cedar beams resting round upon the walls, centered all upon one short architrave, which united two cedar-pillars in the middle. One pillar would not be sufficient to unite the ends of at least one hundred beams which tended to the centre; therefore there must be a short architrave, or concentric circle resting upon two pillars, upon which all the beams tending to the centre of the amphitheatre might be supported. Now, if Samson, by his miraculous strength, moved one of those pillars from the basis, the whole roof must necessarily fall. The supposing that the ends of the beams were united in a circle in the middle, will remove the difficulty which may arise from considering that no less than three thousand persons were spectators of Samson's ill treatment from the roof; for this manner of construction would have afforded them conveniency enough for this purpose. See Wren's Parentalia, p. 359. Pliny mentions two theatres built at Rome by Caius Curio, which were large enough to contain the whole Roman people, and yet of so singular a structure as to depend each upon one hinge or pivot. See Nat. Hist. lib. 36: cap. 15. And in Tacitus, we read of a destruction by the fall of an amphitheatre similar to this occasioned by Samson. Annals, lib. 6: cap. 62. 

Verse 28
Judges 16:28. And Samson called unto the Lord, &c.— We must always consider Samson in the light of an extraordinary person, immediately raised up by God for the chastisement of the Philistines. In this view his death was heroic, as he voluntarily sacrificed himself, by the only means in his power, to the service of his country, by the destruction of those who had in a base manner insulted him and his God, and who, holding Israel in bondage, vainly imagined their Dagon superior to the eternal JEHOVAH. As we have before remarked, Samson was unquestionably a very singular type of the Messiah: called and sanctified in and from the womb; set apart to deliver his people out of the hands of all their enemies; performing all by his own personal strength alone, without assistant, and almost without weapons (Isaiah 1:3. Hosea 1:7.); and in his death eminently doing more than in his life, thereby destroying the power of the devil, and triumphing over all his enemies. Hebrews 2:14. 

Verse 30
Judges 16:30. So the dead which he slew at his death, &c.— And those whom he slew at his death were more than those whom he had slain in his life. Houb. It is plain, that this event must have greatly reduced the Philistines, as they made no sort of opposition to the burying of Samson who had wrought such destruction among them. 

REFLECTIONS.—In this ignominious employment, unhappy Samson had time and opportunity given him for reflection; bitter reflection! where all was dark without, and all as dark within. Yet how preferable his present situation! Far better grind in Gaza, than sleep in the bosom of Delilah. Repentance seems now to have been vouchsafed to him; his hair began to grow, and, as a token that God had not utterly left him, his strength returned with it, God still designing him for great exploits, and in his death to wipe away the foul stains of his past ungracious conduct. 

1. The Philistines assemble to celebrate the praises of their god Dagon, half man half fish, to whose favour they ascribe their victory over the mighty Samson. With songs of praise the lofty roofs resound, and echo back their idol's victory. To make their joy complete, Samson is led forth; insult is added to his sufferings, and he degraded to be the sport of fools. Note; (1.) If even a Philistine could ascribe his victories only to his dunghill god, how much more are we bound to give our God the glory due to his name, for all he does to us, in us, and for us! (2.) They, who by their ill conduct have brought dishonour upon God, justly deserve to bring contempt upon themselves. (3.) They, who have sported in sin to their own deceiving, will find themselves in the end exposed to everlasting shame. 

2. Little thought the lords of the Philistines what ruin hung over their heads. In mirth and wine the joyful day was spent; and besides the chief nobility, a vast concourse of men and women crowded the temple within and without, no less than three thousand being on the roof. Unhappy Samson stood the spectacle of their delight, fallen from his high estate, trampled upon by every foot, and led along blind by a little lad, the guide and guard of this once renowned hero. Meditating the fatal blow, and having informed himself of the supporters of the roof, he desires the lad to lead him, that he may lean against them; there pausing for a while on this great deed, he lifts his heart to God in prayer for power to avenge, as a public person, his own and Israel's wrongs; and for his people's sake cheerfully devotes himself to death. With arms extended then he grasps the massy pillars, and, feeling an answer to his prayer, in the renewed strength bestowed on him, he bows himself forward; the pillars rock, the building totters, the roof, encumbered with the weight of the spectators, rushes down, and death in every tremendous shape appears. Crushed under the load, or dashed to pieces in the fall, thousands expire; their music now is changed to dying groans; and shrieks of agonizing pain, instead of songs of triumph, fill the air. Thus dies the mighty Samson, glorious in his fall, and more terrible to the Philistines in his death than even during his life. Note; (1.) They who sport and mock at God's servants, fill fast the measure of their iniquities. (2.) When we return to God in penitent prayer, God will return to us in mercy, and renew our strength. (3.) To die for our country is great, but to die for God is far greater. (4.) Samson's death is a type of Christ's; his arms were thus extended on the cross; laying down a life which none could else take from him; saving his people by shedding his own blood, and casting down thereby the throne of Satan, ruining his temple in the hearts of men, and destroying the power of sin, death, and hell, their mortal enemies. 

3. His father and friends, during their consternation, went up and took his dead body from the ruins, (the Philistines not daring to oppose them,) and buried it in his father's sepulchre. Twenty years his government lasted; and had the people but followed his example, they had no more felt the yoke of Philistia. Note; It is our own fault if we live and die the servants of sin, because we neglect to use the means of grace that God vouchsafes us. 

17 Chapter 17 

Verse 1
CHAP. XVII. 

Micah, an Ephraimite, restores the money which he had taken from his mother; from which she commands a graven image to be made; Micah hires a Levite to be his priest. 

Before Christ 1426. 

Judges 17:1. And there was a man of mount Ephraim— The second part of the book of Judges begins here; containing an account of several transactions in and about the time of the judges, which the sacred historian omitted in their proper order, that he might not interrupt the thread of a narrative relating to the transactions of the whole nation. 

Verse 2
Judges 17:2. About which thou cursedst— Houbigant renders this, and for which you put me to my oath; connecting the whole sentence thus: the eleven hundred shekels of silver which thou saidst in my hearing were taken from thee, and for which thou didst put me to my oath, behold, are with me, &c. In which he nearly follows the Arabick. See Dr. Hammond on St. Matthew 26 annot. 1. 

Verse 3
Judges 17:3. For my son, to make a graven image, and a molten image— It is very plain, from the sequel, that the intention of this woman was, not to form any images of false gods to herself, but to make a representation of the tabernacle in Shiloh. She says, I had wholly dedicated the silver unto Jehovah; and therefore it has been reasonably conjectured by some, that these images, as well as the teraphim mentioned in the 5th verse, were made in imitation of the cherubim; the ephod being formed like that which God appointed for the priests, and the rest of this idolatrous preparation being designed to imitate the ark, with all its sacred furniture. See Spencer de Leg. Heb. lib. iii. c. 3. dissert. 7.

Verse 5
Judges 17:5. An house of gods— This might be rendered more properly, a temple or house of God; אלהים בית beith elohim: so the LXX and the Vulgate render it, as well as Houbigant, aedes deo sacra. Micah and his family were desirous to have a little tabernacle, a place consecrated to the elohim, at their own house, without the trouble of going up to Shiloh. Respecting the teraphim, see Genesis 31:17. 

Verse 6
Judges 17:6. In those days there was no king in Israel— That is to say, no supreme governor; and, consequently, a total anarchy prevailed, (see 2 Chronicles 15:3.) which words are inserted, not only as a reason why Micah set up this sanctuary at home, being afraid, through the deficiency of government, and the danger of the times, to go up to Shiloh; but also as a reason why he did it with impunity. Note; (1.) Corruptions in the church arise from small beginnings; to avoid idolatry, we must keep from superstition. (2.) It matters little whether the idol be set up in the heart or the house; whatever alienates the affections from God leads us into idolatry. (3.) The reason is given why this conduct of Micah met with no reproof; there was no judge in Israel; and they must be bad days indeed when no magistrates restrain sin, and ministers are negligent to reprove it. 

Verse 13
Judges 17:13. Then said Micah, now know I, &c.— What a strange infatuation! Micah is at the summit of his wishes because the Levite has accepted his offers, and because he sees his chapel consecrated, and a priest of the sacerdotal line minister of the new religion planned out by his mother. 

Micah had rendered himself capitally guilty in making a common Levite a priest. See Numbers 3:10 and Witsii Egypt. pa. 133.—Idols, teraphim, a prophane altar, an intruded minister,—what noble grounds for self-approbation! The crime of Micah is strongly set forth by Calmet. "He persuades himself," says he, "that the people, seeing his chapel served by a man of the family of Levi, will come thither with greater confidence, and that this concourse, together with the offerings to be brought, will procure him considerable gain. It is evidently this gain, that he here calls the blessings of God. How just a representation is this of those superstitiously covetous persons who would connect religion with the love of riches, and who, as St. Paul expresses it, fancy that piety should serve as a means of enriching themselves!" 

REFLECTIONS.—Micah had probably been content with his son's service, if an accident had not brought him a more acceptable chaplain in a Levite of Bethlehem-judah, who was by his mother's side of the tribe of Judah, and had resided at Bethlehem; either, through the neglect of God's worship which now began to take place, he could no longer gain a maintenance from the ministry, and was forced to seek a livelihood; or, perhaps, being of a rambling disposition, unsettled, and uneasy at being confined at home: it may be also, hearing of Micah's house of gods, and hoping for better preferment in his service, abominable as it was, than at the altar of God. Note; (1.) They must be bad times indeed when God's ministers want a maintenance. (2.) The priest who sets out with an eye to preferment is certainly in the high road to perdition. (3.) The ministry is the best calling, but the worst trade in the world. 

Micah having inquired whence he came, and learning his profession, invites him in; offers, if he will officiate for him, to treat him with respect as a father, and to provide for him. The Levite consents, the bargain is concluded; and as he found it a good house, though the work was scandalous and the wages mean, he thought himself well settled. Note; (1.) They, whose office and duty it is to rebuke sin, are often, for the sake of their belly and a good table, wicked and mean enough to sit by and countenance it. (2.) They, who choose their own delusions, would fain flatter themselves that God approves of them. (3.) More, like Micah, derive their hopes from the priest and the altar, their worship, and external devotions, than from spirituality of temper and real purity of heart. (4.) The deeds that the self-righteous boast of, as commending them to God's favour, are those which God most abhors, and which most effectually seal them up under wrath. 

18 Chapter 18 

Verse 1
CHAP. XVIII. 

The Danites seek an inheritance, and in the journey enter into the house of Micah, and carry off his image and his priest: they take the city Laish, which they burn, build another in its place, and set up there Micah's graven image. 

Before Christ 1426. 

Judges 18:1. In those days there was no king in Israel— The exact period here referred to is uncertain; but it is generally supposed to have been before there was a judge in Israel, between the death of Joshua and the elders who survived him, and the time of Othniel, who was the first judge raised up for them by God. See Josephus, Antiq. lib. 5: cap. 2 and the note on the first verse of the former chapter. Houbigant renders the latter part of this verse, for not yet, even to this time, they had sufficient inheritance among the tribes of Israel. Instead of the tribe of the Danites, some would read a tribe, or family, &c. 

Verse 5
Judges 18:5. They said unto him, ask counsel, we pray thee, of God— These two verses prove, what we have before observed on the 5th verse of the foregoing chapter, that this sanctuary of Micah was dedicated to the true God, and not to idols. Before the Lord is your way signifies you are under the immediate guidance and protection of the Lord; under his eye: an answer framed, no doubt, by the Levite, as we cannot conceive that he could, in such a case, have any answer from God. Strange folly! to ask direction of idols, when Shiloh was so nigh; and prefer an intruding self-made priest to the anointed of the Lord. Thus still the blind lead the blind, and the people love to have it so. 

Verse 7
Judges 18:7. Came to Laish— See on Joshua 19:47 where this history is briefly told by way of anticipation. The Zidonians were a powerful people in a strong city; and therefore they indulged securely in peace and luxury, and in these particulars were imitated by the men of Laish, who had not the same reasons for their security. The people of Laish were probably a colony of the Zidonians. 

Verse 9-10
Judges 18:9-10. And they said, Arise, &c.— There cannot be a more infallible presage of the ruin of any people or nation, of the immediate destruction of a city or a kingdom, than when they dwell quiet and secure, when they are careless, as if nothing could befal them; when the magistrates are as careless as the people, or care not to put the people to shame for any thing. As good to be without any magistrates, as to have such as will neither instruct nor punish those who do amiss. They who were sent from the children of Dan to spy out the land, and to search out an inheritance to dwell in, (Judges 18:1-2.) thought that they need go no farther, when they had found in what condition and manner the people of Laish lived; that they dwelt careless, quiet, and secure, and that there was no magistrate in the land that might put them to shame in any thing: there was no more to be done, than to return to those who sent them, with the advertisement, Arise, &c. 

Note; (1.) If there be no magistrate to bear the sword, or negligence let it sleep in the scabbard, barefaced iniquity will quickly walk in triumph. (2.) Shame is a great restraint on sin; when that is lost, men grow utterly abandoned. (3.) The security of sinners is their ruin. 

Verse 19
Judges 18:19. And they said unto him— They, that is, the five men who had entered the house. 

Verse 24
Judges 18:24. Ye have taken away my gods, &c.— The word rendered gods is elohim, which, as in other places, would be more properly rendered, my god; and must, undoubtedly, mean the symbol of the Divine presence; as we cannot conceive that Micah, who was a worshipper of Jehovah, could have been so absurd as to think that he could make his god. 

REFLECTIONS.—The priest, surprised to see the men return with his treasure, expostulates with them against the theft; but his complaints are easily silenced: no sooner do they propose to him to go along with them, and set in his view better wages and greater preferment, than he very readily consents to follow, and leave a private cure for a fee, little concerning himself about the charge, or the infamous means of his advancement. Note; (1.) When a priest's heart is more anxious after his preferment, than concerned about the weight of his office, it is a sure sign that he serves an idol god. (2.) When a man chooses to minister for the salary, not the souls, he must scandalize his profession. 

Verse 29
Judges 18:29. They called the name of the city Dan— It was situated at the extremity of the north of Judea, though the tribe of Dan had their lot in the south-west. Hence came the common saying afterwards, (when they would express the whole length of their country,) from Dan to Beersheba. 

Verse 30
Judges 18:30. The son of Gershom, the son of Manasseh— As this Manasseh certainly cannot mean him who was the head of the tribe so called; it is generally thought, that some other Manasseh of the tribe of Levi is understood. Dr. Kennicott, however, strongly contends for the reading of the Vulgate, the son of Moses. "We know," says he, "that Gershom was the son of Moses; and there are strong reasons for believing that the word here was Moses, and not Manasseh. For, first, Saint Jerome has expressed it Moses, and so has the Vulgate likewise; and farther, that the Septuagint, as well as the Vulgate, formerly read Moses, we may infer from Theodoret, who reads the verse thus: 'Jonathan, the son of Manasseh, the son of Gershom;' and from the existence of both these words we may infer, that some copies read the latter, and some the former; while others, that they might be sure of the right word, inserted both. The Jews, as Kimchi and Aben-dana confess, struck with deep concern for the honour of their law-giver, and distressed to think that a grandson of Moses should be the first priest of idolatry, have ventured upon a pious fraud; placing over the word משׂה Moseh, Moses, the letter נ nun, which might intimate it to be מנשׂה Manasseh. This additional letter, being variously placed over the word, has at length slipped down into the same rank with the original letters; and the word Manasseh, which was designed to be read, has now supplanted Moses. We are told, indeed, that this relation is figurative, meant of a similitude in idolatry, and not of natural consanguinity: but that any man who lived eight hundred years before Manasseh should be called a descendant of Manasseh, because Manasseh acted like him eight hundred years afterwards, is absurd. That this word should mean Manasseh the son of Joseph, is impossible, because that Manasseh had no son called Gershom; but that Gershom was the son of Manasseh is certain from many texts of Scripture. And lastly, the time of this first apostacy to idolatry farther confirms the present argument. It is allowed, that the events recorded in the five last chapters of Judges happened soon after the death of Joshua, and are prior to those recorded in the former chapter; and as this idolatrous establishment in Dan was soon after Joshua's death, that will be perfectly coincident with the life of Jonathan, the son of Gershom, the son of Moses; for Joshua, being in the vigour of life at the death of Moses, must be cotemporary with Gershom, the son of Moses; and would at his death leave Jonathan the son of Gershom in the vigour of life, or at least capable, in point of age, of being an idolatrous priest, at such a time as the sacred history here most impartially represents him." See his Diss. p. 51-55, and p. 559. 

Until the day of the captivity of the land— All the later Jews agree, that this passage refers to the captivity of the ark of the covenant, which happened after the Philistines had subdued the Israelites. 

REFLECTIONS.—Proceeding on their expedition, the Danites arrive at Laish, where, according to the report of the spies, the people were in perfect security; but when sinners cry, Peace, peace, then cometh the sword. 

1. They smote them without any resistance, put the people to the sword, and burnt the city, which they afterwards rebuilt, and called it Dan, to preserve their connection with their brethren, lest, by their distance from them, they might afterwards be disowned. 

2. They set up Micah's images there, probably imputing their success to their presence; and the Levite and his sons were priests there till the ark was taken by the Philistines in the time of Eli. And though this worship seems to have been suppressed during the days of Samuel, David, and Solomon, yet enough of the old leaven remained to make Jeroboam's calves welcome. Note; (1.) Prosperity in an evil way encourages the heart to persevere in it. (2.) If pious parents could look out of their graves upon their degenerate children, it would shock and grieve them to see their ways. (3.) When bad habits are long indulged, it is very hard to eradicate them; and if, for a season, they are restrained, yet relapses are greatly to be feared. 

19 Chapter 19 

Verse 1
CHAP. XIX. 

A Levite passes the night in Gibeah of Benjamin: the men of Gibeah abuse his concubine to death: the Levite divides her body into twelve parts, which he sends to the twelve tribes. 

Before Christ 1426. 

Judges 19:1. Took to him a concubine— Women of this sort differed little from the wife, except in some outward ceremonies and stipulations, but agreed with her in all the true essences of marriage, and gave themselves up to the husband, (for so he is called in the next chapter, Judges 19:4.) with faith plighted, with sentiment, and with affection. See Selden de Jur. Nat. et Gent. l. v. c. 7. 

Verse 2
Judges 19:2. And his concubine played the whore against him— The Chaldee renders this, she despised him, &c. the LXX, she separated herself from him, with which Josephus agrees. It is probable, that this is the true reading; for one can hardly imagine, that otherwise her husband would have made such haste to follow, and obtain a reconciliation with her. 

Verse 3
Judges 19:3. And her husband arose, and went after her, to speak friendly unto her— In the original, to speak her heart, to refer to their former endearments, and to ask how she could be so unkind to him, and so very unkind to herself. Even the upbraidings of the quiet and relenting are sweet: not like the strivings of the fierce and inexorable, who bite and devour all that have thwarted them in their way; but they are calm, and courteous, like the spirit which watches over their character. How could such a temper woo the damsel, and not bring her back? Or how could the father of the damsel, beholding such a scene, have a heart open to any impressions but those mentioned in the latter clause; that when he saw him, he rejoiced to meet him; urged his stay, from day to day, with that soft invitation, comfort thine heart,—and tarry all night, and let thine heart be merry. If mercy and truth thus meet together in settling this account, love would surely be of the party: great, great is its power in cementing what has been broken, and wiping out wrongs even from the memory itself: and so it was; for the Levite arose up, and with him his concubine, and his servant, and they departed. 

REFLECTIONS.—The events of the following chapters are proofs how great a misery it is to any people to be without good government. We may observe here, (1.) That where there is real remorse in the offender, the injured should nor be implacable. (2.) Though parents should be very jealous how they receive those into their houses who have deserted their husbands, yet it is highly dangerous, by severity, to render those desperate, who, by milder methods, may be reclaimed. (3.) Generous hospitality to our friends and relations is very becoming, and a proof of our regard to them. (4.) Though we may yield somewhat to the importunity of friends, yet every man has calls at home, and Levites especially, which will not admit of long absence. (5.) Let kind friends beware of selfishness in their solicitations, lest their intended kindness do us real injury. 

Verse 19
Judges 19:19. Yet there is both straw and provender for our asses— The laws of hospitality were extremely sacred in ancient times; but the men of Gibeah, as they were grossly abandoned in vice, so were they wholly defective in this virtue, suffering this stranger, and traveller, to remain in the streets, without any invitation; which, at length, he received from a poor man who was himself only a sojourner among them. It should be remembered, that then, as now, there were no such things as inns in these countries; travellers usually carried with them not only provision for themselves, but for their beasts. Thus the Levite tells the old man, that he hath both straw and provender for his asses. The author of the Observations informs us, (p. 209.) that, as they have little or no hay in those countries, they are therefore very careful of their straw, which they cut into small pieces with an instrument, which, at the same time, thrashes out the corn. This chopped straw, with barley, beans, and balls made of bean and barley meal, or of the pounded kernels of dates, are what they are wont to feed them with. See 1 Kings 4:28. Isaiah 30:24. 

REFLECTIONS.—Though the men of the city were so unkind or uncivil, there was one, though only a sojourner, who was of another spirit. He was an Ephraimite himself, but seems to have had some possessions near Gibeah; an old man, who had lived in better days, and consented not to the wickedness of the rising generation. Having spent the day industriously in the field, returning at night he sees and inquires into this stranger's business, and, ready to open his hospitable doors, receives him, doubly welcome as a Levite, and his countryman also. The Levite wanted nothing but a lodging, having sufficient provision and provender with him; but the good old man, too generous to permit this, entertains him at his table, and takes care of his cattle: this done, they, without doubt, began to look upon themselves as happy in the opportunity of spending a comfortable evening together. Note; (1.) A truly charitable heart looks out for, and is happy in an opportunity of doing good. (2.) The company of a minister of God is good payment for a hearty welcome. (3.) A good man will not wish to be troublesome to others when he has a provision of his own. (4.) We are sometimes rejoicing that our troubles are at an end, when we foresee not the darker cloud which is gathering. 

Verse 22
Judges 19:22. Behold, the men of the city, &c.— As many circumstances of this horrid affair are very similar to those in Genesis 19., we refer to the comment on that place. 

Verse 25
Judges 19:25. But the men would not hearken to him— It is plain, from Judges 19:5 of the next chapter, that all the particulars of this matter are not related. The Levite, resolutely bent to defend his own chastity, probably found no other way to save that and his life, than by giving up his concubine, and therefore of two evils chose the least. 

Verse 26
Judges 19:26. The woman—fell down at the door of the man's house— She fell down dead through shame, grief, and the scandalous abuse which she had received from these monsters. For the emphasis of the word Lord, see 1 Peter 3:6. 

Verse 29
Judges 19:29. And sent her into all the coasts of Israel— No doubt, he enjoined the bearers of this sacrifice to relate all the circumstances of it; upon which a general indignation animated the tribes. They agreed that no such deed had been done or seen among them since they were a people; for it was a mixture of adultery and murder, with a vile attempt at sodomy upon a stranger, upon a Levite, a person consecrated to the divine service. Determined properly to avenge it, they said, as if with one consent, consider of it, take advice, and speak your minds; which words are a prelude to what we find in the next chapter. A modern critic supposes, that the Levite's division of the body of his concubine was an anathema or devotion to the Lord, and that sending of the parts to each tribe clearly signified, that he invited them to revenge him, and to punish the guilty, on pain of being subjected to the curse. This writer compares the action of the Levite with that of Saul in after time, as mentioned 1 Samuel 11.; and, indeed, there is some conformity between them. The question then is, whether the Levite's proceeding laid the tribes under an indispensable necessity to espouse his cause and resentment on pain of the divine malediction? See Martin's Explication des Textes Difficiles, p. 118-130. 

REFLECTIONS.—Behold another Lot in another Sodom! we have here, 

1. The tumultuous assembly of the men of Gibeah. This should have been a city of the Levites; but, perhaps not being sufficiently numerous, the Benjamites, in whose tribe it lay, yet inhabited it; and a vile set of wretches they were, sons of Belial, who neither feared God nor regarded man, intent only upon the indulgence of their brutal lusts, and stopping at nothing to gratify them. In defiance of all laws, human and divine, they beset the house, demand the stranger, and dare avow their infamous designs upon him. Note; (1.) Continuance in lewdness breeds barefaced impudence. (2.) When a sinner is given up to his own heart's lust, he easily sinks into the most unnatural crimes which are shocking but to mention. 

2. The good man of the house goes out to expostutate with them, pleads the rights of hospitality and the wickedness of their demands, nay proffers to bring them (a very sinful proposal, indeed, which never can be vindicated) his own daughter, and the Levite's concubine, that he might, by a lesser evil, divert them from a greater; but they are deaf to remonstrance, and their heart is fully set in them to do evil. Note; (1.) Sinners often grow desperate in wickedness, and, like the raging sea, neither will bear restraint nor hear admonition. (2.) We must never commit one evil to avoid a greater, but choose the greatest suffering preferably to the least sin. 

3. The Levite's concubine, probably more handsome than the old man's daughter, being thrust out to them, they seize her; and, perhaps, seeing the old man resolute to gratify them no farther, they make her the object of their brutal lust. All night they abused her, till the dawning day casting unwelcome light on such deeds of darkness, they left her, and retired. Her strength exhausted, her spirit sunk with grief and shame, her body covered with mortal bruises, and murdered with this inhuman treatment, she just crawls to the door, falls down, and dies. Note; (1.) Perhaps the lust which had been her sin is now, in just judgment, made her punishment. (2.) They who have ruined the objects of their guilty pleasure may think lightly of their crimes, but will surely meet an avenging God. 

4. In the morning the Levite arises to go; and, seeing his wife in this posture, thinks her ashamed of what had passed, or asleep on the ground, and therefore bids her arise: but he soon finds his mistake; she is dead. Hereupon he quietly takes her on his beast, glad to escape with his own life from such a scene of abominations; home he hastens, instead of going to Shiloh, as he proposed: and as there was no kind of general council, from whom he could seek redress, he takes a method which could not but tend to make every Israelite shudder with horror; he divided the dead body into twelve parts, and sent one to each tribe, with an account of what had passed, referring it to them to consider what punishment such atrocious wickedness deserved: one part was probably sent to Benjamin, as well as the other tribes, in case some might be found different from their brethren; or else two parts were for Manasseh, whose lot was divided. 

5. Struck with indignation and horror at the deed, the whole body of the people, as one man, declare their sense of such an unparalleled crime. A solemn assembly is resolved upon, where they might meet to determine the punishment of the offenders; and in the mean time the matter is recommended to the serious consideration of each man, that, when they met in council, they might be ready to resolve upon a proper method of proceeding. Note; (1.) Even where the provocation is great, we do well to proceed with deliberation, lest our anger bias our resolutions. (2.) They, who would obtain God's blessing on the land, must seek to purge iniquity from it by executing justice on the criminals. 

20 Chapter 20 

Verse 1
CHAP. XX. 

The eleven tribes demand from the Benjamites, that the authors of the cruelty against the Levite's concubine be delivered up: they are conquered in two battles, but in a third overcome the Benjamites, of whom five and twenty thousand fall that day: six hundred of them fly to the rock Rimmon, and abide there four months. 

Before Christ 1426. 

Judges 20:1. In Mizpeh— Mizpeh was very conveniently situated for a meeting of all the people, as it stood on the confines of Judah and Benjamin, and was very near to Shiloh; so that they could easily consult the Divine Oracle on any occasion. Hence Josephus tells us, that this congregation met at Shiloh. The phrase, unto the Lord, does not imply that the ark was there, God being present in an especial manner where all his people assembled. See 2 Samuel 5:3. The word rendered chief in the next verse, signifies corners, alluding to the corner-stone, which is the strength and support of a building. Hence Christ is called in Scripture the chief corner-stone. See Lowman on Civ. Gov. of the Hebrews, chap. 9: Judges 10:14 : 

Verse 9
Judges 20:9. To Gibeah; we will go up by lot against it— Houbigant renders this more properly, we will draw lots against Gibea. 

REFLECTIONS.—Fired with holy zeal against such a crying enormity, the whole congregation assembles in Mizpeh, near Shiloh; that they may not only deliberate, but consult God's mind and will in the matter. Four hundred thousand men, under their captains of hundreds and thousands, furnished with weapons of war, are ready to put in force the sentence which shall be resolved upon. The children of Benjamin alone, though acquainted with the assembling of Israel, and the cause of it, refuse to come up, and determine to protect the delinquents, becoming thereby parties in the crime, ex post facto, by their vindication of it. 

1. A solemn examination and deposition is taken from the Levite, and probably the old man and his servant, who were present, Judges 20:3. The circumstances of the story are related and confirmed. Such lewdness and cruelty, especially in Israel, deserved, no doubt, a most severe scourge: he refers himself for this to their wise and vigorous resolutions; as children of Israel, who would wipe off such a defiling stain from among them. Note; (1.) Lewdness in Israel is doubly criminal. (2.) Before we proceed to judgment, the evidence should be clear and distinct. (3.) They who are God's people will at least, by their conduct, testify their abhorrence of the iniquity which may be found among them, and cut off from their communion the wicked person. 

2. The fact being indubitable, their resolution is unanimous. They swear never to separate till they have obtained satisfaction; and in order that the army may be supplied in their encampment before Gibeah, forty thousand men are deputed to provide forage and provisions. Note; It is good to be zealously affected in the cause of God, and without delay carry our purposes into action. 

Verse 15
Judges 20:15. Which were numbered seven hundred chosen men— It is said in the 46th verse, that there fell of the Benjamites on the third day twenty-five thousand. In the 47th verse, that there remained from the slaughter six hundred, which number makes twenty-five thousand six hundred men; there remained therefore four hundred to make up the twenty-six thousand, besides the Gibeathites: we may suppose these men to have perished in the two battles of the first and second day; for the sacred history does not relate how many fell in the victorious army. For the phrase, left-handed, see the note on chap. Judges 3:15. The excellence of the Benjamites, noted in the next clause, has been remarkable in men of other countries, particularly in the men of the islands anciently called Baleares, where they were bred from children to hit a mark with a stone slung out of a sling, or else to lose their breakfast. See Strabo in Boch. Hieroz. pars 1: lib. 3 cap. 10 and Calmet on the place. This warlike disposition of the Benjamites was foretold, Genesis 49:27. We should just observe, that the men of Israel, in the embassy they sent, and the whole method of their proceedings, acted agreeably to the law of nature and nations, while the Benjamites shewed themselves extremely depraved, and most deficient in justice. But for more on this subject, we refer to Grotius de Bell. et Pace, lib. 2: cap. 21 sect. 4. 

REFLECTIONS.—As wise men, who, not for revenge, but for the glory of God, desired the execution of the criminals; 1. They sent to their brethren of the tribe of Benjamin, to admonish them of the great wickedness that had been perpetrated among them, and to demand the delivery of the offenders, to put them to death. Note; (1.) We are bound to follow peace with all men, and must with reluctance have recourse to severer methods. (2.) If our traitor-sins are withheld, there can be no hopes of peace with God. (3.) It is cruelty to the community to spare those who, for atrocious crimes, are deserving of death. 

2. The men of Benjamin reject their reasonable demand, thinking it beneath them to submit. They are, indeed, unequal in numbers, and more unequal in the badness of their cause; yet such confidence have they in the courage and dexterity of their slingers, that they dare meet their brethren in the field. Note; (1.) They who countenance others in their sins are justly reckoned alike criminal with them. (2.) Proud self-dependence is the ruin of the sinner's soul. (3.) They who draw the sword in a bad cause, may expect to see it bathed in their own blood. 

Verse 28
Judges 20:28. And Phinehas, the son of Eleazar, &c.— This was that Phinehas who had signalized his zeal for the glory of God on a former occasion. See Numbers 25. Had this war been posterior to the death of Samson, Phinehas must have been above three hundred years old; but, as we have before remarked, its epocha was between the death of Joshua and the appointment of the first judge. The Alexandrian Chronicle assigns only twenty-five years to the priesthood of Phinehas, and mentions three other priests between him and Eli. See Selden de Success. in Pontif. lib. 1: cap. 2. It has appeared surprising to many, that the Israelites should have been defeated in this manner by the Benjamites, when they seem not only to have had justice, but the approbation of God on their side. Now, besides the general answer given from the secret purposes and wisdom of God, who might intend to humble them, and shew them their absolute dependence upon him, it has been observed, that they took this warlike step, not by his appointment, but wholly of themselves, without consulting the Divine oracle; which, as God was the king of their nation, was a kind of high treason against him: nor does it by any means appear, whether they were actuated by a zeal for his glory, or by private pique and prejudice only; since the rest of their conduct implies no such zeal, as the state of things among them, particularly their allowance of Micah and his idols, shews. In the 18th verse, it is true, they ask counsel of God; but not whether they should go to war with Benjamin or not; they only ask, who of them shall go up first against Benjamin; a proper answer to which question is given, but no success promised. Convinced, no doubt, of the impropriety of their conduct by their ill success, and having duly humbled themselves before the Lord, they now, by Phinehas, applying properly, are answered, and succeed accordingly, They who would see this matter more fully defended may consult Leland on the Div. Auth. of the Old and New Testament, vol. 1: cap. 8 and Psalmanazar's 4th Essay. 

Verse 42-43
Judges 20:42-43. But the battle overtook them, &c.— Houbigant renders this, but the battle overtook them, from the liers in wait, who came, surrounded them, and destroyed them on every side; moreover they pursued them, and trod them under foot, from Noah, even to the east side of Gibeah. See his note. 

REFLECTIONS.—Confounded at their repeated losses, the whole congregation assemble before the Lord at Shiloh. 1. In deep affliction they compass God's altar, humbling their souls under a sense of conscious guilt, and crying for pardon and help from him who alone can save either body or soul from ruin. They offer sacrifices of atonement, and peace-offerings; and having now rejected every vain confidence, and inquired of God, not only whether they should go up, but whether they should succeed, God gives them assurance of victory, and bids them draw near to the battle. Note; (1.) When in true humiliation the soul is brought low before God, the end of its suffering is near. (2.) It is by the one great sacrifice alone, that the sinner can hope for the favour and presence of God. 

2. On the divine warrant, they now draw near to the battle, and with a success equal to their most sanguine wishes. Having contrived an ambush near Gibeah, as at Ai, the army advances; but when the Benjamites come forth they retire precipitately. The Benjamites, concluding that they were smitten as before, eagerly pursue, and about thirty men are slain in the retreat. But now the men of Gibeah and Benjamin being at a distance, the ambush arises, and the defenceless city is seized and burnt. At the sight of the ascending smoke, the signal given, the men of Israel face about at Baal-tamar: the battle is renewed; the Benjamites look back, and too late discover the evil which had overtaken them. They are attacked in front and rear at once, routed with ease, and, hemmed in as they are, flight is vain. Eighteen thousand are slain on the spot; five thousand in the pursuit, and two thousand at Gidom, a place to which they had fled, or where they made a stand. Thus the very name of Benjamin had been blotted out, if six hundred men had not escaped to the rock Rimmon; for, in their heat, or for their oath's sake in Mizpeh, they fell upon the cities, burnt them, slew men, women, and children, and every living creature, as they had done by the devoted Canaanites, and left the land swept as with the besom of destruction. Note; (1.) What desolation does sin make on the earth! (2.) It is in vain to fight where God is our foe, or to fly when he pursues. (3.) When God awakes to judgment in the last day, not a sinner shall escape; no rock can then hide, no mountain cover him. 

21 Chapter 21 

Verse 1
CHAP. XXI. 

The people bewail the desolation of Benjamin: they send to Jabesh-gilead, and destroy the inhabitants, except four hundred virgins, who are married to so many of the remaining Benjamites; the rest of whom afterwards carry off two hundred virgins from Shiloh, and marry them. 

Before Christ 1426. 

Verse 5
Judges 21:5. For they had made a great oath— See what has been said of this oath or anathema in the last note on the 19th chapter. 

Verse 11
Judges 21:11. Every woman that hath lien by man— This exception for the preservation of virgins was received in all nations, and was in time the source of the many prerogatives wherewith virgins were honoured; those which they received among the Romans were extraordinary. See Martin's Explication des Textes, p. 130. 

REFLECTIONS.—Their zeal for the destruction of Benjamin was scarcely so great as is their anguish now that their warmth has subsided. What increases their grief is, that, at Mizpeh, they bound themselves by a solemn oath, not only to destroy every city that should neglect their summons, but also never to give their daughters in marriage to a Benjamite; so that, having slain all the women, and being by their oath disabled from giving them others, while it was forbidden them to marry with the nations around them, though the six hundred men have escaped, the tribe is in danger of being extinct: Note; (1.) Even true zeal may be carried too far. (2.) When our spirits are exasperated, we too often speak and do what, in cooler moments, we wish unsaid and undone. On this mournful occasion, 

1. They wept before God in bitterness of soul. More affected with Benjamin's destruction, than pleased with their own victory, they spread their complaints before the sanctuary, and offer up their sacrifices in such abundance, that they built a temporary altar for that service. Note; (1.) Our distresses should drive us to God. (2.) Under all our griefs, the blood of atonement will afford us relief. (3.) They, who pour out their complaints to the God of all grace, will usually find a way to extricate themselves from their difficulties. 

2. The method which they took to prevent the ruin of the tribe. On reviewing the troops, the men of Jabesh-gilead were found absent. As bound by their oath, they immediately detach twelve thousand of their most valiant troops to smite men, women, and children, except such as had not known man; these are to be reserved for their distressed brethren. Having performed this service in the utter ruin of Jabesh-gilead, they returned with four hundred young virgins to the camp in Shiloh. Messengers are now dispatched to the men who remained in the rock Rimmon; they, glad to embrace the offer of peace, come down to their brethren, and thankfully receive the wives provided for them, though there yet remained a great deficiency. Note; (1.) The quarrels of brethren are usually bitter, and seldom end thus in bands of firmer friendship. (2.) They who make rash vows have only themselves to blame for the difficulties in which they may afterwards be involved. 

Verse 19
Judges 21:19. Behold, there is a feast of the Lord in Shiloh yearly— The three great festivals were always to be held in the place where God fixed his habitation, which was now at Shiloh. Some have supposed, that this festival was that of the passover; but, from the festivity attending it, it is much more reasonable to suppose, that it was that of tabernacles. "Kane-laban," says Mr. Maundrell, "stands on the east side of a delicious vale, having a village of the same name standing opposite to it on the other side of the vale. One of these places, either the Kane or the village, is supposed to have been the Lebonah here mentioned; to which both the name and situation seem to agree." Voyage to Aleppo, p. 63. Concerning the solemn oath of the Israelites, and their manner of dispensing with it, related at the close of this chapter, see Grotius de Bell. et Pace, lib. 2: cap. 13 sect. 5. 

Verse 25
Judges 21:25. In those days there was no king in Israel, &c.— The sacred writer, no doubt, repeats this observation to account for the disorders and enormities mentioned in the four preceding chapters, which, as they exhibit a most depraved state of things, so are they, we apprehend, by no means to be justified. It is a natural inference, that men ought to be extremely thankful for lawful authority: and, if they would preserve their happiness, ought to be zealous to support that authority, as well as to discourage all licentious approaches toward its dissolution. The Persians have a custom which justifies this reflection. When any of their kings die, they suffer the people to do as they please for five days; that, by the disorders then committed, they may see the necessity of legal government, and learn submission to it. In general, the four chapters which conclude this book shew us to what a degree the Israelites were degenerated, in the short space from the death of Caleb to the election of his younger brother to be their judge: we discover the true cause of the chastisements wherewith God punished them from time to time, though he delivered them from their enemies, under whose yoke they must infallibly have fallen, if God had not beheld them with compassion, and raised them up judges to save them from ruin. We just remark, in conclusion, that it would be unreasonable to draw any inference from the tumultuous and irregular actions of a tribe or people to the lessening of the authority of the writer of any history. The writer of the present book ought rather to be admired for the impartiality with which he relates facts so little to the credit of his nation. 

REFLECTIONS.—We have here the expedient used to provide wives for the remaining two hundred men of Benjamin without violation of their oaths. A bad expedient, it is true; but better than none. 

1. At one of the annual feasts, probably the feast of tabernacles, the daughters of Shiloh used to meet, in a place at some distance from the city, to rejoice before the Lord, as David afterwards did, with sacred music and dancing. It was not a mixed company or lewd assembly; all men were excluded, which made the following scheme more easily put in execution. Note; They who plead Scripture to countenance the modern mixed assemblies, neither consider the manner nor the end of the precedents they quote. 

2. The elders advise the two hundred men to lie in wait near the place where this solemnity was kept, and, when the virgins came thither, to rush in, take each a wife, and retire; promising to be their advocates with the enraged fathers of the damsels, whose oath was not broken, because they were forcibly taken; and who need not think their daughters ill disposed of, when among these few survivors the whole inheritance of Benjamin must now be divided. Note; (1.) One rash step draws on a train of bad consequences. Had they been more considerate in their vow, they had not been reduced to so disagreeable an expedient. (2.) Though a stolen match is both sinful before God, and unjust towards man, parents must not be implacable in their resentments, but, on proper submission, receive their children into favour again. 

3. The men of Benjamin followed the advice, and succeeded; and thus the survivors of the tribe are again settled, and in a way to repair its desolations. The children of Israel disband; every man returns to his inheritance; and it is again repeated, that there was no king in Israel, as the cause of all the evil and confusions related in the foregoing chapters. Note; Next to a good ministry, we have reason to esteem magistracy among the chief of earthly blessings; and if we know our own mercies, we have much reason to be thankful to God, that there is not only a king in England, but such a King! 

